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Abstract: This study aims to reveal the influence of Wonhyo's Kisillon so (Wonhyoso) on Chinese
commentaries on the Awakening of Faith in Mahayana (AFM), which is regarded as important in East
Asian Buddhism. Previous studies focused only on the influence on Fazang’s Qixinlun shu (Fazang-
shu), but it should be noted that the Wonhyoso also had an effect on the understanding of the AFM
in China. First, by comparing the usage of “shenjie” in the Fazangshu and in the Wonhyoso, one can
identify Wonhyoso’s unique interpretation. The Wonhyoso defines it as “mystical understanding as
the nature of One Mind in the aspect of thusness and the nature of the mind of original enlighten-
ment in the aspect of arising and ceasing”, whereas the Fazangshu defines “shenjie” as “an excellent
comprehension”. Next, examining the usage of “shenjie” of the Wonhyoso in the later commentaries
on the AFM after Fazang, such as the Shilun, the Zanxuanshu, the Puguanji, the Zongmishu, the Bixueji,
the Shulue, and the Huiyue, has confirmed the influence of the Wonhyoso in Chinese Buddhism. In
addition, the relationships between Chinese commentaries on the AFM were also clarified based on
the commentaries” acceptance of “shenjie”.

Keywords: shenjie #ff#; Wonhyoso; Fazangshu; Awakening of Faith in Mahayina; Chinese commen-
taries on the AFM; relationship

1. Introduction

The Awakening of Faith in Mahayana KI5 (Dasheng gixin lun; hereinafter AFM)
is regarded as a key text for understanding East Asian Buddhism. Many commentaries
on the AFM were published in China, Korea, and Japan. In China, the Dasheng gixinlun
shu KIFE[EHEL of Kyo'u Library # W & /2, the oldest commentary in existence, and
the Dasheng qixinlun yishu KIEHL(F i EL of Tanyan Z4E (516-588) existed from the late
fifth century. However, after Fazang’s % (643-712) Qixinlun shu {&{Z#ii (hereinafter
Fazangshu) appeared, it received scholarly attention, and the awareness of the AFM also in-
creased.! Since many scholars, such as Tankuang ZH#% (700-788), Zongmi 5% (780-841),
and Zixuan F¥§ (965-1038), annotated the AFM using the Fazangshu as their primary text,
the Fazangshu became central to the study of the AFM.

However, that many sentences in the Fazangshu were referenced from the Silla monk
Wonhyo's JolE (617-686) Kisillon so #{Z 5k (the commentary on the AFM, hereinafter
Wonhyoso), which has already been revealed through previous research. Although these
two documents are very similar in many parts, Fazang changed words or described sen-
tences differently from the Wonhyoso in parts where he disagreed with Wonhyo. The inter-
pretation of “shenjie” #f# is one of the differences between the Winhyoso and the Fazang-
shu.
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“Shenjie” means spiritual or mystical understanding based on the meanings of “shen”
## which is defined as supernatural and numinous, and “jie” fi#, which refers to awak-
ening or understanding.” Fazang’s interpretation of “shenjie” is quite distinct from Won-
hyo’s. For this reason, Fazang used this word with a different meaning than the Won-
hyoso in his narrative at the beginning of the Fazangshu and replaced the word “shen-
jie” with another word or did not quote sentences containing it when citing the Won-
hyoso. However, the usage of “shenjie” in the Fazangshu is also distinguished from the
commentaries on the AFM that have been strongly influenced by the Fazangshu such as the
Shi moheyan lun FEFEFI T4 (hereinafter Shilun), Taehyon’s Taesung kisillon naeuiyakt'amgi
RIEHLAE 5w N IR AL, Zongmi's Qixinlun shu #AEEmEL (hereinafter Zongmishu), Zixuan's
Qixinlun shu bixueji FAGMHEHIGL (hereinafter Bixueji), Deqing’s f#i# (1546-1623)
Dasheng gixinlun shulue RFE(EFMBINE (hereinafter Shulue), and Xufa’s #Ei% (1641-1728)
Qixinlun shuji huiyue 25 imERaC & 4 (hereinafter Huiyue). They reflect the sentences and
understanding of Wonhyo of “shenjie”, although Fazang intentionally excluded them. This
tendency verifies the influence of Wénhyo on the later Chinese commentators of the AFM.
That is the reason this study focuses on “shenjie”.

There are few studies on “shenjie” in spite of its importance. Ko (2008) examined the
meaning of “shenjie” in all Wonhyo’s writings and deduced that using “shenjie” broad-
ened Wonhyo's definition of One Mind from the eighth consciousness alaya-vijiiana to the
ninth consciousness amala-vijiiana. Kim (2015, 2018) used “shenjie” as a basis for clarifying
the relation between Zongmi and Wonhyo and the difference between Zongmi and Fazang
by comparing the Wonhyoso, the Fazangshu, and the Zongmishu. Since this study focuses on
Wonhyo's influence on the study of the AFM in China, I examine only the Wonhyoso among
Wonhyo's writings and expand the research object to the commentaries on the AFM after
Zongmi and the Shilun and its commentaries that have never been dealt with before.

First, I compare the usage of “shenjie” in the Wonhyoso and the Fazangshu to clarify the
differences in understanding of “shenjie” of Wonhyo and Fazang. This includes revealing
one of the unique characteristics of the Wonhyoso. Next, I categorize two groups of com-
mentaries on the AFM as the Shilun and the Zongmishu and examine how Wonhyo's view
of “shenjie” had influence on the commentaries on the AFM written after Fazang. Accord-
ingly, the usage of “shenjie” elucidates the flow of thought from the Wonhyoso to the Shilun
and the commentaries on the Shilun, the Zongmishu, the Bixueji, the Shulue, and the Huiyue.
As a result, this study shows the genealogy of the commentaries on the AFM from the Tang
to the Qing dynasties by defining their relations and will expand the area of research on
the AFM.

2. The Different Usage of “Shenjie” between Wonhyo and Fazang
2.1. Fazang's View of “Shenjie”

Fazang follows the Wonhyoso in many parts but presents his own alternative inter-
pretation when his opinion differs from Woénhyo, e.g., when he analyzed the concept of
manas, shenjie, and so on. The different views on “shenjie” between Wénhyo and Fazang
not only show the descriptive characteristics of the Wonhyoso, but also become the key to
understanding the relations with the later commentaries on the AFM.

The Fazangshu used the word “shenjie” only once: “Two eminent treatise masters
were contemporaries, one is Jiexian # % (Silabhadra), and the other is Zhiguang %% (Jiid-
naprabha). Their excellent comprehension transcended ordinary persons”.> “Shenjie” de-
scribes the outstanding ability of Jiexian and Zhiguang. This usage of “shenjie” in the
Fazangshu is the same as in the type of biographies, such as the Xu gaoseng zhuan #8515 %
(Continued Biographies of Eminent Monks) and the Haedong kosiingjon i 5 =18 (Lives of Em-
inent Korean Monks), but is different from the Wonhyoso. So, how does Wénhyo interpret
“shenjie”?
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2.2. The Meaning of “Shenjie” in the Wonhyoso

The word “shenjie” is used six times in the Wonhyoso: ® T44.207al (once), @ T44.216c2
7 (once), ® T44.208b18 (once), ® T44.211b13 (once), ® T44.208c9-10 (twice).

First, the Wonhyoso @ is the explanation of the AFM’s sentence, “The revelation of
correct meaning is that there are two aspects relying on One Mind —» (yixin). What are
the two? One is the aspect of mind of the thusness, and the other is the aspect of mind of
arising and ceasing”,* by using the question-and-answer format to explain the relationship
between One Mind and two aspects, which are the thusness & Ul (zhenru) and arising and
ceasing A=k (shengmie).

Wonhyoso ©

Two aspects, [the mind in its aspect of “thusness” and “arising and ceasing”], are

like this, how do they become One Mind? It is named “one” because the nature of

all the defiled and pure dharmas is not two and there are no differences between

the two aspects of true and false. [Then,] itisnamed “mind” since a place without

discrimination between two is the true aspect of the middle way of all dharma

and is not the same as space, and its nature understands mystically by itself.’

Wonhyo divides One Mind into “one” and “mind”. The former means the nature of
Dharma, and the latter expresses that nature understands mystically by itself. The phrase
“nature understands mystically by itself” ¥ H#ff## (xingzishenjie) has been circulated in
East Asian Buddhism since Wonhyo first used it (Kim 2018, p. 50). It could be found more
than 49 times in the Zongjing lu 5% #i§% (Record of the Axiom Mirror), the Goryeoguk bojo seonsa
susim gyeol = B B FEAHAT 1% 05k (Secrets on Cultivating the Mind), etc.® From this, one as-
pect of the influence of the Wonhyoso throughout East Asian Buddhism is identifiable.

Second, Wonhyo defines “shenjie” as “awareness” & (zhi) when he accounts for the
AFM'’s statement, “Only the ignorance %F (chi) ceases, so the aspect of the mind also van-
ishes, but the awareness of mind /% (xinzhi) [of the original enlightenment] does not
disappear”.’

Wonhyoso @

In the sentence, “The awareness of the mind [of the original enlightenment] does
not disappear,” “the awareness of the mind” indicates the nature of mystical
understanding. It is the same as the above “The nature of awareness does not
destroy,” so it reveals the meaning that the unique characteristic H#H (zixiang)
does not become extinct.®

This description concerns the aspect of the defiled dharmas %% 4 (ranfaxiang) in
the AFM. Wonhyo matches the AFM’s sentence, “The awareness of the mind [of the orig-
inal enlightenment] does not disappear,” with another of AFM’s sentences: “The nature
of awareness is not destroyed”. In this way, WOnhyo perceives “shenjie” as the aware-
ness of the mind of original enlightenment. Therefore, “shenjie” is another expression of
“awareness”.

Wonhyo also clarifies that the unique characteristic does not become extinct with
the AFM'’s sentence, “The nature of awareness is not destroyed” (Wonhyoso ®). Accord-
ing to the Wonhyoso ®, the unique characteristic H4H is the expression of the Rulenggie
jing NG4S (Lankavatara-siitra) and is identical to “the unique true characteristic” H E#
(zizhenxiang) of the Lenggie abatuoluo baojing F5MFEk 2 & % £¢. The unique true charac-
teristic is applied to both states of “neither arising nor ceasing” and “arising and ceasing”.
The awareness of the intrinsically enlightened mind of the Wonhyoso @ corresponds to the
unique true characteristic of the “arising and ceasing” state.n
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Comparing the Wonhyoso © and @, Wénhyo expresses “shenjie” differently according
to the aspect of thusness and the aspect of arising and ceasing. In the Wonhyoso @, “nature”
is the subject, and “shenjie” is an adverb and a verb meaning “understands mystically”
because “shenjie” is represented in the mind of neither arising nor ceasing. In contrast, in
the Wonhyoso @, “shenjie” is an adjective and a noun meaning “mystical understanding”
that modifies “nature” because “shenjie” is explained in the mind of arising and ceasing.
In the Wénhyoso, “shenjie” is the awareness of One Mind and the nature of the mind of the
original enlightenment that is not destroyed in the state of “neither arising nor ceasing”
nor in the state of “arising and ceasing”.

2.3. Fazang’s Perspective on Wonhyo's Understanding of “Shenjie”

Fazang disagrees with Wonhyo's view of “shenjie” as the unchanging nature of One
Mind because he intentionally excluded the word “shenjie” or the sentence including “shen-
jie”. This could be confirmed by comparing the Fazangshu section corresponding to the
Wonhyoso ®~® below.

The Wonhyoso ® accounts for the harmony between “neither arising nor ceasing” A4
AP (bushengbumie) and “arising and ceasing” 4= J&. Wonhyo matches seawater 7K (shui)
and movement )] (dong) to “neither arising nor ceasing” and “arising and ceasing” by
using the metaphor of waves in the latter part of the AFM. Then, he analyzes that the
movement of seawater caused by the wind is the mark of the wind J&AH (fengxiang), and
the moisture of the seawater that does not change even if the water moves is the mark of
the water 7K#f (shuixiang). In this context, Wonhyo connects the moisture to “shenjie” and
shows the nature of “neither arising nor ceasing” in the arising and ceasing aspect.

The Wonhyoso @ considers that the nature of awareness is equivalent to the nature
of “shenjie” and compares the nature of awareness to the nature of the moisture of water.
The metaphor of the waves in this part is exactly what was said in the Wonhyoso ®: “This
is the same as the below sentence,” and both similarly apply the moisture to “shenjie”
[awareness].

Fazang consults the sentences of the Wonhyoso almost as it is in many parts but changes
only “shenjie” to “zhen” & (®) and “zhaocha” Hi%% (@), as shown in Table 1. A similar
tendency is shown in Table 2.

Table 1. Fazang’s change to “shenjie”.

Wonhyoso Fazangshu

WITFE . WORKHEKEE BB B KA R Wz WK E . KA A A
ARG JiE . Sk B EA . MEEE. JhRRERR. MK 2 B2 R A .
B2 R IKA . KBRS . HUKASERJEAH B2 i KA. DLK SR E . KARER
MENIEM . WEIABEAKAE. IR, A JEAH . MEIMARR . SEIRBERA KA. O
ARV B E) . MU AEEAE AR . B TRUZ o AR EBREEN N OAEEAE K
BRI . AR A CO A Mo AP AHBEAE B M A JAERE R O .
(T44, 208b13-18) (T44, 254¢13-19)

) This is the same as the below sentence “As if the waves of a sea are moved by the wind, the
mark of water and the mark of wind do not separate from each other” in the text below. In
this sentence, the movement of seawater is the mark of the wind, and the moisture of the
movement is the mark of seawater. The seawater does not lose the mark of the wind because
all the seawater moves, and the moving wave does not separate from the mark of the
seawater because there is no non-moisture in movement. The mind is like this; the mind
does not lose the mark of arising and ceasing because the whole mind that does not arise
and cease moves, and the mark of arising and ceasing does not separate from the mark of
mind since there is no non-mystical understanding FE#f# [un-real 3F E] in the mark of
arising and ceasing.
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Table 1. Cont.

Fazangshu

B . RIRAEI. SR, H
W . SEEER. AR, BYEAE

Wonhyoso

aHEEYE . AEYIRK. G EEE.
FHGERRE » SEREFIR. AR E. &

PEALER , BERATE IR 2 14 R #. BORAREEL M. RORERE.
RAREREH, (T44, 260b24-26)

(T44, 211b10-13)

In application %, “if the nescience ##] (wuming) ceases” means the original nescience
vanishes. It applies to the application of the phrase, “The wind stops”. “The continuity
ceases immediately” means that the karmic consciousness, etc., is ceasing. It applies to the
phrase, “The nature of movement stops”. “The nature of awareness is not destroyed” is the
application of “The nature of moisture does not disappear”, and the nature of awareness is
the nature of mystical understanding #ff# [clear observation %% (zhaocha)].

Table 2. Fazang's exclusion of “shenjie”.

Wonhyoso

Fazangshu

U R AR A . G A A A

U R AR AT . AR . F

¥ SEGEGEN B T E EAH ETA

ANERE, BRI IR T E B A

W ARMCFE BRI (HEEME. St

TN MR H BRI (HEEAH.

am EIERE . EIE— AR,
serb SR . R AT LS. T SE
o AREOEIRRER . S .

fif 2o G HR ERE R T A O . e
A AR . A I ER T AR &S ST
AR, RdE— 5.

BRSO . BT . WA EpFT

FUHRG . el . A . HUEEAE
® TERUH. BRME. TERZPREE

e KRZL. FHiEZ. HEMELZE

EAH. RAAS—FBPIEM. A% EAE

R WMRZERARR. BREER

HEME. RKARBMRE. RPEE.

LUPHIERE RIS

FoNr K. SBTRREE . Y

(T44. 208b29-c13)

RN TR S
(T44. 255b23-cl)

In the Wonhyoso ®, “neither identical” and “nor different” are expressed as “not one”
A — (buyi) and “not different” /N5 (buyi), and they explain the nature of the mind of the
original enlightenment with the two aspects of “shenjie”. The first is the state in which
“arising and ceasing” does not occur. “Shenjie” describes the nature of the mind of the
original enlightenment of “neither arising nor ceasing,” which is different from “arising
and ceasing”. In this part, the sentence “the nature understands mysteriously by itself”
PE B #1f# is the same as the Wonhyoso @ that analyzes One Mind. The second is the state in
which “arising and ceasing” is caused by nescience #¥]. “Shenjie” represents the original
nature of the mind of the original enlightenment that does not change in the arising and
ceasing aspect £ JAH. It is compared to moisture, an aspect of water that is not destroyed
even when the seawater moves, as in the Wonhyoso ®.

Like in Table 2, Fazang follows the interpretation of the Wonhyoso ® but excludes the
part that includes the word “shenjie”. In addition, Fazang does not mention “the unique
true characteristic,” which is another expression of the mystical nature of the mind of the
original enlightenment. Fazang did not use the word “shenjie” intentionally based on
Fazangshu’s inclination to change “shenjie” to another word or to omit the part of the ex-
planation about “shenjie”.

The different views on “shenjie” between Wdnhyo and Fazang not only proclaim the
character of the Wonhyoso, but also are key to understanding the relationship with the later
commentaries on the AFM.
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3. The Usage of “Shenjie” in the Commentaries after Fazang

Since Fazang, it is not an exaggeration to say that several commentaries on the AFM
understood their main text through the Fazangshu, so the Fazangshu significantly influenced
the AFM study. There could have been an indirect effect through Wonhyo's interpretation
quoted in the Fazangshu as the Fazangshu became popular. However, there is a direct effect
of the Wonhyoso because the word “shenjie,” which Fazang intentionally excluded, is found
in the Shilun, the Zongmishu, the Bixueji, the Shulue, and the Huiyue.

Among them, the Bixueji, the Shulue, and the Huiyue were strongly influenced by the
Zongmishu, which refers to the Fazangshu as central and references the Wonhyoso directly.
Therefore, in this chapter, the effect of the Wonhyoso on the commentaries on the AFM
after Fazang is examined in detail by classifying it into two groups: the Shilun and the
Zongmishu.'?

3.1. Distinction between Consciousness and Mark

The Shilun is one of the commentaries on the AFM.'! The reason why we should pay
attention to the Shilun is that this treatise had an effect on the Buddhist study of the day
by forming an academic trend, as several commentaries on the Shilun were made in China
and Japan throughout the ages.

The Shilun used the “shenjie” only twice in the part that explains the five kinds of
consciousness T (wuyi) of the AFM as below.

Shilun

All defiled dharma has two meanings respectively. What are the two meanings?
The first meaning is mystical understanding, and the second is dark and dull. In
terms of the continuous arising from the original enlightenment, it sets up the
meaning of mystical understanding. Then, in terms of the continuous arising
from nescience, it sets up the meaning of dark and dull. Based on the first as-
pect, the name “consciousness” is given. Based on the second aspect, the name
“mark” is given. You should know the truth about the difference between the
two aspects as above. How do they have distinctive characteristics? Conscious-
ness conforms to the original enlightenment because it means “understanding”
and “enlightenment”. On the other hand, the mark follows the nescience since it

signifies “to betray the original enlightenment”.'?

The Shilun suggests two significations of the defiled dharmas, mystical understand-
ing and dull, and distinguishes consciousness from the mark based on their meaning. The
word “shenjie” is used two times as an expression to suggest that the original enlighten-
ment is the essence of the defiled dharmas, which was created by the movement of the
original enlightenment following the nescience.

However, the parts of the AFM that the Wonhyoso and the Shilun use “shenjie” to ex-
plain are different, and the Shilun does not use the Wonhyoso’s expressions, such as “the
nature understands mystically by itself” % H #ifi# or “the nature of mystical understand-
ing” %2 1 (shenjiezhixing). Moreover, the Shilun comes up with a new interpretation,
which the Wonhyoso does not mention, that “shenjie” of the original enlightenment 4<%
(benjue) is contrasted with the imbecility of the nescience, and each corresponds to con-
sciousness il (shi) and mark #H, respectively. However, it is possible to infer that the
Shilun is affected by the Wonhyoso because the usage of “shenjie” in the Shilun shows that
the essence #5 (ti) of defiled dharmas %447 is the original enlightenment 4~ %%.

The influence of the Wonhyoso reflected in the Shilun continues in several commen-
taries on the Shilun such as Shi moheyan lun zanxuanshu BePEF AT E X B (hereinafter Zanx-
uanshu) and Shi moheyan lun ji FEFEFIHTEREC (hereinafter Puguanji). First, the Zanxuanshu
was written by Fawu 15 in the Liao Dynasty and is composed of two parts; one is a sum-
mary part that divides the Shilun’s content into ten, and another is a detailed exposition
part that interprets each of the Shilun’s sentences. The word “shenjie” is found four times
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in the Zanxuanshu; one is used in the former and three times are in the latter.'> Among the
four cases, the fourth could be found in the quotation below.

Zanxuanshu

If the three main causes and indirect causes of defilement and purity are con-
nected to the three subtle consciousnesses, the original enlightenment is the cause
of proximity and the nescience is the condition of remoteness. Therefore, the re-
sult of the mystical understanding which is similar to the enlightenment occurs.
[If the three main causes and indirect causes of defilement and purity are] related
to the three subtle marks, the nescience is the cause of proximity and the origi-
nal enlightenment is the condition of remoteness. Thus, the dharma of darkness

which is similar to the nescience arises.!*

The Zanxuanshu is an explanation of the sentence of the Shilun “ A (%2 ) FH B Fh4% ik .1
Fawu, the author of the Zanxuanshu adds his own description of the cause [A| (yin) of prox-
imity and the condition #x (yuan) of remoteness by specifying the condition that distin-
guishes consciousness # and mark #H. However, the basic concept of the Zanxuanshu
reflects the Shilun’s view that “shenjie” is connected to the original enlightenment and cor-
responds to consciousness.

Second, the Puguanji was written by Puguan’s ¥ # in the Southern Song Dynasty. The
word “shenjie” is used five times, four of which accounts for the alaya-vijiana Fil 5[5 5%
(aliyeshi) of the AFM'’s sentence “the arising and ceasing mind means there is the arising
and ceasing mind because [the mind] relies on the tathagata-garbha @12Rj# (rulaizang).
“Neither arising nor ceasing’ A4 A& combines with the ‘arising and ceasing’ 4, so

[both are] neither identical nor different. That is called ‘alaya-vijfiana”.'®

ki
=]

Puguaniji

The fifth is [the alaya-vijiana] of the mark of karma and the activity conscious-
ness. The mark is dark and dull, and consciousness is the mystical understanding
... The sixth is [the alaya-vijiiana] of the mark of the subjective perceiver and the
forthcoming consciousness... The visibility 4 k. (youjian) is named conscious-
ness because it relates the mystical understanding. The invisibility %, (wu-
jian) is named mark since it relates the dark and dull. The seventh is [the alaya-
vijiiana] of the mark of the objective world and the manifesting consciousness...
In addition, it is named consciousness that they are different respectively be-
cause it relates the mystical understanding. Then, it is named mark that they
vary from each other since it relates the dark and dull... The tenth is [the alaya-
vijiiana] of the initial enlightenment of defilement and purity... Question: Two
original enlightenment, two initial enlightenment, and nature as thusness £ 5 41l
(xingzhenru) are called consciousness, but why is not it the same as the space as
unconditioned &R (xukongwuwei)?  Answer: Consciousness means
mystical understanding is lucidity, [but] space is dark and dull and the function
].17

of the nescience is obvious. Therefore, it does not call [consciousness

The Puguanji accounts for the ten kinds of alaya-vijhana of the Shilun. Among them,
the above paragraph is an interpretation of the fifth alaya-vijiana of the mark of karma
and the activity consciousness ¥ HH 3R AL LG (yexiangyeshialiyeshi), the sixth alaya-
vijiana of the mark of the subjective perceiver and the forthcoming consciousness & H &
BT B4R (zhuanxiangzhuanshialiyeshi), the seventh alaya-vijiiana of the mark of the objec-
tive world and the manifesting consciousness i AH i ik F ZLHE 5 (xianxiangxianshialiyeshi),
and the tenth alaya-vijiiana of the initial enlightenment of defilement and purity $4iF455%
Fif ZLHE S (ranjingshijuealiyeshi).

In the fifth alaya-vijfiana, the Puguan discriminates between consciousness and the
mark following the Shilun’s definition. In the sixth and the seventh, consciousness and the
mark are distinguished by using terms such as visibility 4 5., nihilism %, distinction
Jil%2 (bieyi), and characteristics differ {52 (xiangyi), which are mentioned in the sutras
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quoted in the Shilun. In the tenth, he explains the reason why only the space as uncondi-
tioned Ji 7% # % and does not say “consciousness” among the four unconditioned factors
VY # 5% (siwuwei), which reflects the unique interpretation of the Shilun through a question-
and-answer format.

The Puguanji embraces the point of view in these four parts that the Shilun is to match
“shenjie” to consciousness. However, although the Shilun refers to “shenjie” with the origi-
nal enlightenment and consciousness, the Puguanji mentions only “shenjie” and conscious-
ness. From this, it could be inferred that the Puguanji is more concerned with the relation-
ship between “shenjie” and consciousness than “shenjie” and the original enlightenment.

In summary, the understanding of the Wonhyoso that “shenjie” is the nature of the
original enlightenment has a prominent part in the Shilun. In addition, consciousness is
added to the relationship between “shenjie” and original enlightenment by the Shilun, and
this connection is reflected in the Zanxuanshu and the Puguanji. In other words, Wonhyo's
interpretation of “shenjie” was handed down to the exegetist of the Shilun.

On the other hand, the other commentaries on the Shilun, the Shi Moheyan lun shu
FEEESATambE of Famin 728, and the Shi Moheyan lun ji FFEG 7@ 50 of Shengfa 21X, do
not deal with “shenjie”, and the Shi moheyan lun tongxuanchao FEPEZTHTEmIE X §5 of Zhifu
4 used only the word “shen” ## instead of the word “shenjie” when he distinguished
consciousness and the mark. From this, it could be seen that Shengfa and Zhifu did not
accept “shenjie” even though it needs further research whether they were influenced by
Fazang or not. Therefore, it could be confirmed that the influence of the Wonhyoso is con-
tinued through the Shilun to the Zanxuanshu and the Puguanji since the use of “shenjie” is
determined according to the opinion of commentators of the Shilun.

3.2. The Transmission of the Wonhyo's Understanding of “Shenjie” through the Zongmishu

Among the commentaries on the AFM written after Fazang in China, the word “shen-
jie” appears for the first time in the Zongmishu, which commented on the Fazangshu as the
main text by Zongmi. The word “shenjie” is used twice in the Zongmishu, and the sentences
containing “shenjie” are quoted from the Wonhyoso as Table 3 (Kim 2015, p. 52). These are
Zongmi's restoration of the word “shenjie” of the Wonhyoso that Fazang excluded inten-
tionally.

Table 3. Use of “shenjie” in the Zongmishu'®.

Wonhyoso Fazangshu Zongmishu
WSROI T UL TR BRIRT AU TR
PR R M A Iy MR B

6 SR B R
% MEELAAR B0 20
(T44, 206¢28-207a1)

LA H WE—0F M
S,
(T44, 251¢)

TR i E ARES
HEE M s —0.
(L141, 94b)

LRI . AN R E)

VRIS o AN 0 SRS )

VRIS o ANAE PR B )

o WOOABEAEDAE. WA . OARERME. AR . OB ATERZ
®  ZEIRMME. HUEBAEROM. MZEAEES. ARAER G MSEAEMR. SCERCREER
(T44, 208b16-18) o LA,

(T44, 254¢17-19) (L141, 98a10-11)

Although Chengguan ¥ #i mentions the word “shenjie” in the Dafangguang fo huanyan
jing suishu yanyi chao K77 & 1 3 i K FE 7 1 2880 (Subcommentary and Explanation of the Mean-
ing of the Huanyan jing) before Zongmi, Chengguan cited a different sentence of the Won-
hyoso, including “shenjie” from the Zongmishu.'® Therefore, it could be confirmed again
that Zongmi directly referred to the Wonhyoso.

The reason why the Zongmishu is important in the study of “shenjie” in the commen-
taries on the AFM is that the Zongmishu shows the direct influence of the Wonhyoso. More-
over, beginning with the Zongmishu, Wénhyo's understanding of “shenjie” is inherited as
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commentaries on the AMF such as the Bixueji, the Shulue, and the Huiyue written after
Zongmi.

First, in Zixuan’s Bixueji, the word “shenjie” is used three times. Zixuan wrote down
only the first few letters of the passage instead of quoting Zonggmishu’s sentence as it is
and then described his interpretation of it. The Bixueji® below is the explanation of the
Zongmishu’s sentence cited not from the Fazangshu, but the Wonhyoso @, “[a place without
discrimination between two] is not the same as space, and its nature understands mysti-
cally by itself” A [F] i %% 5 H #f# (butongxukong xingzishenjie).

Bixueji ©

Below “not the same” A [A] (butong) is about understanding the mind by grasp-

ing the mystical illumination, that is the essence of the space J#“¥ has no two

borders % (bian) and is not the distinctive deluded mark. Although there was

only darkness and no mystical illumination before, now true nature is omnipo-
tent and numinous penetration, so it is enlightened and is not dark. Therefore,

it is said “butong”... It is called “one” because the essence and the attributes are

not two, and it is said “mind” since it is the true aspect of the middle way H &

(zhongshi) and the mystical understanding.”’

Even though the Bixueji ® did not mention the full sentence of the Wonhyoso and just
represented it as the word “butong”, it is assumed that the Zixuan agrees with the Won-
hyo’s view of “shenjie” based on describing the relationship between “shenjie” and One
Mind in the Bixueji @. If not, “shenjie” would have been deleted or replaced with another
word since the Bixueji added or took away some sentences from the Dashenggixinlunsui
shuji KIFEHLEFmPERT of Chuan‘ao % (d.u.), which is the commentary on the Zongmishu.
On the contrary to this, there is no word “shenjie” in some commentaries on the Bixueji
published in the Ming ¥ Dynasty, such as the Qixinlun zuanzhu 255w % 5+ of Zhenjie
L4t and the Qixinlun jieyao E/5#TE % of Zhengyuan 1E3E, so it shows that both disagree
with Wonhyo's perspective on it.

Furthermore, through the Bixueji @ and the Bixueji @, it is able to confirm the fact that
the Bixueji inherits the point of view on “shenjie” from Wénhyo.

Bixueji @
The part below “the mind also” is the third which is the application of the dharma.

The mystical understanding is the psychomancy of penetrating discernment and
the lack of darkness of the original enlightenment. The rest of the sentence could

be understood.?!

Bixueji ®

There are many ways to arrive at the true way of nirvana, the key point is samatha
1E and vipasyana # (guan). The samatha is the first aspect to defeat defilements,
and the vipasyana is the right way to break off delusion. The samatha cultivates
a good foundation of the mind and consciousness, and the vipasyana illuminates
the marvelous skill of mystical understanding.””

The Bixueji @ corresponds to the Zongmishu [=the Wonhyoso @] and explains “shenjie”
as “the psychomancy of penetrating discernment and the lack of darkness of the original
enlightenment”. The Bixueji ® accounts for Samatha and Vipasyana Meditation of the AFM
by quoting Zhiyi's &% Xiuxi zhiguan zuochan fayao 1538 \EBIALARIEEL (Brief Clarification
of the Essentials of Samatha and Vipasyana Meditation for Beginners to Open their Blind Eyes).
The Bixueji @ and the Bixueji ® are Zixuan’s own definition, which is in neither the Zong-
mishu nor the Wonhyoso. From this, it could be verified that the Wonhyo's interpretation
of “shenjie” developed further as it passed from the Zongmishu to the Bixueji.

Second is the Shulue, and the author Deqing states that he has edited the Fazangshu
and made it briefly.>’ However, the word “shenjie”, which is not used by Fazang, is found
twice in the Shulue.
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As seen in Tables 4 and 5, the Shulue’s phrases “#{t—/{>z (guyixinyun)” (Table 4),
“NX = (xiawenyun)” (Table 5), and “Hl2A#E % R4 (rushibuli mingweihehe)”
(Table 5) are the same as the Zongmishu but are not mentioned in the Wonhyoso and the
Fazangshu. Based on this fact, “shenjie” in the Shulue also comes from the Zongmishu, which

accepted Wonhyo's idea.

Table 4. Use of “shenjie” in the Shulue 1.

Wonhyoso Fazangshu Zongmishu Shulue
AH i A A A SRUE T SR A SRUE ] SR il SRUE M SR AL S
—AR_MAEE PRER AN A = — PRER A #EAH S . i .
L ELP A HEULA H RO
UEAE R R St N L VLA R i PRI R RER TR AN
ANFLE A 1 R (T44, 251¢) UNGSREAEE L] [F e 2 M A

[SEZP NS M. s —e
(T44, 206c-207a) (L141, 94b) (X45, 448a)
Table 5. Use of “shenjie” in the Shulue 2.
Wonhyoso Fazangshu Zongmishu Shulue

Y= &5

WOAKRBS. kR gy, o KERIE. K RUR .

AHBR AR, KRN as, RIS, AR AR
TIZREH . ik G

TR Bk
B2 EAH. Bz iR
IKAH TKERBGEN .
IKANEREJEAH . SEB)AR
o HUENAEREKAE .

LRI . ARG
SRR, MU AR
WAH. AR AHEEAE
PR AR B
#H.

(T44, 208b13-19)

ThE e, k2
BRAM. BIZRE
IKAH. BLKEEal ),
WK AEE R B . 4
BMARR. WEAET
TAZKHH -
DR . ARAE PR
SEEED, MOOAEEE
WA AP AHBEE
B HUEBOREER O
Ao

(T44, 254¢13-19)

B2 A . Bz iR
TKAH . DAoK SRR EiY
o IR AR,
Ak, WEhA B
R7KAH
LRI . AR
HHEE), MOOAEELE
WA AP AN
TR e
AL

MR 2 XA .
(L141, 98a8-11)

WM. AR A
SIAFRRAR . AEEILO
AR 2 AE.
(X45, 450¢5-7)

There are two possibilities. One is that the Shulue summarizes the Fazangshu by re-

ferring to the Zongmishu (Kim 2015, p. 47). Another is that Deqing’s Shulue abridges the
Zongmishu, which has been mistakenly known as the Fazangshu (Kim 2021, p. 22). During
the Ming Dynasty, the era of Deqing, the same cases are discovered in some texts such
as Zhenjian’s H.8 Lengyan jing zhengmaishu xuanshi 1 @ #8 ERK /R (Commentary on the
Stiramgama-siitra) and Zhengmi’s 15 Shi buermen zhiyao chao xiangjie /A — 1185 B Eb A
(Explanation of Ten Aspects to Nonduality in the Tiantai School).* In either case, it demon-
strates that the Shulue was influenced by the Zongmishu, and Zongmi’s understanding of
“shenjie” of the Wonhyoso continues until the Shulue.

Third, Xufa s Huiyue is the compilation of the Fazangshu and the Bixueji, and they are
abbreviated as “Shu” and “Ji”. In the Huiyue, the word “shenjie” is used five times. Among
them, three times are in the “Ji” part, which is the same as the Bixueji exactly (Table 6),
and the last are found twice in the “Shu” part, which corresponds not to the usage of the
Fazangshu, but the Wonhyoso (Table 7).
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Table 6. Use of “shenjie” in the “Ji” part of the Huiyue.

Bixueji

Huiyue

AT . R AR AR BRI
—Fe M. KRB R—UIGAR
REET . ARE M. TRER. HZ
Fylro WTHIBSAHA 8. =—hf. Piig
Mz e o (T44. 330a27-b2)

WA= . FRME L. BEEARERER. H
Z—F. mWzM. K8s. R—U4
FRElEER. FHECHM. TRER. H
Z Rl . HrRIBEAIAR —. WM — P EAR
. WZ. (X45, 593b5-8)

SE VY N S ) /N Y N
ESIRGEE M, (T44. 337b9-10)

DIV R =. E. flE. ARSI
o EEFREEE . (X45, 604c24-605al)

W= . BREENTIZE. Ml SER
. ETiRES 2RI . BB OE
B, kgoHzEE. BARER D
Wik, 7 ANBUREE k. i AERIRA
o VEMEAE . S BRB A RY .
(T44, 406a12-17)

M. BEREE. N2k, R
B ANEEB. REZ I . B
B OEE, EROMEE . BRI
2 kT, 2 Nt e B k. Wi
FIFIN . R, 52 2050, Bl
E. (X45, 725b16-20)

Table 7. Use of “shenjie” in the “shu” part of the Huiyue.

Wonhyoso Fazangshu Zonghmishu Huiyue
S L (il
2 VI P 4
TRTAC IR muerimmng AP EBIE AP RS
j;é Ejzz?‘—?g~c N BRRRAS > MAHSE = BRI fAHE = BRIRA B

e B Sk
NEEZ M E R
W

(T44,206c28-207a1)

UL H S0
s,
(T44, 251¢)

ek Sy AP NG b
AR E AR
Wz
(L141, 94b)

M T REA R
NGk
Wm0

(X45, 592a21-22)

DIRISE . AR
SEmEi, OB
VAR, AP AR
PR A RANEE
Ao WRASAHEE,
PV IO

(T44, 208b16-19)

IR . AR
BE. O
Wkl ARV TS
Fl AR
H. WRAREE 4%
it

(T44, 254¢17-20)

IR . AN
BN, OB

TR . AW
ERSED. OB

WM P ARFAE P A R A

PR A AN
FAOAR . IR A B
HAE .

(L141, 98a10-11)

SRR . AR
BERA OO IR
B BAFIA
(X45, 604c13-15)

Like the Shulue, it is assumed that the Huiyue referred to the Zongmishu, which is
considered the Fazangshu. The ground is that the sentences with the phrase “Fazang says”,
which Xufa cited in his other writings such as the Guanzizai pusa ruyilun tuoluoni jing lueshu
BB 1 7E 2 A0 Lo B B SR ACHE B (Abbreviated Commentary on the Dharani Spell of the Wish-
Fulfilling Essence of the Bodhisattva of Spontaneous Contemplation) and the Ba daren jue jing shu
INKNELEL (Commentary on the Sutra on the Eight Kinds of Attentiveness of Great Persons),
are also the sentences of the Zongmishu (Kim 2021, p. 81). It infers another possibility
that “shenjie” of the Zongmishu, which is inherited from the Wonhyoso, was considered as
Fazangshu’s idea as well because people mistook the Zongmishu for the Fazangshu.

4. Conclusions

This study aims to reveal the influence of the Wonhyoso on Chinese commentaries on
the AFM. To summarize, two points must be considered.

The first point concerns the distinctive interpretation of “shenjie” of Wénhyo from
Fazang about the AFM. Wonhyo comprehends “shenjie” as the nature of One Mind in the
aspect of thusness and the nature of the mind of original enlightenment in the aspect of
arising and ceasing. On the other hand, Fazang uses “shenjie” to refer to a person of high
intelligence. In addition, after thoroughly reviewing the part where Wonhyo interprets the
AFM with “shenjie”, Fazang changes “shenjie” to another word, such as “real,” or replaces
Wonhyo's sentences with his statement without “shenjie”.
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The second is how the understanding of “shenjie” of the Wonhyoso was accepted in the
commentaries on the AFM after Fazang. The Shilun, like the Wonhyoso, explains “shenjie”
as the nature of original enlightenment that exists in the defiled dharma. Furthermore, the
Shilun relates “shenjie” to consciousness and contrasts between “shenjie” and nescience
according to his own interpretation. Then, the commentaries on the Shilun, the Zanxuan-
shu, and the Puguanji follow the understanding of the Wonhyoso. However, the Zanxuan-
shu adds the condition for consciousness that is the distance between the cause and the
condition. Moreover, the Puguanji mentions only the connection between “shenjie” and
consciousness without the relation to original enlightenment. The Zongmishu interprets
the Fazangshu while quoting Wonhyoso’s mention of “shenjie” excluded by Fazang. The
Bixueji interprets Zongmishu’s sentence and adds the expression modifying “shenjie”, psy-
chomancy of penetrating discernment, and the relationship between “shenjie” and
Vipasyani. Examining the usage of “shenjie” in the Shulue and the Huiyue suggests that
both may refer to the Zongmishu, which has been mistakenly understood as the Fazangshu
by scholars in the Ming dynasty.

In conclusion, this study reveals that “shenjie” is one of the keywords showing the dif-
ferentiation between Wonhyo’s and Fazang’s perspectives. Examining the usage of “shen-
jie” clarifies the direct (the Shilun and the Zongmishu) and indirect (the Zanxuanshu, the
Puguanji, the Bixueji, the Shulue, and the Huiyue) effects of the Wonhyoso on later commen-
taries on the AFM. In addition, reviewing the commentaries on the AFM shows that the
meaning of “shenjie” has expanded over time from the Tang to the Qing dynasties and
elucidates the relationship between the commentaries, as shown in Figure 1.

Awakening of Faith in Mahayana (AFM)

Other commentaries on the AFM

[
Kisillon so
S ME (Wonhyose) 1
Qixinlun shu
ARAHAEL (Fazangshu)

| I

Shi moheyan lun Qixinlun shu
FEEES fiTi (Shilun) —>| FLAEREL (Zongmishu)
| !
Shi moheyan lun ji Qixinlun shu bixueji
ST A EHIRC (Bixueji)
(Puguanji) l
Shi moheyan lun Dasheng gixinlun shulue
zanxuanshu IS TRIGRG (Shulue)
TR iR 2 Qixinlun shuji huiyue
(Zanxuanshu) A1 i RC &R (Huiyue)

Shi Moheyan lun shu

BB TR B Qixinlun zuanzhu |
of Famin ¥k oG aREE

| Shi Moheyan lun ji of Zhenjie 7+

| BRI Qixinlun jieyao CAEHIEE |

|_of Shengfa ik | ofZhen

n [Fid |

Figure 1. Genealogy of the commentaries on the AFM according to “shenjie”.
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AFM Auwakening of Faith in Mahayana KIEHAL(E 5/
Bixueji Qixinlun shu bixueji 215 s 2 Ml 50
Fazangshu Qixinlun shu #B{5FE of Fazang 158
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Puguanji Shi moheyan lun ji FEBE AT M AT

Shilun Shi moheyan lun FEEETIATR

Shulue Dasheng qixinlun shulue R 3FEE (3 iRt hg
T Taisho shinshii daizokyo K IEHT i K EES
Wionhyoso — Kisillon so {5 i of Wonhyo Tt

X Manji zokuzokyo rH AL

Zanxuanshu  Shi moheyan lun zanxuanshu *%@Tm e X b
Zongmishu  Qixinlun shu ¥ASFREL of Zongmi 57 %

Notes

1

10

Fazang’s Qixinlun shu is written down as Dasheng gixinlun yiji in the Taisho shinshii daizokyo KIEH& KiE4AL. However, based
on the result of the examination of the commentaries on the Qixinlun shu and the literature that quoted it, it is revealed that the
original title is “Qixinlun shu”. Therefore, in this paper, Fazang’s commentary on the AFM is referred to as “Qixinlun shu”. See
(Kim 2018, 2021).

The word “shenjie” could be found in various works, such as the Da banniepan jing jijie KHIEEREE LM (Compilation of Commen-
taries on the Nirvana Sutra) and the Weimo jing lue shou 4 PELRUK T (Abbreviated Commentary on the Vimalakirti-nirdesa-siitra). Since
the scope is too wide, this study is limited to the commentaries on the AFM. In addition, the word “shen” #f has many meaning
in China. See (Kim 2006).

[RFefEmmaat] (T44, 242b2-3), “[AIRA — KfEGRAT. —ERE . —E& 5. WM. ~ This sentence is mentioned in
Fazang’s other writings, such as the Huayanjing tanxuzm ji HERRAEAR X ET (Record of the Search for the Profundities of the Huayan
Sutra, T35,111c12-14) and the Shiermenlun zongzhi yiji -+ [ = a0 (Commentary on the Dvddas'anikdya—édstm, T42.213a7-8).
In addition, this is quoted in later works after Fazang such as Zongmi’s Yuanjuejing dashu [BI%4& K& (Great Commentary on
the Sutra of Perfect Enlightenment, X9.327c14-15) and Purui’s ¥ Huayan xuan tanhui xuanji 3 @838 € %50 (Commentary on the
Flower Ornament Sutra, X8.250c7-8).

[ RIFEEER] (132, 576a4-6), “BURIEEF . fK—Lik. H M. afR_=. —F0RNM. ZF0EMM. 7 [The English
translation of the AFM refers to (Hakeda 1967).]

[HEEMER]  (T44, 206c27-207al), “FTUSE. flA—O. LIS, R MBS EE. M8 —. WEIE. #
FEhE. AFRER. AR, SE RO, 7.
https://cbetaonline.dila.edu.tw/search/?q=%E6%80%A7%E8%87%AA%E7 % A5%IE%E8%A7%A3&lang=zh (accessed on 6 July
2023).

[RIRE(ERR ] (T32, 578a12-13), “MEREMIL . CoAHBER. A0 R W

[HEFREE] (T44, 216c26-28), “AE L F W - AR 4 B O 5 ﬁDJ:Iz: THEAREE . R BB
“HEME. ... RRAFZEMF M. 7, The unique true characteristic H E4H [of the Lenggie abatuoluo bao]mg R ANRAT Bk 2 4 77
#£] is the unique characteristic F4H of the Rulenggiejing N3 {iI%¥. The unique true characteristic is that the mind of original
enlightenment mystically understands it by the nature itself, not a faulty indirect cause. This is based on the aspect of “not one”
A —. In addition, the unique true characteristic is that the nature of mystical understanding is not different from the original
when [the mind] occurs “arising and ceasing” by the wind of nescience. This is based on the aspect of “not different” A~ 52

The exact date when the Shilun was published is not clear, but it is likely that the Shilun was written earlier than the Zongmishu
because Zongmi mentioned the title of Shilun in his writing, the Yuanjuejing lueshu chao (IHl5 &M% i85, Abridged Subcommentary

to the Sutra of Perfect Enlightenment) [X9.925c13].

The author is recorded as Nagarjuna #£48, but the Shilun is regarded as an apocryphal scripture written in China or Korea around
the end of the seventh century or the beginning of the eighth century. In addition, some Japanese books such as Shittanzo & 2
noted down the hearsay that the writer is the Silla monk Wolch'ung H f£[T84.374c7].
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12 [REEERIfTam] (132, 629c12-18), "R —VlsE & Yik. BRLSEH R afFB . —HMME. —Hmdid. wRss. B
PEAE GRS . BEShEHE . B IRENE . RYIPTIME ST . KRB PTG ST . PR R R . s
WE. MY BWMERAAE. TSHE, TARMERMEY. ” For more information on the Shilun and the commentaries on the
Shilun, see (Morita 1935) and (Nasu 1992).

B [REEESIATAELEE] (X45, 836a12-14), “H B i L35 — PR SSIATEACEE B ) B L 44 AR T IR IEACE t Bl G
fE MR S84y BT 2 A A R T A NESE B, (X45, 889¢22-890a2), “ 2= il () NEERH . FEEIR EMBBE NS IE S H —H—
fR o PRSI AR S i T R RO A B s T S B8 ) A A T T R R AL S B R AR LR .

14 B ATEm B X B ] (X45,890a10-12), “FEE] — JLygh Al 45 B8 — A Ak A5 0 DA A0 B R 45 i A SR A AR DS B2 — 4 A0 B L IR A 6
B WO ARV AL .

5 [REEESTsmE ZHh]  (X45, 890a9); [FEEEHNTHM] (T32, 629¢26-630al), “ LI k. HIA M FE YA & AR 4% . HAHE R
WEAAT. HERAE B =5, AE AR . SR, RS HR =M. BHAR. A%, FTbE M. HEA
Kl HBRA&I. 7.

10 [ RIFeidfEam] (132, 576b7-9), "R « R WIAFHCA AP0 TR ANENWEAERME . E—IER. LA, ~ The
other one timeisused in [FEEEFATIRAC] (X46, 79¢8-12), “5H— K F R B 1138 B A FR WA G — V)5 8 Yeik B AR A 52 £
TR TR A R M B T SOR M RS AR A I R M B R R O RS P2 B R R R .

17 [REEERATamAC ) (X46, 58c1-59a5), . 3EAH SE R Bl G AR R A AR . 7S AR IR SO BLA% Ga P A A L 42 A R R SR
LI BURR... SOR 22 4 SR A O S 44 A AR R B T in L R A, TR U R R M L B R A S A A AT A T T
BRI T 2 AR R S T R MO R, .

18 See (Kim 2015), p. 52 (Table 2); p. 54 (Table 4). I arbitrarily inserts underlines to indicate the same part.

o [ K5 B e B AR B i 2880 ] (136, 235a20-23), “Bi AR A2 OAHEES, MHAMME, LEHEM, OFh . LY
BWEA RS, PR MBARARE, M4 B EM, RIRAEER. 7.

20 [EEEREREHIGE] (T44,330a24-b2), “A R TA 8 DUFR.O . SRS TS, TREIEERNEM. Mo SelmasE, Skt
HIE® B, 27 AR AR, HRBEAHA . =—H&F. kS0, 7.

21 [EAEMTENIRE] (T44, 337b9-10), “0JR T =iké. MffE. AR, BEREEE, . 7

22 [HEERREHIGE] (T44,406a12-15), R EIENT 2 %, sl GBS IS LT3 REEZHIFT. BB IEE . 1k Th 80
Z B BRI . .

z [ Rt fEampnng ] (X45, 444b19-20), “ 0 5t KJESFYOPIEROE BT W rg SRV P48 S 2Eng . 7.

x [FERRACIERK BB R ] (X12, 182b); [ RIS TEAC] (T44, 2452); [ RIEASHAFL] (U141, 87b). [+ PIHsEabaem ]
(X56, 471b); T RFL(EFmEn] (L141, 85b-86a).

References

Primary Sources

Auwakening of Faith in Mahayana KIEEE 3, T32. no. 1666.

Ba daren jue jing shu J\ K NF&LE, X37. no. 673.

Da banniepan jing jijie KFIESAEEEME, T32. no. 1763.

Dafangguang fo huanyan jing suishu yanyi chao RKJ7 i 2 R & BB BT I 28 85, T36. no. 1736.
Dasheng qixinlun shulue K35 imEihg, X45. no. 765.

Goryeoguk bojo seonsa susim gyeol e & [ R ATIE-0 ik, T48. no. 2020.
Guanzizai pusa ruyilun tuoluoni jing lueshu ¥ 1 7E3 0 050 FEAE JE RIS B, X23. no. 447.
Huaedong kostingjon i 5= f #4, T50. no. 2065.

Huayanjing tanxuan ji ¥ AR L5, T35. no. 1733.

Huayan xuan tanhui xuanji 3B E X5, X8. no. 236.

Kisillon so {255 of Wonhyo JGHE, T44. no. 1844.

Lenggie abatuoluo baojing B3 NKT Bk % & % 4%, T16. no. 670.

Lengyan jing zhengmaishu xuanshi #% @#& EKEiE7R, X12. no. 274.
Qixinlun jieyao 15 FHEEE, X45. no. 763.

Qixinlun shu EAZ#EL of Fazang VA [ KIS FEAL], T44. no. 1846.
Qixinlun shu 15 #Ffiof Zongmi 52 %, L141. no. 1600.

Qixinlun shu bixueji $215 i Ei 2 HIFL, T44. no. 1848.

Qixinlun shuji huiyue E&AZFRERC & B, X45. no. 768.

Qixinlun zuanzhu F15 R EHE, X45. no. 762.

Rulenggie jing NE3MAE, T16. no. 671.

Shi buermen zhiyao chao xiangjie A Z e EESPFEME, X56. no. 931.
Shiermenlun zongzhi yiji + 3R 8250, T42. no. 1826.

Shi moheyan lun FEEEF{T5, T32. no. 1668.

Shi moheyan lun ji FEFEFIATERAD of Puguan #, X46. no. 774.

Shi moheyan lun ji FEFEFIATHAAD of Shengfa ¥k, X45. no. 770.



Religions 2023, 14, 904 15 of 15

Shi moheyan lun shu BEEERHTAMEL, X45. no. 771.

Shi moheyan lun zanxuanshu FEEEFHT 58 Z 5, X45. no. 772.
Shittanzo &2, T84. no. 2702.

Weimo jing lue shou 4EFELREHE i, T38. no. 1778.

Xu gaoseng zhuan #1414, T50. no. 2060.

Yuanjuejing dashu 548 Kb, X9. no. 243.

Yuanjuejing lueshu chao [RFLAZBE B $, X9. no. 248.

Zongjing lu 5% 8E5%, T48. no. 2016.

Secondary Sources

Hakeda, Yoshito S., trans. 1967. The Awakening of Faith. New York: Columbia University Press.

Kim, Cheonhak. 2015. Chongmire mich’in wdnhyoti sasangjéng yonghyang taestinggishillonsortl chungshimtiro 4 o] v] %1 ¢ & 2]
A& [Wonhyo's Effect on Zongmi’s Thought: Focusing on Dashen Qixinlun Shu]. Pulgyohakpo &8 X. [Journal of Institute for
Buddhist Culture] 99: 41-62.

Kim, Cheonhak. 2018. Pdpchanggwa chongmil kishillonsotii yujon’gwa sasangjong sangwi 53 =% [&(Emmi] o At
AR A& [A Study on the Circulation of Fazang’s Qishinlunshu and its Ideological Differences from Zongmi’s]. Pojosasang

[Journal of Bojo Jinul and Buddhism] 51: 79-110.

Kim, Heejung. 2006. Wijindae shin’gaenySm yon’guZt & X #1#& W51 [The Study on the Idea of Shen # in Wei and Jin Dynasty of
China]. Chungguksayon’gu B 525 7% [Journal of Chinese Historical Researches] 41: 137-53.

Kim, Jiyun. 2021. Chunggugesd popchang kishillonsotii yut'onge tachaesd S|4 WA 7] A 22 o] §5d )l A [The Study
on the Distribution of Fazang’s Qixinlun shu in China]. Pulgyohakpo & 3.3} X. [Journal of Institute for Buddhist Culture] 94: 1-28.

Ko, Youngseop. 2008. Wdnhyo ilshimiii shinhaesdng punsék €& ¢4l 2] 21814 £2] [On Wonhyo's Concept of “Mystical Under-
standing of One Mind”. Pulhyohakyon’gu & 3.3t [Journal for Buddhist Studies] 20: 165-190.

Morita, Ryusen. 1935. Shaku Makaen ron no kenkyii FEEEF AT Z 5T [The Study on the Shi Moheyan Lun]. Kyoto: Fujii Sahee Press.

Nasu, Seiryu. 1992. Shaku Makaen ron kogi BEFEF AT #58 [The Note of Lecture about the Shi Moheyan Lun]. Narita: Naritasan Bukkyo
Kenkyujo.

Disclaimer/Publisher’s Note: The statements, opinions and data contained in all publications are solely those of the individual au-
thor(s) and contributor(s) and not of MDPI and/or the editor(s). MDPI and/or the editor(s) disclaim responsibility for any injury to
people or property resulting from any ideas, methods, instructions or products referred to in the content.



	Introduction 
	The Different Usage of “Shenjie” between Wŏnhyo and Fazang 
	Fazang’s View of “Shenjie” 
	The Meaning of “Shenjie” in the Wŏnhyoso 
	Fazang’s Perspective on Wŏnhyo’s Understanding of “Shenjie” 

	The Usage of “Shenjie” in the Commentaries after Fazang 
	Distinction between Consciousness and Mark 
	The Transmission of the Wŏnhyo’s Understanding of “Shenjie” through the Zongmishu 

	Conclusions 
	Primary Sources 
	Secondary Sources 

