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Abstract

Armed conflict management increasingly demands new normative and strategic frame-
works that preserve human life while maintaining effective deterrence capabilities. This
study develops a multidisciplinary framework for rethinking armed conflict through the
concept of just peace, integrating theology, ethics, law, technology, and empirical com-
munication analysis. The research analyzes 7957 YouTube videos from NATO, the United
Nations, and the Vatican, published over two years, employing semantic network anal-
ysis, modularity-based community detection, and sentiment analysis to identify emerg-
ing discourse patterns around peace, technology, and regulatory complexity. The find-
ings suggest that contemporary socio-technological conditions are increasingly framed in
ways that open a discursive space for rethinking conflict management beyond exclusive
reliance on large-scale lethal force. Positive messaging correlates with higher audience
engagement, while concepts such as law, ethics, religion, and technical standards emerge
as interconnected regulatory domains. The study concludes that just peace is not naive
pacifism but a strategic, normatively grounded reorientation in contemporary deterrence
thinking. Effective implementation requires integrated regulatory frameworks combining
legal norms, ethical principles, religious values, and technical standards. The evolving
technological landscape may allow deterrence systems to move beyond exclusive reliance
on lethal force toward more humane and efficient conflict-management mechanisms.

Keywords: just peace; autonomous weapons; artificial intelligence; international humani-
tarian law; deterrence; conflict management; moral responsibility

1. Introduction
1.1. Just Peace— New Facts, New Challenges, the Ideal of Just War

The development of the theory of just war is partly due to Roman legal traditions and
partly to early medieval Christian theology (Maland 2023). In the Latin Christian tradition,
this disciplining project is classically associated with Augustine’s attempt to reconcile the
pursuit of peace with the responsibilities of political authority, and later with Aquinas’s
more systematic articulation of the criteria of a just war (Walzer 2015; Justenhoven 2012).
Importantly, the medieval category of iusta causa was broader than defensive war alone
and could include, for example, the redress of grave injustices, the recovery of what had
been wrongfully taken, or the punishment of serious wrongdoing under legitimate author-
ity (Walzer 2015). Moreover, just cause was never the only criterion: right authority and
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right intention (and later the development of proportionality and discrimination in con-
duct) formed an interlocking set of constraints within the classical tradition (Walzer 2015;
Cahill 2019). The tendency to reduce just cause primarily to self-defense became especially
prominent in 20th-century debates and remains contested within contemporary Christian
moral theology (Cahill 2019; Maland 2023); the present article therefore does not treat
“legitimate defense” as the sole or timeless exception to a presumed rule of absolute non-
violence, but as one historically prominent—and normatively debated —strand within a
wider tradition.

According to these theories, there is a type of legitimate defense in which communities
have the right to defend themselves against aggression. The following analysis approaches
this tradition from a specific theological standpoint. The present analysis is conducted
within the framework of Catholic social thought and therefore presupposes a particular
anthropological understanding of human dignity, moral agency, and normative develop-
ment in political ethics. It does not claim to represent the full spectrum of Christian theo-
logical traditions. In recent years, within Catholic theological discourse, there has been an
increasing emphasis on the concept of “just peace”, which emphasizes the importance of
reconciliation, nonviolence, and action against structural injustices, not merely the use of
justified violence (Cavanaugh 2009; Cahill 2003). The commandment “You shall not kill”
occupies a central place in monotheistic moral reasoning; however, within the Mosaic le-
gal tradition, it does not function as an undifferentiated absolute prohibition of all killing
(Levenson 1993). Rather, it primarily prohibits wrongful or private killing and must be
read within a wider normative framework that distinguishes forms of violence, authority,
and responsibility. This historical nuance is important because Christian reflection on war
did not develop from an abstract principle of absolute nonviolence with rare “exceptions,”
but from an attempt to discipline coercion under moral and juridical constraints (Meeland
2023; Cahill 2019).

As demographic data increasingly highlight the unique and unrepeatable value of
human life, the commandment “You shall not kill” may receive a new interpretation. The
moral dilemmas of nuclear deterrence are especially emphasized from the perspective of
religious ethics: theologians and philosophers alike point out that the possibility of mass
destruction underlying deterrence is deeply incompatible with the Christian view of hu-
manity and the fundamental principles of peace ethics (Maland 2023).

The interpretation of the commandment “You shall not kill” has evolved over the cen-
turies. Texts such as the story of Abraham and Isaac demonstrate that the rejection of vio-
lence is not absolute but context-dependent (Levenson 1993). At the same time, prophetic
traditions, most notably Isaiah’s vision of swords being turned into ploughshares (Isaiah
2:4), articulate a powerful eschatological critique of violence, presenting peace not merely
as political prudence but as a transformative divine horizon. In contemporary theology
and human rights thinking, the dignity of human life is therefore affirmed as paramount
under all circumstances (Kiing 1997; Bock 2025). While Jesus’ mission was not that of a
political insurgent, his rejection of the “sword” reflects more than a difference in role; it
expresses a distinctive moral logic grounded in enemy-love and the transformation of vi-
olence. Both just war and just peace function as normative ideals within Catholic social
thought; neither constitutes a fully realized historical condition, but rather a moral frame-
work guiding discernment under changing circumstances. In this article, “just peace” is
used as a working concept within the broader just war tradition rather than as its nega-
tion. It designates an approach that retains the core moral constraints of just war reason-
ing while shifting the primary emphasis toward preventive and constructive practices—
reconciliation, nonviolent conflict transformation, and the removal of structural injustices —
that aim to reduce the conditions under which lethal force is judged to be permissible
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(Cahill 2003, 2019; Meaeland 2023). Just peace emerged from within modern Christian moral
theology as an internal development of just war thinking and remains conceptually contin-
uous with it; it does not replace just war reasoning but reorders its moral priorities (Justen-
hoven 2012; Christiansen 2006). Accordingly, the title’s “or” should be read as a heuristic
tension rather than a strict opposition between two mutually exclusive paradigms. We
draw on a practice-oriented account of just peace that articulates actionable norms for con-
structive conflict engagement, breaking cycles of violence, and building sustainable peace
(McCarthy 2020).

The doctrine of deterrence—Si vis pacem, para bellum —is a modern concept, yet it is
based on a classical Roman legal principle, which Clausewitz developed into an ideology.
According to these interpretations, war represents the right of the stronger, which can only
be restrained by law. Of course, the law alone means little if it is not backed by military
power that possesses sufficient deterrent force against the other side. Precisely for this
reason, the development of deterrent capabilities has become a fundamental pillar of mod-
ern warfare. However, this situation has been reinterpreted in the age of nuclear weapons,
which can destroy all humanity —or more precisely, the entirety of civilization as we know
it today. Accordingly, deterrence has acquired a new meaning: wars, assuming rational-
ity, should only be pursued if they do not lead to total annihilation (Allison 2023). The
doctrine derived from the Roman legal principle has become the basis of modern military
strategies. According to Clausewitz, war is the continuation of politics by other means, but
since the nuclear arms race of the 20th century, this logic has entered a dangerous dead end
(Walzer 2015). Christian theologians consider nuclear weapons to be morally unacceptable
(Ujhazi 2025).

It is important to distinguish between absolute pacifism, passive non-resistance, and
active nonviolent conflict transformation. The present study does not advocate the abso-
lute prohibition of all forms of force, nor does it deny the responsibility of political author-
ity to protect the innocent. Rather, it explores whether contemporary technological and
normative developments make it increasingly possible to minimize or even replace lethal
force in conflict management.

This concept, which has been developed by Christian theologians, is not only limited
to Christian thinking, but is present in both Jewish and Muslim legal thinking. Recognizing
that war should only be the used as a last resort, Islamic theological legal thinking recog-
nizes the need to peacefully conduct conflicts. If and when war is inevitable, principles
of proportionality should be applied as well. The safeguarding and core values embod-
ied within what we today recognize as international humanitarian law are also found in
ancient Islamic theological and legal thinking (Ahmad et al. 2023, pp. 153-54).

A just peace may be understood as a normative—technological reorientation. In con-
temporary societies, the advanced state of technology, the foreseeable decline in the global
population and the growing complexity of regulatory frameworks together make it con-
ceivable, at least at the level of normative and strategic imagination, that certain forms
of conflict management might progressively reduce reliance on killing. In such a frame-
work, the purpose of weapons could be reconceptualized as shifting from the destruction
of persons toward the neutralization of hostile machine systems, as well as the weaken-
ing and transformation of the organizational principles of adversarial societies. While the
complete elimination of human harm remains unrealistic, technological mediation may ex-
pand the spectrum of non-lethal conflict management tools. This theoretical horizon is not
presented here as an empirically verified reality, but as a normative hypothesis concerning
the possible reconfiguration of deterrence under contemporary socio-technological condi-
tions. The central research question of this study is therefore whether and to what extent
the public communication of major international institutions reflects discursive openness
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toward such a reorientation. To address this question, this study analyzes the titles of pub-
licly available video materials published over the past three years by NATO, the United
Nations, and the Vatican, using network analysis and sentiment analysis to identify domi-
nant thematic patterns and normative framings.

1.2. Demographic Facts

The fundamental logic of the economy is based on growing demand. Until recently, it
seemed that our increasingly populous planet could guarantee enough consumers. Today,
it has become clear that (over)population is turning into population decline (Peri-Rotem
2022). In Western cultures, this is already a tangible phenomenon; in poorer countries, it
is currently visible in decreasing birth rates (GBD 2021 Fertility and Forecasting Collabo-
rators 2024, pp. 2057-99). This also means that human life, even according to economic
logic, is becoming increasingly valuable. Precisely for this reason, during armed conflicts,
special attention must be paid to the preservation of human life (Erk 2022).

Religious anthropologies and charitable organizations may also play a particularly im-
portant role in this area. These are opportunities that have yet to be fully utilized, but their
significance is increasing. Education also has an important role, particularly in preventing
armed conflicts (Holy See 2025b). This seemingly worked well at the “end of history,” but
this benefit was superficial, as it simply ignored the possibility of serious armed conflict
instead of actively working to prevent it. History, after all, cannot end with the fall of an
empire. On the contrary —it begins there. Beyond Western conceptions of post-imperial or-
der, alternative civilizational frameworks also emphasize morally grounded and relational
visions of global order; Zhao's reinterpretation of the Chinese concept of Tianxia (“All-
under-Heaven”) conceptualizes peace and political authority as a responsibility-oriented
and inclusive system extending beyond sovereign competition (Zhao 2006).

1.3. New Technological Possibilities

Observability, measurability, and analyzability —these concepts are fundamental to
optimization, which is indispensable even in the context of social dynamics. Today, thanks
to technological development, it has become possible to collect and analyze data on social
communication, social networks, and financial flows. All of this provides solid modeling
opportunities for decision-making situations (Basilico et al. 2012). Beyond this, the applica-
tion of Al creates new possibilities both for analysis and for product development (Banks
et al. 2022). Technological and technical advances also make room for new paradigms
of warfare.

The development of technology not only introduces new tools but also raises new
moral questions. According to religious ethics, the impersonal nature of decision-making
(e.g., through autonomous systems) poses a risk to human dignity and moral responsibility
(Meeland 2023). The emergence of autonomous systems cannot be regulated solely through
legal means; it is increasingly necessary to take ethical principles into account (Engelhardt
and Kessler 2024; Anderson et al. 2020).

Artificial intelligence, surveillance systems, and big data analytics raise new ethi-
cal challenges, especially in military applications (Crawford 2022). Automating decision-
making processes may reduce human accountability —both Christian and Jewish ethics
and religion respond sensitively to this possibility (Vaughan and Sztits-Novak 2025).

Economic (logistical) and cyber warfare offer serious power projection capabilities
without direct armed conflict due to global interconnectivity. However, perceived threats
in these domains may also lead to actual armed conflict. These considerations are as-
sessed in the doctrine of Mutual Assured Economic Destruction. It seems evident, how-
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ever, that war between nuclear powers (due to the scale of the destruction) cannot be
considered rational.

On the other hand, it is highly important to recognize that parallel to the ongoing
technological developments and improvement, the existing doctrines of International Hu-
manitarian Law (IHL), on which most international humanitarian law is adjudicated, are
somewhat time-obsolete. Current contemporary conflicts, such as the war in Ukraine and
the war in Gaza, demonstrate the existing current structures’ inability to deal and come
up with efficient solutions to ensure the safeguarding of the noncombatant individual
(Hathaway 2024).

A significant portion of wars can be waged through modeling. By assessing the avail-
able conditions, the outcomes of conflicts can be estimated with reasonable accuracy. The
application of game theory and other computational methods (Stein et al. 2025) can greatly
help in minimizing the likelihood of actual armed conflict. This requires the high-level
development of decision theories, where quantum computing (Krelina 2021) will play a
particularly significant role (Smith and Paoli 2024).

The advancement of autonomous systems does not eliminate the moral dilemmas of
war; however, technological mediation may expand the spectrum of non-lethal conflict
management tools. Society must be prepared for this new form of warfare, and traditional
military production must also be transformed. Instead of killing, it may become possible
to incapacitate the enemy (i.e., the humans who program the enemy machines) without
destroying them. Considerable resources must be invested in defense industries to develop
procedures, tools, and materials that do not kill but merely neutralize combat capability in
each situation.

The significance of live combat is no longer only related to physical strength, but also
access to tools and information. Military activity must focus on how to prevent the enemy
from accessing these resources. Game theory and computational modeling can also be ap-
plied to peacebuilding. Early critiques of computational rationality warned against reduc-
ing human judgment to calculative processes, emphasizing the moral limits of delegating
human decision-making to machines (Weizenbaum 1976). However, the deployment of au-
tonomous systems leads to the risk that human values will be sidelined (Roff and Moyes
2016). Ethical warfare is only achievable if the primacy of human life is not questioned —
even by machines (Schwarz 2021). Beyond Western ethical frameworks, non-Western
philosophical and religious traditions likewise offer relational and process-oriented ap-
proaches to human-technology interactions, emphasizing fluidity, interdependence, and
moral embeddedness in the evaluation of artificial intelligence (Trothen et al. 2024).

The developments in international law since 1945 have expanded into new fields
of relevance, and a ground-ring of recognized individual rights are protected by in-
ternational humanitarian law, including the rights of individuals to act against states
(Hessbruegge 2017).

1.4. Si Vis Pacem, Para Pacem

The newly emerging social and scientific changes may render the realization of the
concept of just peace more thinkable within contemporary normative discourse. Humanity
may increasingly reduce their reliance on lethal force in certain conflict contexts. The foun-
dation of this is intention grounded in common sense, which recognizes that protecting
human life is treated as a normatively binding commitment grounded in human dignity,
and that there are more effective ways of acquiring power than through killing.

Once this realization occurs, systems of deterrence would need to be reimagined that
use more effective tools than those designed primarily for lethal force. Just peace does
not imply a naive pacifism. Absolute pacifism faces serious challenges in contexts where
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innocent lives require protection. Rather, just peace reasoning seeks to develop methods
that preserve human life while remaining capable of responsibly protecting the vulnerable
and contributing to more just political conditions, without presuming total control over
human will or historical processes (Christiansen 2006).

It is important to note that Catholic moral theology does not operate exclusively
through rule-based prohibitions. Beyond legal norms and moral constraints, it also relies
on virtue-based ethical reasoning and just peace moral reflection (Cahill 2019), emphasiz-
ing prudence, justice, fortitude, and charity as formative dispositions guiding political and
military decision-making. In a similar vein, contemporary interpretations of Jesus’ teach-
ing onnon-retaliation (e.g., “turn the other cheek”) increasingly emphasize not withdrawal
into private piety, but the public, dignity-affirming logic of creative nonviolent resistance
to oppression. The moral evaluation of “force” in Christian thought therefore depends on
a careful distinction between destructive violence and forms of nonviolent resistance that
seek to confront injustice without negating human dignity (Cahill 2019). The distinction
between affirming the dignity or faith of a person and endorsing the moral legitimacy of
a particular profession or institution is crucial in biblical interpretation. The New Testa-
ment does not offer a direct doctrinal resolution of the ethics of military service but invites
ongoing moral discernment within concrete historical circumstances.

In this sense, just peace should not be understood merely as a regulatory alternative
to just war, but as a moral horizon grounded in practical wisdom (phronesis) and the culti-
vation of virtues oriented toward the protection of human dignity. Within the framework
of Catholic social thought, this theological understanding is reinforced by recent papal
teaching, which frames peace as an “unarmed and disarming” reality grounded in Chris-
tian anthropology rather than in deterrence or fear, as articulated in the Message of His
Holiness Pope Leo XIV for the 59th World Day of Peace (Holy See 2025a). Recent scholar-
ship on religion and artificial intelligence further suggests that such methods cannot rely
solely on external rules or deterrent mechanisms but must also draw on forms of moral dis-
cernment and practical wisdom that guide human judgment in technologically mediated
contexts (Vaughan et al. 2025).

The peace ethics articulated during the pontificate of Pope John Paul Il exemplify how
deterrence-oriented thinking can be reoriented toward peacebuilding without abandoning
responsibilities regarding security (Justenhoven 2012). Critical political theory nonetheless
cautions that discourses of peace can themselves become instruments of control, transform-
ing peace into a form of pacification rather than emancipation (Neocleous 2010, pp. 8-17).

Naturally, this concept of just peace must also be supported by a system of rules based
on standards, legislation, morality, and religious convictions. Establishing true peace is
not naive pacifism, but the application of effective, life-preserving conflict-management
tools. A sustainable peace and deterrence system in the long-term requires the harmo-
nized implementation of standardization, legal frameworks, moral norms, and religious
convictions (Moe-Lobeda 2013).

2. Regulatory Complexity: Law, Ethics, Religion, and Standards in the
Governance of Modern Societies

2.1. Regulatory Complexity and the Limits of Legal Regulation

For the new possibilities outlined in the introduction to contribute to reducing the
number and scale of deadly wars, a novel approach to regulatory questions is also required.
In what follows, we present the foundations of this methodology, which focuses on the
theory of regulatory complexity. It is increasingly evident that Enlightenment-era West-
ern narratives are no longer tenable when it comes to the dominance of law. The legal
regulatory system, which gained strength after the First and Second World Wars, is now
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beginning to unravel —one transparent sign of this is the functioning of the International
Criminal Court.

Itis also a fact that the logic of deterrence cannot function without the parallel develop-
ment of appropriate regulatory frameworks. One of the essential tasks for the future is to
establish such regulatory systems. In developing new regulations, it is no longer sufficient
to rely solely on legal norms based on sociology or common sense, as the law increasingly
fails to conceal the self-serving interests of either the electorate or those in power. This
obvious selfishness undermines the credibility of the legal order. Another emerging form
of regulation—rules based on standards and protocols —undermines the credibility of le-
gal regulation because they appear to be more precise, and are seemingly more objective
and professionally grounded, thereby showing greater efficiency than legal statutes. For
these reasons, a return to ethical and religious norms has become necessary (Birher 2025).
Morality does not operate in the dichotomy of legal/illegal, but in binary categories closely
tied to human life —good/evil, just/unjust. Precisely for this reason, it is strongly anthropo-
morphic. Moreover, moral and religious traditions contribute not only additional rules but
also a virtue-oriented horizon in which rules and standards are understood as providing a
basis for the practical judgment and dispositions (e.g., prudence, restraint, responsibility)
needed for constructive conflict engagement.

And, in the age of artificial intelligence, regulation in technologically mediated en-
vironments increasingly requires the inclusion of anthropomorphic considerations (if the
protection of human dignity, understood within a Christian anthropological framework,
remains the primary normative reference point). The regulatory frameworks provided by
religions add value to this anthropomorphic regulatory environment by providing mean-
ing to human existence (Trotta et al. 2024).

Without the joint interpretation of these norms, the sustainable operation of the doc-
trine of deterrence is unimaginable. This question arises with increasing urgency in the
regulation of autonomous weapons systems (AWS), where—alongside law and ethics—
natural law (O’Connell 2023) also appears as one of the key pillars of religious regulation.

The issue at hand is of great relevance here, whereas a lack of internal defense and the
balancing mechanism of the legal systems regarding the existence of the rule of law, and
other mechanisms aimed to protect human rights and human dignity, especially in times
of crisis and conflict, might create unbalanced strength in favor of extremists.

The experience and legacy of the Third Reich to our discussion was that pure posi-
tivism (Radbruch 1946), and a lack of acceptance of higher morals and norms within our
legal system, would lead us to decisions that are immoral and unjust. Rather than position-
ing law as the sole umbrella under which moral and religious norms are subsumed, this
study advances the hypothesis of a complementary relationship in which legal regulation,
ethical reasoning, and religious anthropology interact at different but interconnected lev-
els of normativity. A complementary model is not without challenges. Critics may argue
that introducing religious or moral frameworks alongside legal regulation risks fragment-
ing normative authority or weakening the coherence of governmental law. This tension is
acknowledged as part of the broader debate on plural normative orders within constitu-
tional democracies.

In the early 21st century, the regulation of social, political, and technological life has
become an increasingly complex and layered endeavor. The rise of global crises —ranging
from demographic decline and environmental degradation to war, inequality, and the dis-
ruptive force of new technologies—has exposed the limitations of relying on any single
normative system, such as law or ethics, to ensure social cohesion and justice. Instead, a
new paradigm is emerging, one that recognizes the interdependence and necessary coop-
eration of law, ethics, religion, (Tsuria and Tsuria 2024) and, more recently, standards and
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technical guidelines (Uzelgiin et al. 2024) as regulatory systems (Gultom 2025). Religious
traditions further illustrate that normative systems are not static but capable of conscious
adaptation and innovation in response to social change, as demonstrated by studies on the
development of modern Jewish ritual practices (Ochs 2010).

2.2. The Need for Complementarity

It is now widely recognized that the law cannot function effectively in isolation. The
regulatory failures of recent decades have triggered two opposing trends: an increase in
formalized, technical regulation, and a renewed search for more human, community-based
forms of governance rooted in ethics and religion. The challenge is to develop regulatory
systems that are both fair and effective, combining the strengths of each normative order.
Standards and technical guidelines have emerged as a fourth pillar of regulation, comple-
menting law, ethics, and religion.

These standards—whether in the form of ISO certifications, medical protocols, or al-
gorithmic guidelines —offer precision, adaptability, and the promise of global harmoniza-
tion (Caritas Internationalis 2021). In fields such as artificial intelligence, data privacy, and
healthcare, standards often fill regulatory gaps left by slow-moving legal systems. While
standards are often seen as neutral and objective, they are, in fact, products of social ne-
gotiation and reflect underlying values and power dynamics. The technical language of
standards can obscure their ethical and social implications, making it difficult for layper-
sons to understand or challenge them.

Moreover, the proliferation of overlapping and sometimes conflicting standards can
create confusion and regulatory fragmentation. Religious traditions have long developed
their own standards—of ritual, conduct, and community life—that serve as models for
secular standardization. The integration of religious and ethical principles into technical
standards is increasingly recognized as essential, especially in areas like healthcare, social
work, and emerging technologies. The Rome Call for Al Ethics, for example, represents
an attempt to infuse technical regulation with moral and spiritual values. Contrary to ear-
lier secularist assumptions, spirituality and religion have proven historically significant in
shaping regulatory cultures. Purely materialist or technocratic approaches are inadequate
for addressing complex human realities such as suffering, love, and community (Tsuria
and Tsuria 2024).

The resurgence of religious language and concepts in scientific, legal, and policy dis-
course reflects a growing recognition of this fact. No single normative system —law, ethics,
religion, or standards—can claim exclusive authority over social regulation. This recogni-
tion of plural normative orders does not imply normative relativism. Rather, it reflects
the institutional reality of modern societies, where legal, ethical, religious, and technical
frameworks operate according to distinct logics (Gultom 2025; Uzelgiin et al. 2024). The ar-
gument advanced here is therefore not that religion supersedes law, nor that law absorbs
religion, but that sustainable governance requires structured mediation among partially
overlapping normative domains. Each operates according to its own logic and code, but
all must cooperate to shape a just and sustainable future. The challenge is to define the re-
lationships between these systems in ways that respect their distinctiveness while enabling
effective collaboration. Debates about whether law contains moral or religious elements,
or whether ethical rules have legal force, are ultimately less important than the practical
question of how normative systems can be harmonized without violating their method-
ological integrity. The goal is not to conflate or replace one system with another, but to
develop higher-order frameworks that allow for mutual recognition and cooperation.
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As technological and social change accelerates, (Yao 2024) the need for integrated,
flexible, and value-driven regulatory systems will only grow. The challenge is to create
frameworks that are both adaptable and rooted in enduring moral and spiritual princi-
ples. The cooperation of law, ethics, religion, and standards is not merely desirable, but
indispensable for the governance of modern societies (Irfan and Duffey 2015).

Practical steps for integration are as follows:

o Interdisciplinary Dialogue: Forums and institutions that facilitate dialogue between
legal, ethical, religious, and technical experts are essential for developing integrated
regulatory frameworks (Cohen 2019).

e  Second Education and Training: Professional education should include training in all
normative systems, preparing practitioners to navigate complex regulatory environ-
ments.

e Policy Innovation: Policymakers should establish institutionalized channels of con-
sultation that allow legal, ethical, religious, and technical expertise to inform decision-
making processes in structured and context-sensitive ways (Ahman and Thorén 2021).

e Community Engagement: Regulatory frameworks must be responsive to the needs
and values of the communities they serve, including their spiritual and religious di-
mensions.

The regulation of social life in the 21st century is an inherently complex and mul-
tifaceted task. The failures of monolithic regulatory systems—whether legal, ethical, or
religious—underscore the necessity of conscious integration and cooperation. Drawing on
the insights of contemporary theology, social science, and regulatory practice, this chapter
has argued that appear particularly well-positioned to address the challenges of our time
(Abdelnour 2025).

Christianity, with its emphasis on love, solidarity, and the fulfillment of law through
caritas, offers a compelling model for regulatory integration. Religious traditions them-
selves are internally plural and historically implicated in both the legitimation of violence
and the pursuit of peacemaking. The present argument therefore does not idealize religion
as such but engages those strands of religious reflection that explicitly seek to discipline
coercive power under moral and juridical constraints. The rise in standards and techni-
cal protocols, while promising efficiency and objectivity, must be balanced by ethical and
spiritual values. As global crises deepen and technological change accelerates, the path
forward lies in regulatory complexity: a dynamic, interdisciplinary, and value-driven ap-
proach to governance that places the dignity of the human person at its center.

Comparable normative commitments can also be identified within Jewish and Islamic
legal and theological traditions, although these traditions exhibit significant internal diver-
sity and interpretive disagreement (Ahmad et al. 2023; Ochs 2010). Rather than presuppos-
ing a uniform “universal core,” this study refers to historically influential strands within
these traditions that emphasize the protection of human dignity, proportionality in the
use of force, and moral accountability of political authority (Ahmad et al. 2023). These
traditions, however, do not function as unified moral authorities in plural modern soci-
eties, but as historically embedded normative resources that interact with legal and ethical
frameworks in context-dependent ways.

Itis also important to note that contemporary armed conflicts that cause governments
to consider their conduct, all measured under current international humanitarian law,
have led some to incorporate the principles of this discipline of law into their decision-
making process, without recognizing the full applicability of the international humanitar-
ian law within their national system. Such is the case in the current armed conflict in Gaza
(Shereshevsky 2019).
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The Israeli example, as illustrated by former Supreme Court Judge Aharon Barak,
shows the need for the existing legal system rooted on the principles of rule of law, and
proportionality, to incorporate certain historically influential moral principles articulated
within strands of monotheistic traditions into constitutional reasoning. With this impor-
tant step, one adds to the system an important control valve, ensuring that the decision-
making process includes multiple political levels, as military command must consider in-
ternational humanitarian principles that are not only based upon legal existing binding
norms, but a supreme higher norm in the system that is elevated to a constitutional princi-
ple (Barak 2012).

3. An Empirical Investigation

As a first step, the scope of the empirical investigation was defined using the Google
Ngram Viewer to analyze long-term trends in word usage frequency. The results in-
dicate a significant increase over recent decades in the relative frequency of the terms

o

“God,” “hope,” and “war,” while the usage of “law,” “education,” and “technology” has
declined (Figure 1). This shift suggests a growing emphasis on religious and symbolic
layers of regulation, alongside a potential weakening in the perceived effectiveness or
prominence of legal-regulatory approaches. Such trends provide an important contextual
backdrop for understanding contemporary discourses on conflict, governance, and peace

(Chaudhary 2024).
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Figure 1. Temporal evolution of selected key terms (Ukraine, war, conflict, peace, technology, edu-
cation, hope, law, God) in English-language discourse between 1970 and 2022, showing the grow-
ing prominence of technology- and religion-related concepts alongside conflict-related terms in the
post-2000 period.

Regarding the application of technologies, the usage frequency of the terms “comput-
ing” and “artificial intelligence” has increased substantially (Figure 2). It is important to
note that the available linguistic data extends only up to 2022. Nevertheless, this trend
supports our hypothesis that contemporary conflicts are unfolding in an environment that
is increasingly modellable, computable, and heavily reliant on machine-based systems.
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Figure 2. Long-term trends in the frequency of selected technology-related terms (quantum, chip, com-
puting, drone, artificial intelligence) in English-language discourse between 1970 and 2022, highlight-
ing the recent acceleration of artificial intelligence and drone-related concepts alongside sustained
growth in computing and quantum technologies.

3.1. Methodology

This section is included for transparency; readers primarily interested in the substan-
tive argument may proceed directly to Section 3.2.

Political communication increasingly unfolds within platform-based environments,
where digital infrastructures shape visibility, engagement, and the circulation of narra-
tives (Papathanassopoulos and Giannouli 2025). These platform environments are not neu-
tral communication spaces but operate as economic and power structures based on large-
scale data extraction and behavioral influence, a phenomenon conceptualized by Zuboff
as “surveillance capitalism” (Zuboff 2019).

The normative hypothesis outlined above—namely, that contemporary socio-
technological developments may open discursive space for rethinking conflict manage-
ment beyond an exclusive reliance on lethal force—was explored through an empirical
investigation of institutional communication. The analysis examined whether and to what
extent international organizations actively engaged in armed conflict frame emerging tech-
nologies related to peace as strategically significant within their public discourse. Atten-
tion is devoted to artificial intelligence (Al) and autonomous weapon systems (AWS). Regu-
latory considerations also form a central analytical dimension, as reflected in the recurring
presence of concepts such as law, ethics, religion, and standards.

The analysis drew on a dataset of 7957 YouTube videos, corresponding to a total of
230,343.68 min of video content. The data were collected from the official YouTube chan-
nels of NATO, the Vatican, and the United Nations, covering the complete range of content
published over the past two years (since December 2023). The data collection encompassed
both short, vertically oriented videos and longer, horizontally formatted videos.

For each video, the following metadata were retrieved: the name and URL of the
publishing channel, number of subscribers, video title, number of views, number of likes,
number of comments, and video length. These variables were selected for analysis be-
cause communication via social media plays an increasingly significant role in both polit-
ical and religious discourse (Dommett et al. 2023). This trend is well-documented in the
literature and reflects the growing influence of digital platforms on public communication
and agenda-setting (Giacomini 2023).
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Based on the cited studies, it is reasonable to conclude that the importance of social
media-based communication continues to grow. Accordingly, the analysis of data gener-
ated on social media platforms enables the identification of distinct communication pat-
terns and supports the formulation of conclusions that contribute to a deeper understand-
ing of the interconnections between economics, religion, and politics. These relationships
are examined in greater detail in the subsequent sections of the study.

The analytical framework applied in this research is based on transforming natural
language data (video titles) into a semantic network. The methodology consists of three
main steps:

1.  Graph-theoretical formalization of the corpus;
2. Exploration of internal structures through modularity-based community detection;
3. Visualization of topological relationships using force-directed spatial layouts.

The analyses are grounded in a weighted, undirected graph G = (V,E,w), which
represents the associative network of keywords occurring in the examined document set
(video titles).

Let D = {dy,d,...,dn} denote the set of processed documents. Let T(d;) represent
the sequence of tokens obtained after tokenization and cleaning of document d;. The set
Sstop denotes stopwords to be excluded, while Sjj4,4 contains domain-relevant abbrevia-
tions that constitute exceptions to standard filtering rules.

The node set V of the graph consists of the most frequent N elements of the corpus that
satisfy the following filtering conditions: only tokens that are not stopwords and that either
exceed a minimum length threshold or belong to the predefined set of domain-relevant
abbreviations are included.

Vc{ue U T(d)|u¢ Sstop N (|u] >3V u € Saowed) }
deD

where |V| < N, and the selection is based on global frequency (frequency rank).

The edges of the graph encode the co-occurrence of concepts. The edge set E consists
of unordered pairs {u,v}, where u,v € V and u # v. The strength of the relationships is
described by the adjacency matrix W.:

m
Wio =Y I(u € di Ao € dy)
k=1

where I(-) denotes the indicator function. To reduce noise, only statistically significant
relationships are included in the graph, based on a predefined threshold t:

E={{u,0} [ Wy > 7}

The weight function w : E — NT assigns to each edge the corresponding frequency
value W,

To identify latent thematic groups in the network, we applied the Louvain algorithm.
The objective of the procedure is to maximize the modularity Q of the network, which
quantifies the quality of a given partition relative to a random null model. The modularity

is defined as: "

1 iKj
where m = %Zi,jWij is the total weight of the edges in the network, k; = }3{Wj; is the
weighted degree of node i, ¢; denotes the community membership (cluster index) of node
i, 8(cj, ¢) is the Kronecker delta function.
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The optimization yields a mapping P : V — {1,...,K}, which assigns each node to a
disjoint community, thereby forming semantically coherent topics.

For the visual representation of the semantic network, we employed the Fruchterman-
Reingold force-directed algorithm. This method models the graph as a physical system
in a 2D Euclidean space, where the position of each node p, € R? is determined by the
equilibrium of the following forces:

1.  Attractive force, a spring-like force acting between connected nodes, increasing
quadratically with distance;
42

Fattr (d) = k

2. Repulsive force, an electrostatic-like force acting between all pairs of nodes.

k2
Frep(d) = -
Here, d = || pu — po || denotes the distance between nodes, and k is a scal-

ing parameter controlling the optimal average distance between nodes. Increasing the
value of k enhances the separation between clusters, thereby improving the readability of
the visualization.

To explore the relationship between semantic clusters and communication channels
(sources), we analyzed a frequency matrix M projected onto the source set: Cge =
{chy,...,ch,}. The matrix M € NIVIx[Csrel is defined as:

M;; = count(u; | source = ch;)

During visualization, the row vectors of the matrix were ordered according to the
community index P(u;), enabling an examination of how different thematic clusters are
represented across the various information channels.

Beyond the topological properties of the network, the visualization incorporates an
additional dimension: the size of the nodes (keywords) reflects the audience impact of the
associated media content, specifically the average number of views. Let D;, C D denote
the subset of videos whose titles contain the keyword u € V, and let view (d) represent the
number of views of video d. The visual size of node u(S,) is determined by logarithmic
scaling of the average view count:

Sy ln<1 + L Zview(d))
| Dul

where the summation runs over all d € D,,. The use of the logarithmic transformation is
motivated by the pronounced skewness observed in the data distribution (due to orders-of-
magnitude differences in view counts). This normalization step ensures that exceptionally
high-view (“viral”) topics are prominently displayed without visually overwhelming the
finer structures of the network, thereby maintaining the overall readability of the figure
despite the high variance in the data.

3.2. Analyses

As a small diagnostic probe, we also checked for explicit “nonviolence/non-violent”

a

terminology in the titles; compared to “peace,” “law,” “ethics,” and “dignity,” such termi-
nology appears relatively infrequent, suggesting that de-escalation is more often framed
through legal-regulatory and peacebuilding vocabularies than through explicit nonvio-

lence terminology. As shown in Figure 3, the emotional tone of video headlines exhibits a

https://doi.org/10.3390/rel17030374


https://doi.org/10.3390/rel17030374

Religions 2026, 17, 374 14 of 25

non-linear relationship with audience reach, with neutral to moderately positive sentiment
corresponding to significantly higher view counts than strongly negative framing.

Correlation Analysis: Title Sentiment vs. Audience Engagement

Source Channels

10° ® @ NATONews
@ wnitednations
VaticanNews
@]
€]
)
S L
° ®
£ [
E 10 } €]
=) o °
- : ®
= ® : ®
3 o @ o
O
Q = @
O @; ®,
™
% .o I3
o © o [oo o e
. @ e ®
10 o

Sentiment Polarity Index (-1: Negative/Crisis, +1: Positive/Hopeful)

Figure 3. Relationship between headline sentiment and audience reach on a logarithmic scale. The
figure illustrates the association between the emotional tone of headlines and the number of views
across content published by selected international actors (NATO News, NASA, Vatican News, United
Nations). The horizontal axis represents headline sentiment (—1 = negative/fear-inducing; +1 = pos-
itive/enthusiastic), while the vertical axis shows the number of views on a logarithmic scale. The
dashed vertical line marks neutral sentiment (0). The distribution suggests that neutral or moder-
ately positive headlines tend to have a higher audience reach, whereas strongly negative emotional
framing does not necessarily correlate with increased visibility.

An examination of overall viewership patterns reveals that videos conveying posi-
tive messages tend to attract significantly higher levels of attention than those with pre-
dominantly negative content. This tendency persists even in the case of videos addressing
armed conflicts, indicating that audience engagement is not driven solely by the gravity of
the subject matter but also by its emotional framing.

The analysis further shows that communication-related terms play a prominent role
across the examined content. Consequently, the study of communication itself emerges
as an indispensable dimension of conflict management, as the ways in which conflicts are
framed and discussed substantially influence public reception and interpretation.

It can also be observed that the themes considered most important by content produc-
ers do not necessarily correspond to those that resonate most strongly with audiences.

Figure 4 compares thematic popularity and publication volume across selected con-
tent categories, revealing a marked discrepancy between production frequency and audi-
ence engagement. For this reason, the continuous monitoring of audience preferences and
consumption patterns is essential. As illustrated in the analysis, relatively few videos fo-
cus on drones; however, the limited number of such videos achieves viewership figures
that far exceed those of the much more frequent videos dealing with battlefields and di-
rect conflict. This disparity may be related to the fact that audiences are generally more
receptive to positively framed technological topics (such as drone development) than to
explicitly negative themes (such as violence and armed confrontation).
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Thematic Performance Analysis: Average Engagement vs. Content Volume
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Figure 4. Comparison of thematic popularity and publication volume across selected content
categories. The bar chart displays the average number of views for three thematic categories
(Drones/Hardware, Al/Software, Warfare/Conflict), while the overlaid line indicates the corresponding
number of published videos. The results show that Drones/Hardware content achieves the highest
average audience reach despite a relatively low volume of publication, whereas Al/Software content
is produced in greater quantity but attracts fewer views on average. Warfare/Conflict topics occupy
an intermediate position, combining moderate popularity with a high frequency of publication.

Sentiment analysis of the videos indicates that content published by the United Na-
tions is characterized by the most consistently positive tone. Moreover, positive sentiment
shows a clear correlation with higher levels of viewership, suggesting that affective fram-
ing plays a significant role in audience engagement. As illustrated in Figure 5, content
published by the United Nations displays a markedly more positive average emotional
tone compared to NATO and Vatican channels. Figure 6 presents the correlation patterns
between thematic co-occurrence and audience engagement metrics, highlighting strong as-
sociations among views, likes, and comments, alongside weaker correlations with video
duration. Correlation analysis across thematic categories further confirms a strong associ-
ation between the concepts of law and society, as well as between law and ethics, while
the concept of technology is closely linked to that of modern weaponry. A more detailed
examination of the interrelationships among these normative domains is provided in sub-
sequent sections of the study.

Figure 7 visualizes the thematic clusters identified through modularity-based com-
munity detection, as well as the intensity of their interconnections across institutional
communication channels. The cluster analysis clearly shows that the vocabularies of the
individual channels form largely distinct and self-contained clusters. The primary ex-
ception to this pattern is found in the titles of United Nations videos, where two over-
lapping clusters can be identified. The visualization highlights the most frequently ref-
erenced geographical areas—Syria, Gaza, Ukraine, Palestine, Lebanon, and Sudan. In
contrast, Israel appears in a separate cluster, in which the United Nations, peace, and
broader concepts related to global security are more prominently represented. The anal-
ysis further reveals that the cluster of terms associated with governance and administra-
tion is clearly separated from the vocabulary characteristic of Vatican communication. At
the same time, there are strong connective edges between these clusters in relation to
communication-related concepts, indicating significant thematic interaction despite insti-
tutional and discursive differentiation.
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Average Sentiment of Video Titles by Channel
(-1 = Negative, +1 = Positive)
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Figure 5. Average sentiment of video titles by institutional channel. The figure presents the mean
compound sentiment scores of video titles published by NATO, the United Nations, and the Vatican,
based on a normalized sentiment scale ranging from —1 (negative) to +1 (positive). The results in-
dicate a markedly more positive average tone in content published by the United Nations, while
NATO and Vatican channels exhibit near-neutral sentiment on average. This divergence suggests
differing communication strategies in the emotional framing of institutional messaging.

Topic Co-occurrence Correlation Metrics Cor
(How often do topics appear in the same video?) (Views vs. Likes vs. Comments vs. Duration)
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HUMAN_SOCIETY
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Figure 6. Correlation patterns between thematic co-occurrence and audience engagement metrics.
The left panel shows the correlation matrix of thematic co-occurrence, indicating how frequently
selected topics (e.g., autonomous weapons, law, ethics, religion, technology) appear together within
the same video. Stronger correlations suggest thematic clustering in content production. The
right panel presents correlations among audience engagement metrics (views, likes, comments, and
video duration), revealing strong positive associations between views, likes, and comments, while
video duration shows only weak correlations with engagement. Together, the results illustrate
how thematic framing and audience interaction follow distinct but partially overlapping patterns
in digital communication.

Taken together, Figures 1-7 reveal three overarching patterns. First, institutional com-
munication consistently integrates technological terminology (Al, drones, autonomous
systems) within broader security and governance narratives rather than treating such de-
velopments as isolated technical phenomena. Second, peace-related discourse frequently
co-occurs with regulatory and normative vocabulary, including law, ethics, religion, and
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standards, suggesting that technological issues are framed within normative constraints.
Third, thematic clustering indicates a structural differentiation between human-centered,
technological, and regulatory discourses, while maintaining significant interconnections
among them. These patterns provide an empirical grounding for examining whether con-
temporary institutional communication reflects discursive openness toward a reconfigura-
tion of deterrence logic.
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Figure 7. Network representation of thematic clusters and their interconnections in institutional com-
munication. The upper panel displays a keyword co-occurrence network, where nodes represent
frequently used terms and edges indicate their co-appearance within the same content items. Node
colors denote distinct thematic clusters, highlighting areas such as security and conflict, international
diplomacy, and religious discourse. The lower panel presents a simplified inter-cluster network
(minimum edge weight = 2), illustrating the aggregated strength of connections between thematic
clusters. Edge thickness reflects the intensity of cross-cluster interaction, indicating that security-
and diplomacy-related themes form a dense core, while religious topics remain connected yet more
peripheral. Together, the visualizations reveal both the internal structure of thematic narratives and
the degree of integration between institutional discursive domains.
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Lexical Units (Grouped by Community)

Figure 8 provides a comparative overview of the most frequently occurring keywords
and their distribution across NATO, United Nations, and Vatican communication channels.
We also examined individual keywords across different thematic domains. The analysis
clearly highlights the roles of the press, conferences, and various international organiza-
tions, as well as the territorial focal points of contemporary conflicts. In addition, the terms
“peace” and “solution” exhibit particularly high edge weights, indicating their central im-
portance within the semantic networks.

Lexical Distribution across Channels categorized by Topic Clusters

Label Color = Topic Cluster
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Figure 8. Distribution of frequently occurring words across thematic clusters and institutional
sources. The bar chart on the left illustrates the frequency of selected keywords, with color coding
indicating cluster membership (e.g., Security, Diplomacy, Religion). The table on the right provides
a detailed breakdown of the top 20 most frequent terms, showing their occurrence across content
produced by NATO News, Vatican News, and the United Nations, as well as total frequencies. The
combined visualization highlights both thematic concentration within clusters and differences in
lexical emphasis across institutional communicators, revealing how specific vocabularies structure
distinct narrative domains.

In the context of conflicts, communication—and especially the ideological orientation
of that communication—plays a decisive role. This pattern is also evident in videos related
to technology, where Al emerges as a particularly prominent concept. Itis important to em-
phasize that across all thematic domains, the United Nations occupies a central position in
the analysis. This is partly attributable to the fact that more than one-third of the analyzed
videos originate from UN channels, but it also reflects the organization’s continuing rele-
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vance in global discourse. This central position could be leveraged more effectively than
is currently the case. The prominence of the United Nations is further reinforced by the
analysis of the concept of peace, in which the UN again appears at the core of the semantic
structure. Notably, the concept of peace is closely connected to issues of climate change
and women'’s rights, and there is a direct semantic linkage between peace and security.
This indicates that the realization of security is inseparable from the realization of peace.

However, the data suggests that contemporary institutional communication increas-
ingly frames security in relation to technological capacities and regulatory considerations,
rather than exclusively in terms of weapons-based force. In this sense, the empirical find-
ings suggest the presence of discursive elements that may be compatible with a normative
orientation seeking to minimize lethal force. This orientation is also reflected in the se-
mantic network surrounding autonomous weapons, where security occupies the central
position. At the same time, the issue of autonomous weapons entails extreme risks, partic-
ularly regarding the potential deployment of nuclear or chemical weapons without direct
human decision-making. For this reason, this paradigm shift does not in itself establish
normative conclusions, but it highlights discursive conditions under which renewed re-
flection on just peace becomes possible.

As shown in Figure 9, technology- and security-related themes form densely inter-
connected semantic subnetworks, whereas peace- and society-oriented discourse appears
more fragmented and heterogeneous. Regarding regulatory complexity, we analyzed
videos addressing the domains of law, ethics, religion, and standards. Figure 10 demon-
strates how law, ethics, religion, and standards constitute distinct yet interconnected nor-
mative discursive domains within institutional communication on conflict and governance.
One striking finding is that nearly twice as many videos were produced on standards as on
ethics. The predominance of legal themes is understandable; however, when viewed con-
sidering the Google Ngram analysis, it is not certain that this emphasis reflects audience
demand. A similar observation applies to the relative underrepresentation of religion. In
this respect, general patterns of word usage in broader discourse and the communicative
practices of the analyzed organizations do not appear to be fully aligned. Within the legal
domain, references primarily concern human rights, yet the concept of security remains
central. The notion of the press also occupies a core position in this semantic field. In the
case of ethics, legal aspects emerge through the concept of crime, while the Vatican appears
with comparatively low edge weight. In the religious domain, the Pope constitutes the
central node, accompanied by key concepts of international administration. Notably, the
term “Russian” appears with substantial edge weight within this semantic space, suggest-
ing that Orthodoxy may play a significant role in contemporary peace-related discourse.
Regarding standards, the concept of governance assumes a central position, indicating that
regulation is becoming increasingly technical in its orientation toward governance. At the
same time, compliance emerges as a key technical element of international governance, un-
derscoring the growing procedural and standardized character of regulatory frameworks.

Taken together, Figures 810 provide a more focused examination of conflict-specific
discourse patterns. These visualizations were selected to assess whether the discursive
openness identified at the general institutional level also appears in the context of a con-
crete and highly contested armed conflict. The results indicate that technological terminol-
ogy remains embedded within broader security and geopolitical narratives, while norma-
tive vocabulary related to law, ethics, and regulation continues to co-occur with conflict-
related themes. This suggests that even in highly polarized conflict settings, emerging
technologies are not framed purely in operational terms but are discursively linked to reg-
ulatory and normative considerations. The selection of these figures therefore serves to
test the robustness of the study’s central hypothesis in a concrete geopolitical context.
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Figure 9. Thematic subnetworks of keyword co-occurrence across major content domains. The figure
presents separate keyword co-occurrence networks for selected thematic domains, including Human
Society, Technology, Autonomous Weapons, and Peace. In each panel, nodes represent frequently oc-
curring terms, while edges indicate their co-appearance within the same videos; node size reflects
term frequency, and edge density indicates the strength of thematic association. Node colors indi-
cate communities identified through modularity-based clustering, reflecting structurally coherent
thematic groupings within the co-occurrence network. The lower panels further detail keyword
structures related to autonomous weapons and peace narratives. The visualization demonstrates
that technology- and security-related themes form densely interconnected networks, whereas peace-
and society-oriented discourse exhibits more dispersed and heterogeneous structures, reflecting dif-
fering modes of narrative organization across domains.
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Figure 10. Keyword co-occurrence networks within normative and regulatory thematic domains.
The figure displays separate keyword co-occurrence networks for four normative domains: Law,
Ethics/Morality, Religion, and Standards/Regulations. In each panel, nodes represent frequently used
terms within the respective thematic corpus, while edges indicate their co-occurrence within the
same videos; node size reflects relative term frequency, and network density indicates the degree of
internal thematic cohesion. The visualizations reveal that Law and Religion exhibit relatively dense
and interconnected lexical structures, whereas Ethics/Morality and Standards/Regulations form sparser
networks, suggesting more specialized and less internally consolidated discursive patterns across
these domains.

4, Reflections on the Israel-Palestine Conflict

A good example of the importance of the existence of non-governmental organiza-
tions advocating for civil and human rights can be demonstrated with the framework of
visibility and presence of the Israeli-Hamas armed conflict that escalated since the Octo-
ber 7th Hamas attacks on Israeli territories. From this study, we can observe the signifi-
cant presence of this conflict on social media, since many independent non-governmental
organizations are sharing information that is gathered either via sources within Gaza or
open sources in Israel. This disproportionate exposure of this conflict compared to other
regional conflicts (such as those in Syria or Sudan) shows the larger scope of collective
interest in this specific battlefield. Reporting by non-directed sources allows us to create
a larger picture or understanding of the situation on the ground and, no less importantly,
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assists in forming cases based on international humanitarian law regarding potential viola-
tions by both sides in the conflict. It is through this discussion that the case of South Africa
vs. Israel came before the International Court of Justice (IC]), or the intermediate warrants
issued by the International Criminal Court (ICC). Even contested forms of coverage con-
cerning Gaza, including reporting that challenges claims of “independent” coverage or
seeks to document developments in areas physically closed by the Israeli military, illus-
trate how such media practices and public discourse may contribute to fact-finding and to
the formation of potential international humanitarian law cases in real time. Like the situa-
tion relating to the war in Ukraine, the Gaza conflict, particularly its social media coverage,
demonstrates once more the soft power of networks to share information and formulate
opinions in the international arena. This, however, is not always unbiased or undriven by
third parties. Information that does not come from official state sources is sometimes a tool
used by others to create or influence the international mindset regarding the upholding of
international humanitarian law. Having said this, the mere existence of such monitoring
tools forces combating forces to at least formulate and strategize steps in accordance with
international law.

Unlike the situation in Ukraine, the Gaza conflict is between a sovereign state and
a military political organization that is not recognized by the UN and other international
bodies (differing from the Palestinian Authority). In that respect, some technical legal com-
plications arise, mainly regarding the applicability of State obligations relating to combat-
ants in Hamas forces. This dilemma does not, however, infringe on the core findings of
this article, regarding soft law and the contribution of this coverage to controlling and
monitoring possible violations of international humanitarian law.

One could argue that, in real life, transforming or exporting the battlefield from Gaza
to international media, through initiating a discussion or providing media coverage of the
potential war crimes that are potentially committed, is a much more effective political tool
to apply political pressure on the combating sides. With the integration of ongoing political
discussions, either between sides or within the framework of the UN, diplomatic work can
be carried out alongside the hostilities, and a less lethal outcome could be achieved in such
a conflict.

5. Summary

By combining theological—ethical reflection with an empirical analysis of institutional
communication, the study has examined whether contemporary discourse among major
international organizations reflects openness toward rethinking conflict management be-
yond an exclusive reliance on lethal force. The findings do not demonstrate the feasibility
of a fully non-lethal paradigm. Rather, they indicate that emerging technologies, including
Al and autonomous systems, are increasingly framed within normative and regulatory vo-
cabularies concerned with law, ethics, and human dignity. In this sense, just peace appears
not as a utopian abstraction, but as a discursive horizon that resonates with identifiable pat-
terns in contemporary institutional communication. The analysis suggests that reconsid-
ering exclusive reliance on weapons-based security may be discursively and normatively
conceivable, even if its practical realization remains contingent and unresolved.

Read through this practice-oriented lens, the empirical findings are best treated as in-
dicators of discursive conditions that can support constructive conflict engagement, rather
than as evidence of moral progress or technological feasibility. The prominence of peace-
and solution-oriented vocabulary alongside law-, ethics-, and dignity-framings coheres
with an emphasis on prevention, protection of the vulnerable, accountability, and durable
peacebuilding. The association between moderately positive framing and higher audi-
ence reach further suggests that institutional communication can reinforce de-escalatory,
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rehumanizing, and solution-focused orientations without collapsing into naive pacifism
(McCarthy 2020).
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