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Abstract: The collective politics of climate justice makes the important claim that lowering emissions
is not enough; society must also undertake radical transformation to address both the climate and
inequality crises. Owing to its roots in the environmental justice movement, addressing systemic
racism is central to climate justice praxis in the United States, which is a necessary intervention in
typically technocratic climate politics. What emerges from US climate justice is a moral appeal to
‘relationship’ as politics, the procedural demand that communities of color (the ‘frontline’) lead the
movement, and a distributive claim on carbon pricing revenue. However, this praxis precludes a
critique of racial capitalism, the process that relies on structural racism to enhance accumulation,
alienating, exploiting, and immiserating black, brown, and white, while carrying out ecocide. The
lack of an analysis of how class and race produce the crises climate justice confronts prevents the
movement from demanding that global north fossil fuel abolition occur in tandem with the reassertion
of the public over the private and de-growth. Drawing on research conducted primarily in Oregon
and Washington, I argue that race works to both create and limit the transformative possibilities of
climate politics.
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1. Introduction

In the past decade, alongside the response from environmental NGOs, state actors and multilateral
organizations, a mobilization for climate justice1 has emerged in the US linking environmental
justice and climate change (Speth and Thompson 2016; Tokar 2014a). Its history, analysis, and
practice differentiates these activists from the mainstream, environmentally focused climate movement.
Specifically, climate justice activism, a constellation of actors, practices and ideas2, demands emissions
abatement and societal transformation or ‘system change’. Such transformation requires attention to
the question of race in the ways I elaborate below.

Drawing on qualitative research primarily in the US Pacific Northwest,3 this paper contributes
to the literature on global north climate politics. This literature, broadly speaking, studies the modes
of organizing thought and action that produce truths about past responsibility and future possibility,

1 Most scholarship found using keyword ‘climate justice’ deploys the term as a conceptual framework to theorize scale,
responsibility, vulnerability, debt, and burden primarily with respect to future generations and the global south in light
of climate change (e.g., Caney 2014; McKinnon 2015; Popke et al. 2016; Roberts and Parks 2009; Vanderheiden 2016).
The meaning of justice is the focus. The paper acknowledges but does not address this literature.

2 Activists and organizations identify as members of the climate justice movement or with the climate justice framework
discussed in the sections below. It is a contested term, masking internal questions, divisions, and conflicts (Chatterton et al.
2013). Cognizant of these arguments, I use ‘climate justice’ as short hand to discuss the dynamics of a tendency in thought
and action while recognizing the danger that in so doing, I create the impression that climate justice is more coherent than it
actually is.

3 For this paper ‘Pacific Northwest’ refers to the states of Oregon and Washington although the region technically encompasses
the US state of Idaho as well as British Columbia, Canada. Unlike Idaho, Oregon and Washington have been active on
climate mitigation since the early 1990s.
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enabling some routes and foreclosing others, and authorizing certain forms of life. Some, in assessing
praxis, offer normative analyses and propose alternative conceptualizations as this paper also hopes
to do.

In my exploration of the work of race in climate justice activism, I make the following three claims.
First, owing to its origins in environmental justice, the climate justice movement derives its praxis from
an analysis of systemic racism. This important intervention shifts the politics of the environmental
movement away from the singular focus on emissions and their mathematical urgency and toward
the process of social change. Climate justice (CJ) makes a moral appeal for a politics of ‘relationship’,
calling for solidarity by white social justice groups, workers, and environmental organizations with
community of color organizations in order to build the movement and protect against the dangerous
future. However, derived from a repressive understanding of power, an essentialist sense of race, and
a liberal theory of change, CJ leads activists to focus on personal white privilege and the procedural
issue of who leads. In the US, climate politics must proceed from an analysis of structural racism, but
moral appeals are not enough against racial capitalism.

Second, climate justice discourse writ large argues for transformative change to confront the
climate and inequality crises without commodifying the atmosphere. However, locally, climate justice
organizations pursue ecological modernization—the idea that contradictions between capitalism and
nature can be resolved by techno-managerial interventions such as the polluter pays principle and
green technological innovation (Hajer 1995; Nugent 2011). They do so based on a distributive politics
that asks for policy measures that meet the needs of racialized black and brown people who, as ‘first
and worst’ affected, stand on the ‘frontline’ of climate change. The means they choose is carbon pricing
with the revenue returned not through a dividend to mitigate the regressive impact of the measure,
but through investments aimed at creating jobs. Specifically, they propose to protect and enable their
constituents (‘impacted communities’) by mobilizing capitalism to provide green equity: the creation
of green jobs and funding for nonprofit service provision from green investment of carbon revenue.
While understandable, this defensive politics will benefit only a few and fails to address the precarity
of the many. Like the liberal left politics of today, which Fraser (2017) captures in the term ‘progressive
neoliberalism’, climate justice fails to advance an expansive agenda for social change.

Third, the liberal politics of race from which these proceduralist and distributive claims emanate
precludes a praxis based on a critique of racial capitalism. Organizations shy away from the word
capitalism, not acknowledging that even green capitalism relies on structural racism to enhance
accumulation by alienating, exploiting, and immiserating black, brown, and white workers while
inducing ecocide. I do not suggest that green capitalist policies like carbon taxation are necessarily
a bad idea. Meliorist policies, like a well-made carbon tax or expansion of the public sector, can be
useful. However, following the example of prison abolition (Gilmore 2015), a carbon tax should sit
within a framework that demands global north fossil fuel abolition, advocates for de-growth, reasserts
the public over the private, and offers a vision of a feminist, nonracist, socialist present to be built.
Currently, I see neither these demands nor this vision. In these ways, race works to create and limit the
transformative possibilities of climate justice politics.

Methodology

The arguments in this paper draw on observations over nearly two years in Oregon (OR) and
Washington (WA), and to a lesser extent, in Massachusetts (MA). I build the argument on the basis of a
composite picture that knits together analysis of interview data, participant observations, and climate
justice discourse gleaned from activist campaigns, emails, and blogs. Most of these data are from
Portland, OR. Secondary material allowed me a partial perspective on the national and global context
connecting Pacific NW activism to the larger social movement that identifies as climate justice. Though
my arguments are specific to the Pacific NW, I draw on material from other parts of the country to offer
a more general interpretation of the movement in the US. This analysis shows tendencies, offering a
sliver of the story.
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While teaching a class on climate politics in Vermont, I brought in a guest speaker to discuss
climate legislation in MA, attended three panels in Western MA, went to rallies in Albany and Boston,
and conversed by phone and email with scholars and activists about legislation in the state. At the same
time, I was learning about legislation, policy proposals, and activist work via a Portland key informant
newly interested in antiracism and reparations and an active member of multiple climate groups. On
the basis of her good reputation, I was able to speak with many others in the fairly closed community of
climate justice once I moved to Portland. It helped to be able to say, “my mother suggested that I speak
with you”. I conducted twenty semi-structured interviews mostly with members of self-identified
climate justice organizations. Open-ended, unrecorded conversations on the theme of the research
numbered an additional ten. A draft of the paper was circulated to research participants.

The research is also based on substantial participant observation in Portland. As a member of
the 350PDX committee promoting the Portland Clean Energy Fund and Community Benefits ballot
initiative, I attended meetings, wrote a summary of the initiative, trained to be a volunteer trainer,
obtained signatures to put the initiative on the ballot, and did data checking and entry. The research
also drew on observation of hearings and education sessions on OR cap and trade legislation, call-in
meetings to learn about the WA carbon tax, video-calls to learn about climate disobedience strategy,
meetings to promote the idea of fossil fuel risk bonds, webinars and panels on climate justice positions,
an environmental justice tour of North Portland, a decolonizing our activism workshop, a screening
and discussion of The Reluctant Radical, attendance at five seminars led by Portland State University
professor John Perona, and attendance at various 350PDX and other climate activist meetings. Finally,
I kept up with the flood of activist, think-tank, and other climate-related missives into the ether from
the Pacific NW, Massachusetts, and other parts of the country. Through this period, my interlocutors
were graduate thesis advisees, Thurman (2018) and Alex Weiss. The latter has significant experience in
climate justice activism in the US and Canada. The former defended a thesis built on interviews with
activists across the country concerning the fault lines within the CJ movement.

In the face of climate change, writes Bruno Latour, all disciplines “ . . . are now seized by the
same feeling of urgency and the heated necessity of ‘doing something’ and influencing policy . . . ”
(Latour 2014, 139 American Anthropological Association, 7, see also Stengers 2015). As a nominal
member of one of these disciplines, I feel this ‘urgency and heated necessity’ to write. Unlike Latour’s
ambivalence toward addressing the policy world, I would urge greater critical academic engagement
in local climate justice advocacy and policy design. It is in this spirit that I make the arguments below.

Section 2 situates the study in the climate politics literature and argues with and against the
‘post-political’ framework. Section 3 makes an argument concerning the way race is mobilized to
undergird the concept of ‘the frontline’ and advance the movement through the notion of relationship.
Then, in Section 4, I use the case of a carbon pricing controversy in Washington state to offer further
evidence of the movement’s focus on procedural justice and to introduce its distributive demands.
Section 5 makes the case for an analysis of racial capitalism as central not only to a critique of the green
capitalist and third sector emphases of CJ policy making, but also as a means to expand the movement
to embrace the white precariat. My conclusion outlines the contours of abolition climate politics.

2. ‘ . . . [T]he Problem Is Bigger than Parts per Million . . . and Will Not Be Solved If We Are Willing to
Let Some Communities Continue to Be Thrown under the Bus’4: The Political in US Climate Justice

The dominant framing of climate change mobilized by environmentalists, economists, scientists,
journalists, and policymakers produces it as an ecological problem reliant on scientific models
(Demeritt 2001; Lahsen 2005; Taylor 1997) to be solved by stabilizing CO2 using technocratic measures
(Chakravarty et al. 2009; Jasanoff 2010; Swyngedouw 2010, 2007). Lacking a normative vision and an
antagonistic sense of power, this approach, which Eric Swyngedouw calls ‘post-political’, subordinates

4 Mariama White-Hammond (2017, np), cited and discussed on page 5.
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“questions of how we should or can live to questions of how we are to manage climate change”
(Beuret 2017, p. 15). Politics are reduced to policy-making by enlightened economists and liberal
multiculturalists (Swyngedouw 2010, p. 219). Salved by the balm that there is recourse to ever-rising
emissions in greenly managed capitalist life, this hegemonic discourse prevents us from imagining
anything else (Schlembach et al. 2012; Swyngedouw 2010; Williams and Booth 2013; Wright et al. 2013).
While many acknowledge the utility of this critique, others suggest it too severely constricts what is
‘properly political’ (see Bosworth forthcoming; Bryant 2016; Featherstone 2013; Knox 2015; McCarthy
2013) and settles too firmly what are no longer clear categories of antagonism and vulnerability (Clark
and Gunaratnam 2013; Clark and Yusoff 2017; Povinelli 2017). This paper draws on Swyngedouw’s
critique, but finds it only partially useful to an analysis of climate politics today.

Ten years after Swyngedouw’s intervention, emissions are higher (University of East Anglia 2017)
and the climate movement has changed somewhat (Dean 2017a; Yusoff and Gabrys 2011). Observers
propose that after the 2009 UN Conference of the Parties meeting in Copenhagen, parts of the larger
movement became more radicalized, organizing under the banner of ‘climate justice’ (Buxton and
Hayes 2016; Chatterton et al. 2013; Featherstone 2013; Klein 2016). These voices dispute the prevailing
view that climate change is a universal, natural threat requiring the commodification of greenhouse
gases and technological solutions (Kenis and Mathijs 2014). They argue that lowering emissions is not
enough; society must also undertake radical transformation to address both the climate and inequality
crises. Water joins the colonized, occupied, polluted, and endangered—Standing Rock, Palestine,
Flint, planetary life—implicitly refusing the market and racial logic that decides oil extraction and
profit are more valuable than all of us. Climate justice is sought by differently racialized, middle and
working-class people whose focus tends to be local policy advocacy and civil disobedience. Working
on the preconditions for justice (DeChristopher 2018), these efforts seek to counter the nihilism of ‘it’s
too late’ and ‘it’s too big’ with a moral appeal situated in the present.

The foundation for the radicalization of climate discourse in the US was built in the late 1990s
as anti-corporate, environmental justice, and indigenous thought linked systemic racism and climate
change (Dawson 2010). Via collective statements from Chicago, New York, and Oakland (see EJ4All
n.d.; Environmental Justice and Climate Change Initiative 2002), organizations sought to knit together
indigenous rights, environmental justice, civil rights, labor rights, and anti-corporate positions (Tokar
2014a, 2014b). Declarations condemned the US abdication of responsibility, corporate fossil fuel
interests, and carbon pricing, points also being made today (see Gilbertson 2017; Gilbertson and
Reyes 2009). Activists called for climate policy that generates ample revenue, demanded inclusion in
policy-making, and declared support for energy efficiency, renewable energy, energy conservation,
and a ‘just transition’ for workers (Goldtooth et al. 2001; Wright et al. 2001). Using the language of
“sin”, organizations acknowledged that the same processes that created climate change also “advanced
environmental racism” resulting in a disproportionate burden of pollution and climate change effects
for communities of color (Wright et al. 2001, n.p.). Today, for activists, “[t]rue climate justice looks like
transit serving affordable housing, clean energy in low-income neighborhoods, healthy food systems
and good locally rooted jobs” (Lee and Gutierrez 2015, n.p.). Environmental organizations are now less
likely to name CO2 alone, instead recognizing, from the EJ critique, sulfur dioxide, nitrous oxide, and
particulate matter. Environmental justice groups, in turn, address the hazards to which communities
are exposed locally, as well as how policy responses to climate change, such as California’s 2006 cap
and trade legislation (AB32), could affect their communities (London et al. 2013). The movement
articulates the idea that racism places people of color in current danger, not climate change itself
(Buckland 2017; Movement Generation n.d.; Vergès 2017) and foregrounds the process of social change.

This process begins with a challenge to those who overlook injustice in the focus on mathematical
urgency. Massachusetts-based Reverend Mariama White-Hammond (2017, n.p.) states:

. . . I don’t see things in buckets like environment, immigration, I see that we don’t know
how to live in relationship with each other in a way that puts value for life first, and not
just human life. We don’t think about the tiny phytoplankton in the ocean . . . We have a
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hierarchy of humans that is highly problematic. Once we slap the term criminal on somebody,
we treat them in ways that we generally agree is torture, but if you’re a criminal, it is OK
. . . I fundamentally believe that our system is unsustainable, not just because of parts
per million in the atmosphere but because it dehumanizes people . . . I would like for the
climate movement to never talk about environment without also thinking about equity . . .
[My work] is challenging the predominantly white climate movement to recognize that the
problem is bigger than parts per million, that it won’t be solved if we are willing to let some
communities continue to be thrown under the bus and while it is very urgent, we should
certainly not use the urgency of climate change to justify and replicate unjust systems that
are affecting those people who already didn’t consume very much and who already are
going to be deeply affected.

She notes that the existence of disparities, and on whom they fall, is known. In addition, based on
an acknowledgement of difference, she asks that people desire justice, such desire being necessary
to its attainment, and such difference being the incitement to care (Clark and Gunaratnam 2013).
White-Hammond also invokes the “fatal spirit of temporizing” that has characterized whiteness’
approach to racial justice (Du Bois 1970, p. 195; Balfour 2018, p. 248).

The experience of racial injustice creates the knowledge necessary to know what needs to be done.
In an oft-heard sentiment, this Oakland, California advocate argues, “[t]he only way to achieve climate
justice and land and housing justice is through organizing and supporting the leadership of folks who
are most impacted by these issues and conditions to . . . self-determine and build the communities they
want and need to live in” (Phillips 2016, n.p.). The climate politics that follows requires that those who
will be most affected by climate change—the frontline—must be enabled to articulate their needs and
perspectives and lead in the design of climate policy. ‘Frontline’ tends to mean indigenous and people
of color. In practice, the definition contracts to focus on local people (rather than residents of the global
south), and expands to include white landowners along pipeline routes and as well as workers in the
fossil fuel industry.

In contrast to Swyngedouw’s assessment, this post-2009 US mobilization mounts a moral
argument, shifting the discourse away from the global scale and the future, as it seeks to create
the political and ethical space for confronting racism under climate change now. If the environmental
movement has relied on the calculative logic of emissions counting, subsuming political questions
under the terrifying math, the climate justice movement retains CO2 but displaces it. Drawing from its
history, the movement emphasizes the procedural elements of leadership, self-determination, solidarity,
and antiracist process. As a basis for its regenerative and resurgent politics, activists demand a shift
away from the ethos of dominion over nature (Harcourt 2014) toward “caring for the land and caring
for one another” (Klein and Wright 2017, p. 36; Ranganathan and Bratman 2018).

The post-political critique, however, fits climate justice organizing in terms of the ‘solutions’
proposed and the limiting of the locus of antagonism to a politics of inclusion. The demands made
in the 1990s foreground technological change and growth in a reformist, liberal, and Judeo-Christian
policy frame, as they do today. To reinforce the September 8, 2018 world-wide demonstrations, the
‘solutions’ activists are asked to demand via tweet are “100% renewable energy, no new fossil fuel
projects and divest from all fossil fuels” (email 350.org, 11 September 2018). ‘Jobs’ continue to headline
locally and nationally, but jobs are not a solution to immiseration. Activists do not use the word
‘capitalism’. Indeed, in one Portland organization, staff were explicitly told not to refer to it. In general,
the climate justice movement tends not to elaborate the form radical change will take or how to get
there (Bullard and Müller 2012; Kenis and Mathijs 2014; Müller 2012; North 2011; Wainwright and
Mann 2013). Specifically, climate justice activism does not mount proposals that would subvert racial
capitalism. For this paper, racism is “ . . . a death dealing displacement of difference into hierarchies
that organize relations within and between the planet’s sovereign political territories” (Gilmore 2002,
p. 16). The planet’s ‘Anthropocene’ “is intrinsically a ‘racial’ phenomenon [in] that contingently
distinguishable human bodies are differentially positioned in relation to geological and ecological



Soc. Sci. 2018, 7, 192 6 of 25

transformations” (Saldanha forthcoming, n.p.). The next section presents the racial politics of the
movement, which I see as inadequate to what we face.

3. The Racial Politics of Climate Justice

Oregon’s climate justice movement rose out of a growing awareness of climate change as it relates
to environmental justice concerns, subsequent funding for climate justice positions, white antiracist
practice, and national-level coalition building. It has been only in the past two to three years that
community of color organizations in Portland have begun to devote attention to climate change.
These organizations, whose knowledge of climate policy has been accumulated recently, work in
coalition with, but also separately from, white environmental groups. Specifically, in Portland, they
meet in two community of color committees, Redefine, oriented toward policy analysis, and the CJ
Collaborative, which provides mutual support and capacity building. Additionally, for the past year,
EJ organization OPAL (Organizing People, Activating Leaders) has organized and led the Oregon Just
Transition Alliance (OJTA) that consists of organizations working on issues of environmental justice,
farmworker rights, white nationalism, and immigrants’ rights. Sierra Club and 350PDX, environmental
organizations that have embraced the CJ analysis, are supporters, not leaders, owing to the fact that
they do not represent people of color (OPAL n.d.). Against the transactional relationships that have
existed as well-resourced, white organizations call upon community of color groups to show up
as token representatives when needed, CJ praxis requires the former’s deliberative, humble, and
transparent engagement. Respondents referenced the continual need for such work with examples
of environmental organizations and city government actions that perform the white, middle-class
privilege of being able to forget there is anyone else. For instance, while the city/county process to
create the 2015 Climate Action Plan eventually undertook that deliberative engagement (Williams-Rajee
and Evans 2016), the new mayor’s staff forgot to engage people of color organizations as the office
rolled out its commitment to 100% renewable energy in all sectors by 2050.

Nationwide, the importance of frontline leadership is being taken more seriously by some
environmental organizations. As part of that shift, efforts to decolonize activism and understand white
privilege are evident in Pacific NW climate justice mobilizing. On the eve of the 2016 Portland climate
march 350PDX circulated a statement to its membership written by OPAL that said:

“We will elevate the frontline communities who are leading the day of action. The Portland
Climate Movement will not just focus on carbon-reduction and sea level rise (though those
issues are vital, and impact our communities first and worst), but on all the intersecting
issues facing communities on the frontlines of environmental and climate justice . . . The
proper role of mainstream groups in climate justice is to uplift and support the vision of
frontline communities”.

350 sought to educate its members owing to confusion about what climate change had to do with
housing. It also sought to affirm its chosen direction in light of some members doubts about the utility
of the justice framework. To uplift and support the vision of frontline communities, organizations have
used white awareness and decolonization training, and adopted the Jemez principles.5 In particular,
the Oregon and Washington Sierra Club and 350 chapters have insisted that their membership learn
about racism.6 The white millennials and seniors who make up the CJ movement enthusiastically
oversubscribe these classes, seeking to actively reflect on their personal stake in racism. Even Citizens’
Climate Lobby PDX, which focuses on a national-level, revenue-neutral carbon tax and has not engaged

5 The Jemez principles date from 1996 and outline an approach to collaboration that recognizes how people and organizations
are situated differently in hierarchies of race, class and gender. The principles include bottom up organizing, inclusion,
self-transformation, and allowing those who experience environmental racism, for instance, to speak for themselves.
See https://www.ejnet.org/ej/jemez.pdf.

6 In 2013, the national organizations, Sierra Club and 350.org released statements expressing solidarity with immigrant justice
(Black et al. 2016).

https://www.ejnet.org/ej/jemez.pdf
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with climate justice praxis, invited U-Mass Amherst professor emeritus Barbara Love to speak on
antiracism at its monthly web meeting with chapters across the nation. There, she suggested that
individuals in this almost entirely white group should make friends with people of color and learn
how to pronounce their names.

Yet with the willingness to learn also comes a fervor to call out those who fail to embrace quickly
enough the latest correct terminology or mode of thinking. At a decolonizing training, participants
in the white group were asked to engage in role play in which pairs practiced apologizing for our
participation in genocide and asking forgiveness as if we were speaking to a native national. Those who
questioned the ethics of the exercise were seen as demonstrating their privilege and ‘white fragility’, a
term that names the practice of white people turning the attention to themselves and away from the
subject at hand by bringing their own discomfort into the discussion (DiAngelo 2011). Similarly, in
a class on racism, an eighty-year-old white woman’s inability to think of something racist she had
witnessed, but had not confronted, was justification for criticism by the teacher. Citing a “culture of
shunning, shaming, and self-righteousness that is killing the climate movement” (email, 6 November
2017), Climate Disobedience Center co-director Tim DeChristopher asked that activists read Conflict is
not Abuse (Schulman 2016), which he saw as the most important book for the movement today. Sarah
Schulman argues that society has become hyper-attuned to the violence of erasure done by normalized
representations, such that questioning what counts as violence is seen, itself, as violence. This call out
culture and an unwillingness to engage with people where they are threatens the movement’s ability
to sustain itself (DeChristopher 2018).

It is no wonder, then, that in movement discourse, the term ‘relationship’ is often invoked.
Doing the dark work of facing fully what climate change means clearly requires companionship (see
Goodwin-Grayzel 2018). Its importance rests, as well, on a recognition of the need to continually
rebuild connections in activism as the structures of racism work to break them. However, equally,
for Movement Generation, relationships are essential to system change: “[t]he most basic thing is
human consciousness . . . in the sense of how we behave, how we think, how we understand the world
we’re in, and how we form relationships. In addition, to the extent that we start transforming those
understandings and those relationships, that is part of forming the new [non-extractive] economy
today here and now” (Dayeneni n.d., n.p.). Similarly, White-Hammond (2017, n.p.) argues, “what we
need is to be in relationship with each other and in relationship with other life forms . . . the only time
you feel like there is a tradeoff is when you see things as separate . . . but if we all carry the burdens
for all of these challenges together, [we can] realize that they’re all interconnected”. Relationship will
enable people to be more willing to make sacrifices of comfort as we decarbonize.

Not only is ‘relationship’ aimed at enabling present-day organizing, but it is done in anticipation
of the intensifying hardship to come. According to activists, Occupy Sandy could move quickly and
effectively because relationships had already been established during Occupy Wall Street (Stephenson
2014). Seeing what Hurricane Harvey, in the guise of poverty, petro-chemicals, water, and the neoliberal
state did to Houston residents, some communities of color in Portland pressed their organizations to
become involved in climate politics. Organizations now seek to prepare their constituents through
revenue derived from carbon pricing. In addition to obtaining carbon revenue, some suggest that
“[t]he solution to most of these problems is weaving tighter relationships and taking care of each other”
because then, elders will not be left in their homes during heat waves (White-Hammond 2017, n.p.).

Activists’ aim is to create relationships that enable co-defense as a basis from which to build
solidarity, under the leadership of the frontline, and prepare for a hard future in which there will
never be a ‘new normal’. Some theorists considering the “aimless” governance of climate crisis in
which threats are no longer to be overcome but instead to be “absorbed, attenuated and survived”,
see relationships as one way to “profane” the apparatuses of resilience (Wakefield and Braun 2014,
pp. 9, 5 n7). For Sarah Wakefield and Bruce Braun, relationships do this work by connecting people
to neighbors, resources, and ideas, thereby elaborating worlds. The question is both “how to take
care of each other” and “how to erase debt records, property deeds...[h]ow to not just survive the
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Anthropocene, but dwell in it?” (Wakefield and Braun 2014, p. 10). This question of how to ‘dwell’ in a
2+ ◦C world is a politics of invitation (Sarkar and Butler 2018) and an affirmation of change, not just
defense. Thinking with vulnerability and generosity (see Clark 2007; Clark and Gunaratnam 2013)
are good ways to unsettle the solid boundaries around race implied by antiracist thought in climate
justice mobilizing.

What troubles the possibility embodied in ‘relationship’ is the way race is understood in
movement politics. In what I have witnessed, antiracism is confined to a focus on white people’s
personal decisions (making friends, pronouncing names, apologizing, noticing microaggressions,
checking privilege), yet this awareness remains largely disconnected from an agenda for societal
change. At the level of epistemology, environmental justice has been critiqued for reducing race to
a fixed field of difference based on a repressive, rather than productive, understanding of power
(Moore et al. 2003, p. 16). When race is flattened into an essential category, white people become
‘fragile’, privileged oppressors (see Bonnett 1997) making it difficult to understand whiteness as
diverse (Nayak 2003; Saldanha 2006), which effects climate organizing and policy making as I argue in
the next section. Similarly, the interpretation that there exists a ‘people of the global majority’, affected
first and worst by climate change, works to obscure the “geopolitics of the many types of carbon
dioxides” (Latour 2014), the class differences within and among the formerly colonized (see Hughes
2013) and the diversity of racialization. Beyond a politics of climate justice that simply refers to the
fact that people of color will disproportionately be burdened by climate change, Andrew Baldwin
(2016, p. 88) argues that race should not be understood “as something that can be read off skin, or
ethnicity, or even the world map”. Race, for this paper, is the “complex assemblage of phenotypes and
environments rearranged by colonialism and capitalism . . . [and] the material and mental division of
bodies into groups according to shifting criteria” (Saldanha 2011, p. 453).

Arising out of the climate justice antiracist framework, ‘frontline’ is a slippage between a relational,
contingent concept and an essentialist one. While the situated knowledge of frontline communities
of color certainly “might be a visual clue”, “[s]ubjugation is not grounds for an ontology” (Haraway
1991, p. 193). The utility of ‘frontline’ is in its effort to signal relational difference. However, apart from
problems like the literal issue of CJ groups’ capacity, the tactical and epistemological question of who
represents whom, the desire for inclusion it signals (discussed in the next section), and the emphasis on
experience (a red flag for critics of populism, cf. Bosworth forthcoming), the downside is in its mapping
too firmly to race. White people cannot lead because their whiteness marks them as always already
oppressor, which fails to acknowledge whiteness’ diversity and ascribes to whiteness an inevitable
non-place in climate policy. With this mapping ascendant, the relational aspect is lost. The frontline
also gains unenviable empty signifier status as it expands to cover white landowners. This is where
an understanding of the contingent nature of race is lost. To wit, when white landowners felt as if
they were ‘becoming indian’ as their land was taken for the Dakota Access pipeline, some were able to
imagine native nation dispossession. However, overall, Kai Bosworth (2018) argues, this sentiment
and the designating of this group as momentarily ‘frontline’ by climate justice and environmental
groups alike rest on a profound misreading of the constitutive relationship between whiteness and
property. Property produces white subjects as free from forces that affect non-white others, like
legalized dispossession and the violence of racial capitalism. The liberal multicultural strategy of
pipeline resistance insists on a non-existent coherence between white conservative landowners and
members of indigenous nations (ibid.). Without a relational understanding of race, the movement
undermines its agenda for system change.

Climate ‘pre-loss’ (Klein 2014), systemic racism, and the overwhelming nature of what activists
are trying to do need a bulwark against that enormity and a framework for the changes we want.
Yet while activists seek to connect the structural dots, their analytic support for doing so is liberal,
behavioral, and spiritual. Through the advocacy of sacrifice for some, while others who consume less
and are vulnerable retain a certain innocence, it ends up very like the individualizing and ineffective
politics of reprimand, blame, and behavior change for which environmentalists and state bureaucracies
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are famous (see Schlembach et al. 2012; Shove 2010; Young 2003; Yusoff 2013). It is true that some
consume more, and that life is relationally tangled with fossils, making it hard to act differently,
but it is important to acknowledge this relational responsibility without authorizing discourses of
exceptionalism, choice, blame, or sacrifice. Moreover, the focus on personal relationships to provide
care aligns with neoliberalism, under which “ . . . ‘caring for others’ becomes removing the social
resources of care and inserting market evaluations and values” (Povinelli and DiFruscia 2012, p. 87).
In the localized relationships imagined above, neighbors prevent elder heat death by watching out for
each other, not by forcing the state to care for them by making what is private, public. Undeniably,
people need to be cared for, but meanwhile the neoliberal state expects those elders to adapt and,
barring that, make way for disaster capitalism.

Because of the way race works under the liberal governance of the racial state, relationships and
the frontline seem the right tools to confront the impossible immensity of climate change as it meets
the overwhelming confluence of structural violence. However, a moral politics cannot address the
class relation and the way that racism makes it material and affective. Solidarity requires more than
interpersonal relationships and following the lead of the frontline; it means to achieve “historical
agency” in that once “organized, what has been alienated achieves effective solidity” (Kovel 2002,
p. 232). It is built, in part, by supplementing those personal and particularized relations with an
affective relationship to an organization (Dean 2017b), a strategy for political change, and a vision for
what change is sought. It means not just a commitment to defense, but an affirmationist invitation (see
Weeks 2012, p. 185) to erase debt, socialize the ownership of land (see Stratford and Beswick 2018),
and dwell in something better than the Capitalocene. These things are necessary to counter the Left’s
tendency toward loss, melancholy, and despair, an investment in injury against the possibility of social
change (Brown 1999; Weeks 2012, p. 185). While climate justice is clearly working on ‘how to take care
of each other’, I do not see much evidence of the invitation to and insistence on a new world. Climate
justice, in demanding system change, recognizes the struggle but needs to become more. It needs
to draw on the combined expertise of the polluted, precariat, radical, and policy wonk, not just the
frontline whose demands are neither antiracist enough, nor anticapitalist. Lacking a socialist lens, one
could say the climate justice movement imagines a green capitalist future with better relationships, the
focus of the next two sections. When race loses its historical and geographical specificity, and when the
relationship between race and capitalism is undertheorized, climate justice forfeits a stronger analysis,
a more capacious collective, and a more radical vision for a habitable present-future.

4. Investing in the People We Are Becoming?

Though carbon pricing is decried by national climate justice leaders (Food and Water Watch 2018;
Gilbertson 2017), local groups see the revenue from a carbon price as a means to provide funds for
necessary investment in their impacted communities. Therefore, at the state level, environment, labor,
and CJ nonprofits are pursuing cap and trade (Oregon Clean Energy Jobs) and a carbon fee (Protect
Washington Act). Carbon pricing is regressive, causing many economists to argue that in order to
prevent harm to lower income people, revenue should be returned in dividend form. Against this,
CJ groups in Oregon and Washington insist that more can be done to mitigate and adapt by funding
projects (green infrastructure), following the example of California’s cap and trade policy. A large sum
of money, they argue, can do more for the collective good than rebating it to individuals.

In 2016, the nonprofit Carbon Washington offered Initiative 732 (I-732) a revenue-neutral carbon
tax modeled after British Columbia’s. As the first carbon tax in the nation, it would have returned
carbon revenue to residents by way of a lower sales tax, altering the most regressive tax system in
the country.7 Designed to garner support from business, environmentalists, and voters across the

7 Counting state and local sales, excise and property taxes, people making $21,000 and under pay 16.8 percent of their total
income in state and local taxes. The wealthiest 1% (making over $507,000) pay 2.4 percent (Davis et al. 2015).
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political spectrum, it was controversial but not because it would tax carbon emissions. Controversy
arose because, according to critics, the initiative’s author, economist and comedian Yoram Bauman,
had not engaged with community of color advocates. The Alliance for Jobs and Clean Energy (AJCE),
a large coalition of labor, social justice, and community of color organizations, argued that I-732 would
actually harm workers and people of color. The measure was also criticized because it aimed for
revenue neutrality rather than allowing the state to collect carbon revenues, and because it offered
corporate tax cuts to protect jobs in energy-intensive, trade-exposed industries. Pacific NW think tank
Sightline Institute took a mostly positive line on I-732 due to its sales tax decrease and potential to
cut emissions, but found that the measure would not protect some 300,000 lower income households.
Still, Sightline argued that the AJCE’s counterproposal8 was actually less beneficial to disadvantaged
communities than I-732 (Eberhard and Durning 2016a, 2016b, 2016c). Kristin Eberhard and Alan
Durning (Eberhard and Durning 2016c, p. 5) pointed out that “clean energy investments neither shelter
lower income people from a carbon price nor do they move them beyond carbon”.

To those within the climate movement, I-732 marked an important moment to declare solidarity
with frontline organizations. In support of the AJCE, mainstream environmental groups such as
the Washington Environmental Council and the Union of Concerned Scientists lined up against the
initiative. 350 Seattle rescinded its support. However, Audubon, Climate Oregon, and many science
and economics faculty at the University of Washington supported the measure (Ballotpedia 2016).
Green capitalism proponent Van Jones labeled James Hansen’s pro I-732 position ‘racist’ (Hansen 2016).
For protesting that I-732 pursued policies favored by the Movement for Black Lives—expanding
the Earned Income Tax Credit and reducing sales tax—Bauman was accused of ‘blackwashing’
(Rodriguez-Flores 2016). Despite these critiques, Seattle’s majority minority districts voted in favor of
I-732, as did 41% of voters (Carbon Washington n.d.).

In the small activist community of Washington and Oregon, the conflict was painful and
personal. One Oregon NGO staff member referred to Bauman disparagingly as a “white economist”.
Environmental organizations that might have endorsed I-732 like Sierra Club WA and 350 Seattle
could not do so because it would have been a very public rejection of what had become an organizing
principle for the movement. Support for I-732 would have shown them to be purely transactional
when it came to engaging with frontline organizations. In sum, for activists, I-732 violated the critically
important principles of frontline leadership, solidarity, inclusivity, and investment in community.

Racism, as it is named in this example, means exclusion from involvement in decision making.
It is the eminent white scientist who fails to see the dimension of justice because he is terrified by
the math. It is also the essentialist hostility that confuses the person with the systemic force. While
whiteness is the force creating an environmental movement that has to be pushed to respond without
throwing some under the bus, whiteness is not monolithic. For excluding AJCE groups, Bauman’s
efforts in progressive taxation would be dismissed and for rebating rather than investing, he was
seen as forestalling equity. Reprising the post-political thesis, we see climate justice groups engaging
deeply in the most complicatedly technocratic of policies (carbon pricing) and refusing the lead of the
Indigenous Environmental Network and the Climate Justice Alliance that reject all forms of carbon
pricing. At the same time, Oregon and Washington groups also oppose arguments made by those
with significant EJ-credibility (e.g., economist James Boyce) that the regressive effects of carbon pricing
must be mitigated. While there appears to be a pessimism about any possibility in whiteness, there
seems great optimism that green capitalism is the route to the equitable future. There are two linked
issues here: the politics of inclusion and the question of distribution through green capitalism, the
focus of Section 5.

The politics of inclusion takes aim at the white, propertied, masculine logic of liberalism that
recognizes difference only in certain ways, which then establishes what justice claims can be brought

8 The AJCE’s carbon tax proposal will be on the November 2018 ballot.
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into the public sphere (Fraser 2009). Liberalism sets the terms of discussion, authorizing some to speak,
apportioning to them the resources that enable that speech, and defining the means and mode of
progress, the meaning of freedom, and the parameters of the possible (see Derickson and MacKinnon
2015; Fraser 1989; Harrison 2011; Sze et al. 2009; Young 1990). In the case of the EJ Working Group for
Oregon’s cap and trade bill, the legislature granted climate justice groups standing, calling forward
community of color leaders to do prodigious amounts of work to make the case for cap and trade
legislation. CJ advocates did this despite what they knew: that the carbon revenues available for their
constituencies will be much smaller than anticipated, that offsets were non-negotiable, and that carbon
revenues must be sought because the state offers insufficient funds for social welfare. When the final
bill came out, these groups offered conditional support or neutrality in part because, with service
provision responsibilities to constituents with more pressing concerns, they need to conserve political
capital.9 While it is understandable that climate and environmental justice demands have been for
recognition, inclusion, and reforms like green investment and jobs, these groups seek concessions from
the same state that sanctions and abets racialized vulnerability to premature death (Mirpuri et al. 2009;
Pellow 2016) and compels a material relationship with capitalism (Coulthard 2014). In pointing out
these limits to a politics of recognition (demand), Glen Coulthard advocates a “politics of the act” (Day
2005) for indigenous nations, by which he means acts of “resurgence and regeneration” that directly
confront the state, such as Idle No More’s blocking of pipeline development. These acts, he argues,
strengthen the capacity to make demands (Coulthard et al. n.d., p. 4). Though not opposed to seeking
and influencing power in the state, Climate Justice Alliance member and director of Cooperation
Jackson, Kali Akuno (Akuno 2017) suggests giving limited time and energy to winning elections and
focusing instead on building working class organizations like cooperatives.10

Climate justice is informed by two tendencies in current liberal and radical left politics. First
is the preference for localist and NGO efforts that avoid the state and policy change. In radical left
politics, Terry (2015, n.p.) finds a sense “that suggesting policy reforms, developing organizational
infrastructure, promoting spokespersons or even articulating utopian political visions is likely to lead
to unintended complicity in the oppression of marginalized groups” (see also Weeks 2012). While
engaging in the policy process has the deep limitations raised above, not doing so makes one complicit
in the continuation of structures of domination (Elliott 2016). Leaving governance to the plutocrats
of either party, and working only at the local level, seems a recipe for regressive policy on the one
hand, or ensuring that good ideas benefit only progressive, wealthy, and/or organized places on the
other (see North and Longhurst 2013). For Jodi Dean (2017b), the strikes and protests that rise around
the world today dissipate without a political form that endures.11 They scatter under the influence
of neoliberalism that tells us to stay local, and the distrust brought by racism and immiseration. In
the consensual politics of the multitude, Dean finds a “horizontalism that fails to scale” (Dean 2017b,
p. 160; Dawson 2010). She further suggests stepping “away from the fantasy that we can have politics
without division” (Dean 2017c, S42). Such antagonism is necessary to an anticapitalist and antiracist
politics (see Camp and Heatherton 2017; Davis 2017; Taylor 2017; Terry 2018a; West 2018). Rather
than a narrow pragmatic reform or a desire for recognition, a utopian demand, for Kathi Weeks (2012,
p. 176), seeks substantial transformation of social relations, generates political effects beyond the
reform proposed, and prefigures a different world. The act of demanding constitutes new subjects in
another future (ibid., pp. 197, 221).

9 On lobby day (spring 2018) at the statehouse in Oregon, one CJ organization supportive of the cap and trade bill sent its
constituents to advocate for legislation concerning reproductive health equity, tenant protections, cultural competency,
ethnic studies, and racial profiling—but not the cap and trade bill.

10 In this point, Akuno is responding to debates among Black radicals concerning the National Coordinating Committee of the
New Afrikan People’s Organization’s decision to run a candidate for mayor of Jackson Mississippi as a Democrat, which,
the latter argues, was done in order not to abandon its residents to the ongoing ruin created by neoliberalism and white
supremacy (Umoja 2017). Reference thanks to Daniel Denvir’s newsletter for his podcast, The Dig, 24 April 2018.

11 The form Jodi Dean suggests is the communist party.
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Reading the Trump election coming out of the politics of the last thirty years, Fraser (2017)
identifies what she sees as ‘progressive neoliberalism’ in which multiculturalism allies with the
capitalism of today. In this politics, the progress of the few is seen as sufficient, undermining an
expansive politics for the many (Fraser 2017; West 2018). The liberal discourse of self-authorizing
freedom and the need to defend it (Povinelli and DiFruscia 2012, p. 80) focuses attention away from
protection for all (Fraser 2017). In this neoliberal moment, the precariously waged attribute their
insecurity to personal failing and take pride in the necessity of self-government (Silva 2013); “survival
is its own reward” (Dean 2017b, p. 34). Living in a time when fealty to freedom is enough, no one need
melt into the pot or expect anything from the state, society, or companies anymore (Tsing 2015). This
racial neoliberalism, a bulwark against whiteness’ “impending impotence”, wields state-phobia to
undermine racialized Others and “preserve the dominance of white value systems” (Baldwin 2016, 85).
Meanwhile, unions and liberals remain silent on ever-generalizing insecurity, while we imagine that
the pinnacle of achievement is a descendant of slaves leaning in to claim that White House built by the
enslaved (Taylor 2017). This is the politics that stopped at affirmative action, leaving people of color
and poor white people subjected to Black law (Gilmore 1999; Pulido 2016), forever non-innocent, and
permanently taken out of society (Alexander 2010; Gilmore 2017).

This is the context within which the climate justice constellation mobilizes and these are tensions
within it. To their credit, climate justice organizations in the Pacific NW have engaged in policy-making,
which has also been a consistent part of the protest politics creating the Thin Green Line across Cascadia.
The next section concerns my critique of their policy demands. Based on the carbon pricing and racial
politics analyses above, I suggest that climate justice, alongside the Left, is not that voice for the
racialized white, black, and brown persistently and increasingly precarious. It does not propose a
state-based, much less socialist response, to precarity.

5. A Demand for Public Social Consumption and De-Growth against Racial Capitalism

The distributive demand that carbon pricing serve racial equity through investment in green
infrastructure and jobs is the second aspect of the carbon pricing example. The dominant approach to
climate change suggests that green growth, using market-based policies to encourage energy efficiency,
renewable energy, and new technologies, will create profit, generate social benefits (jobs, clean air), and
solve climate change (Asara et al. 2015). A Green New Deal, an idea from the late 1990s proposed in the
wake of the financial crisis (Luke 2009), is the primary proposal from the mainstream left. Though
there are different forms of green capitalism (Tienhaara 2014), and while the UK Green New Deal
group’s platform has some policies useful to addressing the climate and inequality crises (public banks,
tax on financial transactions), climate advocacy focuses on growth and jobs.

Solutions thinking, whether from the mainstream or in the form of the ‘false versus real’
solutions of CJ rhetoric, is rooted in liberal thought’s progress narrative. In the general optimism
for green technological solutions, it becomes difficult to separate climate justice advocates from the
environmental movement. Some of the former believe in a renewable-electric car-techno-utopia,
advocate ‘solutions’ like 100% renewable without altering current forms of ownership, and are largely
silent on what to do after shutting down the pipelines (Fairchild and Weinrub 2017). The green dream
of a continuous smooth flow of renewable power fails to acknowledge the complexity12 of keeping
below 1.5 ◦C (Pinkus 2017). Karen Pinkus demonstrates one piece of that unacknowledged complexity
in the contrast between Cornell University’s shift from coal to a new gas-powered cogeneration
facility autonomous from the relatively poor town of Ithaca in the decidedly struggling region of

12 Sometimes climate justice positions belie the complexity society faces when the pursuit of CJ principles jeopardizes the
future. In Massachusetts, Sierra Club and other social justice groups demanded immediate closure of Pilgrim nuclear, a plant
already slated for (eventual) closure, but they also rejected hydro power from Québec because it endangered indigenous
lands. Why was immediate shut down necessary when, without hydro, emissions would rise (see tweet thread) (Jenkins 2018;
Roberts 2018)?
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upstate New York. There is currently no reason that Portland’s commitment to all sectors using
renewable energy by 2050 would not divide along similar lines of class and race. The global north
energy precariat (see Petrova 2018) is a similar complication understood not in terms of the processes
creating precarity, but as households that lack access to solar or weatherization and could benefit
from green charity (Thurman 2018).13 While most of the world’s population will be suffering from
insufficient cooling, insufficient heat can cause premature death. In the UK, over the last decade, there
have been 27,000 excess winter deaths due to fuel poverty (Gough 2017, p. 138). In the US, a major
contributor is high rents and low pay, as well as extraction from the public sector to serve the private.
This past winter, Baltimore, Maryland students had to wear their coats in class, a consequence of being
black and poor in a city that has used public wealth to enrich the private sector in a trickle-down
bid that does not pay off, in any form, for white, black or brown lower-income residents considered
expendable (Spence 2018).

Pacific NW carbon pricing policies deploy the rhetoric of green capitalism, avoiding the class
and race dimensions of rising emissions and inequality. While there is a promise of trickle down
dollars, as one respondent said, from carbon pricing for displaced fossil fuel workers and impacted
communities, just transitions are not planned for the many other non-union, female, of color workers
in service sector jobs likely to be affected (Eberhard and Durning 2016c). Despite economists’ warning
that spending revenue from carbon pricing on greening is redundant (Schmalensee and Stavins 2017),
the Washington carbon fee is a fee because advocates want it limited to climate-related spending in
the interests of both emissions reduction and green job creation. Yet if jobs are what is desired, more
would be created in Oregon, the Northwest Economic Research Center found, by depositing all carbon
revenues in its general fund (for schools, social services, fire departments etc.). However, jobs do not
solve poverty. Meanwhile, economic inequality derived from the extraction of value from individuals
through their indebtedness and the creation of wealth through rent, interest, dividends and speculation
(the two hallmarks of neoliberal financialization) have no clear Left response (Massey and Rustin 2014,
p. 175).

Now, the post-political populist foe of Swyngedouw’s analysis has changed from CO2 to
‘polluters’: “Who are the biggest polluters? Big utilities and fuel distributors”, “Initiative 1631 [the
WA carbon tax] will build clean energy projects such as solar and wind and make the polluters pay
for it” (Yes on 1631 2018). Yet carbon prices will be passed on to individuals, falling more heavily on
lower-income groups. Thus, one could argue that the poor, not polluters, are the ones who will really
pay. The strategy and the policy sidestep our varied complicity in the Keeling curve’s ever-upward
trajectory. We are all very deftly but differently imbricated in the social world of energy use through
energy-intensive ways of life (see Shove et al. 1998; Shove and Walker 2014). This knowledge is
necessary to make a point, not about individual responsibility, but about social relations in order to
bring into the public and policy conversation how class and race positioning under racial capitalism
enables levels of consumption and authorizes forms of production inimical to a 1.5 ◦C world. We know
the vexing proximate problem of emissions reductions are automobile and truck drivers, the future
people who must drive 64% fewer miles per day to meet 2050 Portland city/county transportation
sector targets (Baraso 2018). Driving, when you could take the bus, undermines the financial viability
and social rationale of mass transit (Massey 1991). It creates the situation whereby drivers, who may

13 Low-income households (those living at or below 80% of area median income) across the largest cities in the US experience
higher energy burdens than average households (they pay more for utilities per square foot) (Drehobl and Ross 2016,
pp. 1–4). By raising household efficiency to the median, the excess energy burdens of 42% of African-American, 68% of
Latino, and 97% of renting households could be eliminated (ibid.). Programs for low-income energy efficiency measures
that benefit renters are generally the first to be cut (Stein 2018); federal funds for heating fuel assistance are also inadequate.
During discussions of the EJ and Just Transition working group for Oregon’s cap and trade bill, lawmakers wondered
whether an on-bill assistance program to help lower-income people pay their energy bills once a carbon price had been
implemented might raise emissions because it would encourage people to waste energy or they might use those funds to
buy consumer goods from out of state (food?), ideas that are not born out in the data (Baranzini et al. 2017).
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also be the diverse residents no longer able to afford14 to live in Portland (Goodling et al. 2015; Portland
Housing Bureau 2017), face either long bus rides, or are compelled to drive. Not only are class politics
sidestepped, but all are encouraged to see themselves in this romanticized anti-corporate identity (see
Bosworth 2018), occluding the relationship between whiteness and property (as houses, cars, and
dividends) in the violence of racial capitalism and climate change.

Drawing on Cedric Robinson’s argument in Black Marxism, Gilmore (2017, p. 227) writes,
“capitalism was never not racial, even in rural England and Europe, because it meant creating
hierarchies of people that depended on group differentiated vulnerability to premature death”.
Capitalism brings difference into supply chains to exploit it and salvages, for accumulation, value
produced by processes outside its control like photosynthesis and socialized knowledge extant in
groups (indigenous, women); it relies on discrimination (Tsing 2009, 2015). Racism is a “constituent
logic of capitalism”; neither, alone, explains Flint (Robinson 2000; Pulido 2016, p. 7) nor climate
catastrophe. Capitalism uses the differential value created by racism, such as the value of black land
in relation to that of white land (Pulido 2000), to accumulate more than would be possible without
racism (Pulido 2016). This relationship, for Stokely Carmichael and Charles Hamilton (Carmichael and
Hamilton 1967), involves anti-black attitudes and practices as a normative order that became routinized
in institutional logics that then legitimized the expropriation of wealth and super-exploitation of
African Americans upon which capitalism relies (Terry 2018b, p. 317). Green capitalism is no different.
Juan De Lara (2018) shows how the pro-growth position of a Green New Deal coalition resulted in the
technological fix of eliminating trucks run on diesel fuel in the Port of Los Angeles. This fix continued
to undermine the biophysical and social basis of black and brown communities and laborers because
it failed to confront the conditions that made them vulnerable as people of color. Against the green
promise, truckers argued that “technological fixes like cleaner trucks will only provide a nicer ride
into the precarious world of social and economic insecurity” (De Lara 2018, p. 546). Racial capitalism,
as a concept, is necessary to explain pesticide drift, water poisoning, (climate) gentrification, and
climate vulnerability, as well as to propose just responses. However, with capitalism unaddressed
and racism reduced to personal or organizational acts that have liberal or individualized solutions,
the opportunity is a missed to present an analysis of racial capitalism’s relationship to the planet,
to differently raced and classed people of color, and to all people who become vulnerable through
socio-ecological apartheid.

If racialization is a process connecting visible differences and norms contingent on time and place
into enabling and limiting hierarchies, caught up in that process are also the debilitated, the unhoused,
imprisoned, Muslim, the migrant—and the white impoverished. With the antagonistic politics of
class relations occluded by defining racism as exclusion and with race simplified in the form of a
vulnerable, excluded, exceptional, and oppressed frontline versus a unitary whiteness that acts to
repress, white poor people are displaced outside the climate justice analysis and its organizing embrace.
They are denied an empathetic and theoretical positioning as racialized that would understand them as
produced by marketization, opioid crises, caging, climate change, pollution, and their failure to ascend
to normalized, middle-class whiteness (see Winders 2003). These white people are hurt by racism, even
though they do not suffer as much, or in the same way, as people of color do the “incessant assaults”
on “intelligence, beauty, character, and possibility” (West 1993, p. 235). The white impoverished were,
for Martin Luther King, Jr., the collateral and forgotten victims of racial capitalism (Balfour 2018). In
focusing on the broad structural harms of white supremacy, Lawrie Balfour (Balfour 2018, p. 239)
explains that King refused the false choice between abolition of all poverty and the debt owed for
the specific harm done to black people. It is for climate justice to mount a demand against precarity
and to collaborate with all difficult, precarious subjects. Not doing so is antithetical to the project of

14 According to the Portland Housing Bureau, “[t]here are no neighborhoods affordable to rent for the average Black, Latino,
Native American, and single mother households” (Portland Housing Bureau 2017, p. 9).
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building the beloved community and without such a campaign, as King saw, there is a great deal more
that black, brown, white, and global south populations could lose (ibid.). The resistance to lowering
emissions in this country turns on race; so much depends on how race is elaborated in collective acts
and demands.

Increasingly, economists and other scholars suggest that it is no longer possible to both stabilize
the climate and pursue growth of any kind, even green, particularly in the global north (Hay and Payne
2013; Raworth 2017). Consequently, some argue that the strategic focus of climate politics should not
be on fossil fuels at all, but instead on growth (Hickel 2016; Stuart et al. 2017). Degrowth advocates
propose selective and incremental downscaling in the US, Australia, Japan and Europe, with some
sectors growing and others declining, while other parts of the world would grow (Gough 2017). This
would require that some oil is used rather than keeping it all in the ground (Schwartzman 2015), while
everyone limits per capita emissions to the level found only in the least wealthy countries (Stanton
2017)—in other words lowering emissions by 70% to allow the least energy-intensive to increase per
capita consumption by 30% (Capellán-Pérez et al. 2015).

Rather than growth and jobs, Doreen Massey and Michael Rustin suggest “a reassertion of the
public against the private, and a rebalancing away from the individual and towards the collective”
(Massey and Rustin 2014, p. 186). Public consumption is more eco-efficient than private consumption
and has a disproportionate benefit on the post-tax income of lower income groups (Gough 2017). Those
states with more publicly funded welfare emit less carbon than those, like the US, where people must
buy health care, education, housing, internet, and transportation on the private market (Gough 2017,
p. 163). Ian Gough (2017) argues that it is possible to lower emissions and not grow while protecting the
population, but only through income redistribution and raising the share of public social consumption.
This could occur by cutting work hours, increasing government social spending, guaranteeing a
minimum income, setting an income maximum (6 to 1), significantly raising taxes on land, inheritance
and capital transfers, levying a $200/metric ton carbon tax,15 and socializing services necessary for
the public good (ibid., p. 181). Others argue, similarly, for free transit and higher education, debt
cancellation, universal basic income or basic services, and putting land into the public domain to
end cycles of speculation. Rather than the Green New Deal idea that the route to climate sense and
justice is through a green economy (The Corp Network, cited in Luke 2009, p. 18), the proposal
here suggests that greater public social consumption results in an economy favorable to people and
climate.16 Similarly, what should be emphasized are the race and class dimensions of consumption and
the rising per capita emissions variations within rather than between countries (Chancel and Picketty
2015), as a comparison of places like the Bronx and Manhattan shows (Cohen 2016b). The emissions of
the wealthy everywhere play an outsized role in total emissions (see Chakravarty et al. 2009; Chancel
and Picketty 2015; Cohen 2016a, 2016b). The top 10% of emitters globally are responsible for 45% of
emissions and of the top 1% of emitters, half of these (12% of its citizens) are in the US (Gough 2017).
The top 1% of Americans produce 50 times the world average per year (Chancel and Picketty 2015,
p. 29). Tyndall Centre Deputy Director Kevin Anderson extends responsibility for 40–50% of emissions
to those making over £30K per year ($39,000) (Anderson 2012; Knox 2015, p. 96). On the basis of this
responsibility, Chancel and Picketty (2015) propose to tax carbon on the basis of who emits the most
rather than a regressive, flat carbon tax.17

15 In deeply unequal countries like the US, the carbon price has to be very high to alter the behavior of the wealthy who
contribute so substantially to emissions, unless there is an additional tax on luxuries (Gough 2017).

16 Even now, facing climate change, Marxist theorists will be critical of any longing for Sweden’s democratic socialism (e.g.,
Dean 2017a) and proposals to use the state to redistribute wealth from carbon pricing. While their critiques may reflect an
accurate reading of capitalism and the state, they offer few alternatives (Pearse 2014). Meanwhile, right-wing lawmakers
propose regressive carbon taxes, emissions rise, more people join the precariat, and more migrants meet hostility as they
flee north.

17 Chancel and Picketty’s (2015) proposals include: all emitters above the world average contribute in proportion to their
excess emissions (effort sharing: US and Canada 36%, China 15%); all top 10% emitters contribute in proportion to their
emissions in excess of the threshold (US and Canada 46%, China 12%); and the top 1%, those who emit over 9.1 times world
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6. Conclusions: Toward Abolition Climate Politics

The world is currently taking a path beyond a 2 ◦C average temperature-increase above
pre-industrial levels (Climate Action Tracker 2017; Rogelj et al. 2015; Schwartzman 2015). Current
progress toward UN voluntary abatement and local policies are insufficient to move us off that path
(Allwood et al. 2017; Hansen et al. 2013; Rockström et al. 2016). Apart from a few academics and
activists, no one is actually panicking (Colebrook 2011; Fong 2017). After all, ordinary life does not
encompass a threat like climate disruption or radical changes to how we live. Existential provocations
are difficult to acknowledge and a way through them is hard to imagine, let alone enact. Yet some are
mobilizing because they know how climate change coupled with deepening inequality is unfolding.
People are inspired to act because we are likely too late (Peaceful Uprising n.d., Stephenson 2015)
to avert the 6th mass extinction, genocide in the Sahel (Pacala 2008), and countless socio-ecological
catastrophes worse than hurricanes Katrina and María.

As a global demand, a US movement, and a universal ideal that becomes situated in the ‘slips
and grips’ (Tsing 2004) forming climate politics in Oregon and Washington, climate justice wants
transformative change to prevent the cataclysm of gross levels of inequality and a 2+ ◦C world. Its
praxis makes it less tenable to maintain climate change in the domain of technocratic gatekeepers,
although this post-political discourse remains dominant. Emissions are now linked to the ways certain
racialized life is persistently devalued and delimited. In the US, structural racism is fundamental to
the climate justice analysis and strongly informs activism through the idea of frontline leadership
in solidaristic relationships defending interconnected issues. This praxis may be creating the basis
for transformed socio-ecological life, but it also has its weaknesses. It is understandable to follow
a politics of investment in communities when dispossession has been the rule, and to want to be
heard when exclusion is commonplace. However, self-determination by the frontline may not lead to
policy that is sufficiently protective of the communities of color it represents nor of the white precariat,
racial capitalism’s collateral damage. The climate justice movement, caught by liberalism’s tools in
liberal institutions, proposes reform. Lacking a critique of racial capitalism, it asks for green growth
to help communities of color advance. Progressive neoliberalism influences the focus on recognition
and inclusion against a more expansive and transformative politics for a non-racist, non-capitalist
present, and a shot at survival. There is no demand for starting points like the regeneration of public
social consumption or for more radical proposals like degrowth. The ways race is mobilized through
climate justice limits the transformative potential of this politics just as it also affords it the possibility
of becoming more.

The basis of abolition climate politics is Du Bois’ (1935) abolition democracy, an idea recognizing that
the power of white supremacy is entrenched through capitalism (Balfour 2018). An abolitionist-imbued
climate justice would acknowledge legacy environmental racisms (Ranganathan and Bratman 2018)
and envision non-capitalist, -patriarchal and -supremacist relations with land, sea, and climate (Heynen
2015, 2016). The concept has been most eloquently and urgently articulated in the idea of prison
abolition. My proposals drew on this literature to suggest that certain meliorist policies can be
undertaken, but only if they are based in non-consent to the structure itself (Davis and Rodriguez 2000;
Gilmore 2011). Critically, abolition is for everyone.

In 1967, Martin Luther King, Jr. thought that immediate and radical action was needed in
the face of growing evidence that it was “too late to avert disaster”, referring to racialized brutality,
poverty, and militarism (Balfour 2018, p. 252, my italics). Balfour argues that we ought to take
belatedness as “a spur to action, in King’s words, to love” (ibid.). It is on this basis that climate justice

average emissions are taxed (US and Canada 57%, China 6%). Noting that their proposals are unlikely to be instituted, they
suggest a global tax on air tickets. Based on the share of air travel, the US and Canada would contribute the most (29% of
the total). They would use revenues to finance the $150 billion per year adaptation costs of the global south.
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advocates act. Love looks like18 people being disobedient in the West Roxbury Massachusetts lateral
gas pipeline because Pakistan is digging anticipatory mass graves for heat deaths (DeChristopher
2016). However, climate justice must also be a movement for another world based on an analysis of
the relations we live in, and a recognition that the climate cannot be compelled to be patient, unlike
people. The proposals for CJ praxis outlined in the paper suggest meliorist (public redistribution)
and transformative (socialist degrowth) routes against the current localist, market-led, and third
sector-oriented approach. Such effort would be an investment in the people we are becoming, those
new subjects constituted through utopian demands who do not just survive, but become more than our
past, directing us towards the present we want now and willing a better future that is unrecognizable
(Weeks 2012, pp. 198, 203, 221, 229).19

I suggest there are more things to ask for from policy, more people to collect under the climate
justice umbrella as co-producers of demands, and more radical things to say in the now more
audible voice of the movement. Abolition climate politics requires a socialist, antiracist framework
to simultaneously refuse the continued extraction and use of fossil fuels in the global north, demand
de-growth, reassert the public against the private, and thereby to extend an invitation to the people we
are becoming.

Funding: This research received no external funding.

Acknowledgments: My gratitude goes first to those who were willing to be interviewed for this study and who
allowed me into their meetings. Many thanks are also due to Valentine Cadieux and Arun Saldanha for their
comments on an earlier draft, and to Julie Snorek and Tim DeChristopher for their feedback on the paper’s
argument at the 2018 annual meeting of the American Association of Geographers. Two anonymous reviewers
provided helpful suggestions and MDPI staff facilitated a remarkably quick review process. Responsibility for
omissions and inadequacies rests with me.

Conflicts of Interest: The author declares no conflict of interest.

References

Akuno, Kali. 2017. Casting Light: REFLECTIONS on the Struggle to Implement the Jackson-Kush Plan, Part 1:
A Response to Comrade Bruce Dixon. Black Agenda Report. Available online: https://blackagendareport.com/
casting-light-reflections-struggle-implement-jackson-kush-plan-part-1-response-comrade-bruce-dixon (accessed
on 12 May 2018).

Alexander, Michelle. 2010. The New Jim Crow: Mass Incarceration in the Age of Colorblindness. New York: The New Press.
Allwood, Julian M., Timothy G. Gutowski, André C. Serrenho, Alexandra C. H. Skelton, and Ernst Worrell. 2017.

Industry 1.61803: The transition to an industry with reduced material demand fit for a low carbon future.
Philosophical Transactions of the Royal Society A: Mathematical, Physical and Engineering Sciences 375: 1–31.
[CrossRef] [PubMed]

Anderson, Kevin. 2012. The inconvenient truth of carbon offsets. Nature 484. [CrossRef] [PubMed]
Asara, Viviana, Iago Otero, Federico Demaria, and Esteve Corbera. 2015. Socially sustainable degrowth as a

social–ecological transformation: Repoliticizing sustainability. Sustainability Science 10: 375–84. [CrossRef]
Baldwin, Andrew. 2016. Premediation and white affect: Climate change and migration in critical perspective.

Transactions of the Institute of British Geographers 41: 78–90. [CrossRef]

18 ‘Fossil fuel abolition’ is a phrase I take from Tim DeChristopher who, in turn, was able to imagine it from the license and
courage that prison abolition gave him. He served 21 months, including 3 weeks in solitary confinement, for bidding on oil
and gas leases as an act of civil disobedience. Before being taken to jail, Tim DeChristopher told the judge, “[a]t this point of
unimaginable threats on the horizon, this is what hope looks like . . . with countless lives on the line, this is what love looks
like, and it will only grow” (Peaceful Uprising n.d.).

19 In theorizing utopian demands and the affect necessary to make them, which she calls utopian hope, Kathi Weeks (2012,
p. 202) asks “[w]hat would it mean to respond to the prospect of our own ‘perishing’ in a different future, a future in which
neither we nor our children—to note that common trope by which we still might imagine a place for ourselves, or people
bearing family resemblances to ourselves—would exist, and to respond, moreover, not with fear and anxiety but with joy
and hope?” Utopian hope requires affirmation of the present without either denying suffering of the past or resenting the
present it has produced, and then willing a new future in which the self, so affirmed, no longer exists.

https://blackagendareport.com/casting-light-reflections-struggle-implement-jackson-kush-plan-part-1-response-comrade-bruce-dixon
https://blackagendareport.com/casting-light-reflections-struggle-implement-jackson-kush-plan-part-1-response-comrade-bruce-dixon
http://dx.doi.org/10.1098/rsta.2016.0361
http://www.ncbi.nlm.nih.gov/pubmed/28461426
http://dx.doi.org/10.1038/484007a
http://www.ncbi.nlm.nih.gov/pubmed/22481318
http://dx.doi.org/10.1007/s11625-015-0321-9
http://dx.doi.org/10.1111/tran.12106


Soc. Sci. 2018, 7, 192 18 of 25

Balfour, Lawrie. 2018. Living in the ‘red’: Time, debt and justice. In To Shape a New World: Essays on the Political
Philosophy of Martin Luther King, Jr.. Edited by Tommie Shelby and Brandon M. Terry. Cambridge: Belknap
Press, pp. 236–52.

Ballotpedia. 2016. Washington Carbon Emission Tax and Sales Tax Reduction, Initiative 732. Middleton: The Lucy
Burns Institute. Available online: https://ballotpedia.org/Washington_Carbon_Emission_Tax_and_Sales_
Tax_Reduction,_Initiative_732_(2016) (accessed on 20 February 2018).

Baranzini, Andrea, Jeroen C. J. M. van den Bergh, Stefano Carattini, Richard B. Howarth, Emilio Padilla, and
Jordi Roca. 2017. Carbon pricing in climate policy: Seven reasons, complementary instruments, and political
economy considerations. Wiley Interdisciplinary Reviews: Climate Change 8: e462–e479. [CrossRef]

Baraso, Sam. 2018. Climate Justice. Citizen’s Climate Lobby Seminar Series; Portland, OR, May 23. Available
online: https://www.pdxclimateed.com/seminar-8-slides/ (accessed on 30 May 2018).

Beuret, Nicholas. 2017. Counting carbon: Calculative activism and slippery infrastructure. Antipode 49: 1164–85.
[CrossRef]

Black, Sara Thomas, Richard Anthony Milligan, and Nik Heynen. 2016. Solidarity in climate/immigrant justice
direct action: Lessons from movements in the US South. International Journal of Urban & Regional Research 40:
284–98. [CrossRef]

Bonnett, Alastair. 1997. Constructions of whiteness in European and American anti-racism. In Debating Cultural
Hybridity: Multi-Cultural Identities and the Politics of Anti-Racism. Edited by Pnina Werbner and Tariq Modood.
London: Zed Books, pp. 173–92.

Bosworth, Kai. 2018. “They’re treating us like indians!”: Political ecologies of property and race in North American
pipeline populism. Antipode. [CrossRef]

Bosworth, Kai. forthcoming. The people know best: Situating the counter-expertise of populist pipeline opposition
movements. Annals of the American Association of Geographers.

Brown, Wendy. 1999. Resisting left melancholy. Boundary 26: 19–27.
Bryant, Gareth. 2016. The politics of carbon market design: Rethinking the techno-politics and post-politics of

climate change. Antipode 48: 877–98. [CrossRef]
Buckland, Kevin. 2017. Organizing on a sinking ship: The future of the climate justice movement. Roar 7: 6–7.

Available online: https://roarmag.org/magazine/organizing-culture-climate-justice-movement/ (accessed on
15 February 2018).

Bullard, Nicola, and Tadzio Müller. 2012. Beyond the ‘green economy’: System change, not climate change?
Development 55: 54–62. [CrossRef]

Buxton, Nick, and Ben Hayes. 2016. Introduction: Security for whom in a time of climate crisis? In The Secure and
the Dispossessed. Edited by Nick Buxton and Ben Hayes. Chicago: University of Chicago Press, pp. 1–19.

Camp, Jordan T., and Christina Heatherton. 2017. The world we want: An interview with Cedric and Elizabeth
Robinson. In Futures of Black Radicalism. Edited by Gaye Theresa Johnson and Alex Lubin. London: Verso,
pp. 95–107.

Caney, Simon. 2014. Two kinds of climate justice: Avoiding harm and sharing burdens. Journal of Political Philosophy
22: 125–49. [CrossRef]

Capellán-Pérez, Iñigo, Margarita Mediavilla, Carlos de Castro, Óscar Carpintero, and Luis Javier Miguel. 2015. More
growth? An unfeasible option to overcome critical energy constraints and climate change. Sustainability Science
10: 397–411. [CrossRef]

Carbon Washington. n.d. I-732 Election Results Summary. Available online: https://yeson732.org/732-election-
results-summary/ (accessed on 14 January 2018).

Carmichael, Stokely, and Charles V. Hamilton. 1967. Black Power: The Politics of Liberation. New York: Vintage Books.
Chakravarty, Shoilbal, Ananth Chikkatur, Heleen de Coninck, Stephen Pacala, Robert Socolow, and Massimo Tavoni.

2009. Sharing global CO2 emissions reductions among one billion high emitters. Proceedings of the National
Academy of Sciences USA 106: 11884–88. [CrossRef] [PubMed]

Chancel, Lucas, and Thomas Picketty. 2015. Carbon and Inequality: From Kyoto to Paris: Trends in the Global Inequality of
Carbon Emissions (1998–2013) and Prospects for an Equitable Adaptation Fund. Paris: Ecole d’Economie de Paris.

Chatterton, Paul, David Featherstone, and Paul Routledge. 2013. Articulating climate justice in Copenhagen:
Antagonism, the commons, and solidarity. Antipode 45: 602–20. [CrossRef]

Clark, Nigel. 2007. Living through the tsunami: Vulnerability and generosity on a volatile earth. Geoforum 38:
1127–39. [CrossRef]

https://ballotpedia.org/Washington_Carbon_Emission_Tax_and_Sales_Tax_Reduction,_Initiative_732_(2016)
https://ballotpedia.org/Washington_Carbon_Emission_Tax_and_Sales_Tax_Reduction,_Initiative_732_(2016)
http://dx.doi.org/10.1002/wcc.462
https://www.pdxclimateed.com/seminar-8-slides/
http://dx.doi.org/10.1111/anti.12317
http://dx.doi.org/10.1111/1468-2427.12341
http://dx.doi.org/10.1111/anti.12426
http://dx.doi.org/10.1111/anti.12237
https://roarmag.org/magazine/organizing-culture-climate-justice-movement/
http://dx.doi.org/10.1057/dev.2011.100
http://dx.doi.org/10.1111/jopp.12030
http://dx.doi.org/10.1007/s11625-015-0299-3
https://yeson732.org/732-election-results-summary/
https://yeson732.org/732-election-results-summary/
http://dx.doi.org/10.1073/pnas.0905232106
http://www.ncbi.nlm.nih.gov/pubmed/19581586
http://dx.doi.org/10.1111/j.1467-8330.2012.01025.x
http://dx.doi.org/10.1016/j.geoforum.2007.01.006


Soc. Sci. 2018, 7, 192 19 of 25

Clark, Nigel, and Yasmin Gunaratnam. 2013. Climate change and the micro-ecologies of race. In Geographies of
Race and Food: Fields, Bodies, Markets. Edited by Rachel Slocum and Arun Saldanha. London: Routledge,
pp. 157–74.

Clark, Nigel, and Kathryn Yusoff. 2017. Geosocial formations and the Anthropocene. Theory, Culture & Society 34:
3–23. [CrossRef]

Climate Action Tracker. 2017. Improvement in Warming Outlook as India and China Move Ahead, but Paris
Agreement Gap Still Looms Large. Available online: http://climateactiontracker.org/publications/briefing/
288/Improvement-in-warming-outlook-as-India-and-China-move-ahead-but-Paris-Agreement-gap-still-
looms-large.html (accessed on 30 November 2017).

Cohen, Daniel Aldana. 2016a. Urban Climate Mitigation. Forecast: Climate Conversations with Michael White Podcast.
Host, Michael White. London: Nature Climate Science, October 21. Available online: http://forecastpod.org/
(accessed on 2 March 2017).

Cohen, Daniel Aldana. 2016b. Carboniferous: Climate change and the city. In Nonstop Metropolis: A New York
City Atlas. Edited by Rebecca Solnit and Joshua Jelly-Schapiro. Berkeley: University of California Press,
pp. 47–54.

Colebrook, Claire. 2011. Earth felt the wound: The affective divide. Journal for Politics, Gender and Culture 8: 45–58.
Coulthard, Glen Sean. 2014. Red Skin White Masks: Rejecting the Colonial Politics of Recognition. Minneapolis:

University of Minnesota Press.
Coulthard, Glen Sean, Karl Gardner, and Devin Clancy. n.d. From recognition to decolonization: An interview

with Glen Coulthard. Upping the Anti 19: 1–7.
Davis, Angela. 2017. An interview on the futures of black radicalism. In Futures of Black Radicalism. Edited by

Gaye Theresa Johnson and Alex Lubin. London: Verso, pp. 241–50.
Davis, Angela Y., and Dylan Rodriguez. 2000. The challenge of prison abolition: A conversation. Social Justice 27:

212–18.
Davis, Carl, Kelly Davis, Matthew Gardner, Harley Heimovitz, Sebastian Johnson, Robert S. McIntyre,

Richard Phillips, Alla Sapozhnikova, and Meg Wiehe. 2015. Who Pays? A Distributional Analysis of the
Tax Systems in All 50 States. Washington, DC: Institute on Taxation & Economic Policy.

Dawson, Ashley. 2010. Climate justice: The emerging movement against green capitalism. South Atlantic Quarterly
109: 313–38. [CrossRef]

Day, Richard J. F. 2005. Gramsci Is Dead: Anarchist Currents in the Newest Social Movements. London: Pluto Press.
Dayeneni, Gopal. n.d. How We Live: A Journey towards a Just Transition. San Francisco: Kontent Films Production.

Available online: http://www.opalpdx.org/oregon-just-transition-alliance/ (accessed on 15 April 2018).
De Lara, Juan. 2018. “This port is killing people”: Sustainability without justice in the neo-Keynesian green city.

Annals of the American Association of Geographers 108: 538–48. [CrossRef]
Dean, Jodi. 2017a. The anamorphic politics of climate change. In Carbon Capitalism and Communication: Confronting

Climate Crisis. Edited by Benedetta Brevini and Graham Murdock. Cham: Palgrave Macmillan, pp. 163–71.
Dean, Jodi. 2017b. Crowds and Party. London: Verso.
Dean, Jodi. 2017c. Not Him, Us (and We Aren’t Populists). Theory & Event 20: 38–44.
DeChristopher, Tim. 2016. Climate Change and the Age of Anticipatory Mass Graves. Available

online: https://www.youtube.com/watch?v=rW_vv94TRM4&index=5&list=PLZTpYFpMeIn9nJmR3E_
IfalbaH8JNjXM (accessed on 29 March 2018).

DeChristopher, Tim. 2018. Co-Producing Climate Justice Theory. Paper presented at American Association of
Geographers Annual Meeting, New Orleans, LA, USA, April 10.

Demeritt, David. 2001. The construction of global warming and the politics of science. Annals of the Association of
American Geographers 91: 307–37. [CrossRef]

Derickson, Kate Driscoll, and Danny MacKinnon. 2015. Toward an interim politics of resourcefulness for the
Anthropocene. Annals of the Association of American Geographers 105: 304–12. [CrossRef]

DiAngelo, Robin. 2011. White fragility. The International Journal of Critical Pedagogy 3: 54–70.
Drehobl, Ariel, and Lauren Ross. 2016. Lifting the High Energy Burden in America’s Largest Cities: How Energy

Efficiency Can Improve Low Income and Underserved Communities. Washington, DC: American Council for an
Energy Efficient Economy.

http://dx.doi.org/10.1177/0263276416688946
http://climateactiontracker.org/publications/briefing/288/Improvement-in-warming-outlook-as-India-and-China-move-ahead-but-Paris-Agreement-gap-still-looms-large.html
http://climateactiontracker.org/publications/briefing/288/Improvement-in-warming-outlook-as-India-and-China-move-ahead-but-Paris-Agreement-gap-still-looms-large.html
http://climateactiontracker.org/publications/briefing/288/Improvement-in-warming-outlook-as-India-and-China-move-ahead-but-Paris-Agreement-gap-still-looms-large.html
http://forecastpod.org/
http://dx.doi.org/10.1215/00382876-2009-036
http://www.opalpdx.org/oregon-just-transition-alliance/
http://dx.doi.org/10.1080/24694452.2017.1393328
https://www.youtube.com/watch?v=rW_vv94TRM4&index=5&list=PLZTpYFpMeIn9nJmR3E_IfalbaH8JNjXM
https://www.youtube.com/watch?v=rW_vv94TRM4&index=5&list=PLZTpYFpMeIn9nJmR3E_IfalbaH8JNjXM
http://dx.doi.org/10.1111/0004-5608.00245
http://dx.doi.org/10.1080/00045608.2014.1001002


Soc. Sci. 2018, 7, 192 20 of 25

Du Bois, William Edward Burghardt. 1935. Black Reconstruction in America: An Essay toward a History of the Part
which Black Folk Played in the Attempt to Reconstruct Democracy in America 1860–1880. New York: Harcourt,
Brace and Company.

Du Bois, William Edward Burghardt. 1970. The Suppression of the African Slave-Trade to the United States of America,
1638–1870. Mineola: Dover.

Eberhard, Kristin, and Alan Durning. 2016a. Green Stamps: A Climate Equity Proposal for the Pacific Northwest.
Seattle: Sightline Institute, August 16. Available online: http://www.sightline.org/2016/08/16/green-
stamps-a-climate-equity-proposal-for-the-pacific-northwest/ (accessed on 10 February 2017).

Eberhard, Kristin, and Alan Durning. 2016b. Weighing Carbon WA’s Tax Swap Ballot Initiative. Seattle: Sightline
Institute, August 1. Available online: https://www.sightline.org/2016/08/01/pros-cons-carbonwa-carbon-
tax-swap-ballot-initiative-732/ (accessed on 10 February 2017).

Eberhard, Kristin, and Alan Durning. 2016c. Weighing the Critiques of Carbon Washington’s I-732. Seattle: Sightline
Institute, August 3. Available online: https://www.sightline.org/2016/08/03/weighing-critiques-of-
carbonwa-i-732/ (accessed on 16 February 2017).

EJ4All. n.d. Ej tools. Environmental Justice Health Alliance for Chemical Policy Reform. Available online:
http://ej4all.org/ej-tools (accessed on 20 January 2018).

Elliott, Michael. 2016. Participatory parity and indigenous decolonization struggles. Constellations 23: 413–24.
[CrossRef]

Environmental Justice and Climate Change Initiative. 2002. Call for Action on Climate Change. Environmental
Justice and Climate Change Initiative. Available online: https://web.archive.org/web/20020205060146/http:
//ejcc.org/ (accessed on 15 December 2017).

Fairchild, Denise, and Al Weinrub. 2017. Introduction. In Energy democracy. Edited by Denise Fairchild and
Al Weinrub. Washington, DC: Island Press, pp. 1–20.

Featherstone, David. 2013. The contested politics of climate change and the crisis of neo-liberalism. ACME 12:
44–64.

Fong, Benjamin. 2017. The climate crisis? It’s capitalism, stupid. The New York Times, November 20.
Food and Water Watch. 2018. The Price Is Wrong: Why Carbon Pricing Won’t Solve the Climate Crisis. Available

online: https://youtu.be/BjE1Nfged4I (accessed on 15 April 2018).
Fraser, Nancy. 1989. Unruly Practices: Power, Discourse and Gender in Contemporary Social Theory. Minneapolis:

University of Minnesota.
Fraser, Nancy. 2009. Scales of Justice. New York: Columbia University Press.
Fraser, Nancy. 2017. The end of progressive neoliberalism. Dissent. January 2. Available online: https://www.

dissentmagazine.org/online_articles/progressive-neoliberalism-reactionary-populism-nancy-fraser1/4
(accessed on 12 May 2018).

Gilbertson, Tamra. 2017. Carbon Pricing: A Critical Perspective for Community Resistance. Bemidji: Indigenous
Environmental Network and Climate Justice Alliance.

Gilbertson, Tamra, and Oscar Reyes. 2009. Carbon trading: How it works and why it fails. Critical Currents 7: 7–16.
Gilmore, Ruth Wilson. 1999. You have dislodged a boulder: Mothers and prisoners in the post-Keynesian

California landscape. Transforming Anthropology 8: 12–38. [CrossRef]
Gilmore, Ruth Wilson. 2002. Fatal couplings of power and difference: Notes on racism and geography.

The Professional Geographer 54: 15–24. [CrossRef]
Gilmore, Ruth Wilson. 2011. The World We Want Is the World We Need. Presentation at the Riverside Church, Harlem.

Oakland: Critical Resistance. Available online: https://vimeo.com/27251943 (accessed on 12 March 2018).
Gilmore, Ruth Wilson. 2015. The worrying state of the anti-prison movement. Social Justice. February 23. Available

online: http://www.socialjusticejournal.org/the-worrying-state-of-the-anti-prison-movement/ (accessed on
25 August 2016).

Gilmore, Ruth Wilson. 2017. Abolition geography and the problem of innocence. In Futures of Black Radicalism.
Edited by Gaye Theresa Johnson and Alex Lubin. London: Verso, pp. 225–40.

Goldtooth, Tom, Cipriana Jurado, Ansje Miller, and Amit Srivastava. 2001. Climate Change and Environmental
Racism: Addressing Racism and Labor in the Climate Change Negotiations. Marrackech, Morocco. Available
online: https://web.archive.org/web/20020601100911/http://ejcc.org:80/releases/011106.html (accessed on
16 December 2017).

http://www.sightline.org/2016/08/16/green-stamps-a-climate-equity-proposal-for-the-pacific-northwest/
http://www.sightline.org/2016/08/16/green-stamps-a-climate-equity-proposal-for-the-pacific-northwest/
https://www.sightline.org/2016/08/01/pros-cons-carbonwa-carbon-tax-swap-ballot-initiative-732/
https://www.sightline.org/2016/08/01/pros-cons-carbonwa-carbon-tax-swap-ballot-initiative-732/
https://www.sightline.org/2016/08/03/weighing-critiques-of-carbonwa-i-732/
https://www.sightline.org/2016/08/03/weighing-critiques-of-carbonwa-i-732/
http://ej4all.org/ej-tools
http://dx.doi.org/10.1111/1467-8675.12235
https://web.archive.org/web/20020205060146/http://ejcc.org/
https://web.archive.org/web/20020205060146/http://ejcc.org/
https://youtu.be/BjE1Nfged4I
https://www.dissentmagazine.org/online_articles/progressive-neoliberalism-reactionary-populism-nancy-fraser 1/4
https://www.dissentmagazine.org/online_articles/progressive-neoliberalism-reactionary-populism-nancy-fraser 1/4
http://dx.doi.org/10.1525/tran.1999.8.1-2.12
http://dx.doi.org/10.1111/0033-0124.00310
https://vimeo.com/27251943
http://www.socialjusticejournal.org/the-worrying-state-of-the-anti-prison-movement/
https://web.archive.org/web/20020601100911/http://ejcc.org:80/releases/011106.html


Soc. Sci. 2018, 7, 192 21 of 25

Goodling, Erin, Jamaal Green, and Nathan McClintock. 2015. Uneven development of the sustainable city: Shifting
capital in Portland, Oregon. Urban Geography 36: 504–27. [CrossRef]

The Reluctant Radical: No One Likes Thinking about Climate Change, Ken Ward Can’t Stop. Directed by
Lindsey Goodwin-Grayzel. Portland: Collective Eye Films, 2018.

Gough, Ian. 2017. Heat, Greed and Human Need: Climate Change, Capitalism and Sustainable Wellbeing. Cheltenham:
Edgar Elgar Publishing.

Hajer, Maarten. 1995. The Politics of Environmental Discourse: Ecological Modernization and the Policy Process. Oxford:
Oxford University Press.

Hansen, James. 2016. Carbon Pricing: A Useful Cautionary Tale. October 28. Available online: http://csas.ei.
columbia.edu/2016/10/28/carbon-pricing-a-useful-cautionary-tale/ (accessed on 13 February 2017).

Hansen, James, Pushker Kharecha, Makiko Sato, Valerie Masson-Delmotte, Frank Ackerman, David J. Beerling,
Paul J. Hearty, Ove Hoegh-Guldberg, Shi-Ling Hsu, Camille Parmesan, and et al. 2013. Assessing “dangerous
climate change”: Required reduction of carbon emissions to protect young people, future generations and
nature. PLoS ONE 8: e81648. [CrossRef] [PubMed]

Haraway, Donna. 1991. Simians, Cyborgs and Women: The Reinvention of Nature. New York: Routlege.
Harcourt, Wendy. 2014. The future of capitalism: A consideration of alternatives. Cambridge Journal of Economics

38: 1307. [CrossRef]
Harrison, Jill. 2011. Pesticide Drift and the Pursuit of Environmental Justice. Cambridge: MIT Press.
Hay, Colin, and Tony Payne. 2013. The Great Uncertainty. SPERI Paper No 5. Sheffield: University of Sheffield.
Heynen, Nik. 2015. Urban political ecology II: The abolitionist century. Progress in Human Geography 40: 839–45.

[CrossRef]
Heynen, Nik. 2016. Toward an abolition ecology. Abolition, December 29.
Hickel, Jason. 2016. Clean energy won’t save us—Only a new economic system can. The Guardian. July 15.

Available online: https://www.theguardian.com/global-development-professionals-network/2016/jul/
15/clean-energy-wont-save-us-economic-system-can (accessed on 2 July 2018).

Hughes, David McDermott. 2013. Climate change and the victim slot: From oil to innocence. American Anthropologist
15: 570–81. [CrossRef]

Jasanoff, Sheila. 2010. A new climate for society. Theory Culture Society 27: 233–53. [CrossRef]
Jenkins, Jesse. 2018. This shit drives me so nuts. Tweet. January 25. Available online: https://twitter.com/

JesseJenkins/status/956689247733460993 (accessed on 19 May 2018).
Kenis, Anneleen, and Erik Mathijs. 2014. Climate change and post-politics: Repoliticizing the present by imagining

the future? Geoforum 52: 148–56. [CrossRef]
Klein, Naomi. 2014. This Changes Everything: Capitalism vs. the Climate. New York: Simon and Schuster.
Klein, Naomi. 2016. Climate Change “Not Just about Things Getting Hotter... It’s about Things Getting Meaner”.

Bill Moyers. Available online: http://billmoyers.com/story/naomi-klein-climate-change-not-just-about-
things-getting-hotter-its-about-things-getting-meaner/ (accessed on 7 March 2017).

Klein, Naomi, and Christopher Wright. 2017. An interview with Naomi Klein: Capitalism versus the climate.
In Carbon Capitalism and Communication: Confronting Climate Crisis. Edited by Benedetta Brevini and
Graham Murdock. Cham: Palgrave Macmillan, pp. 31–39.

Knox, Hannah. 2015. Thinking like a climate. Distinktion: Scandinavian Journal of Social Theory 16: 91–109.
[CrossRef]

Kovel, Joel. 2002. The Enemy of Nature: The End of Capitalism or the End of the World? London: Zed Books.
Lahsen, Myanna. 2005. Seductive simulations: Uncertainty distribution around climate models. Social Studies of

Science 35: 895–922. [CrossRef]
Latour, Bruno. 2014. Anthropology at the Time of the Anthropocene—A Personal View of What Is to Be

Studied. Distinguished Lecture. Paper presented at American Anthropological Association Annual Meeting,
Washington, DC, USA, December 6.

Lee, Tony, and Carolina Gutierrez. 2015. Washington needs a more equitable climate policy than I-732. The
Olympian. Available online: https://www.theolympian.com/opinion/opn-columns-blogs/article28031986.
html (accessed on 9 March 2017).

London, Jonathan, Alex Karner, Julie Sze, Dana Rowan, Gerardo Gambirazzio, and Deb Niemeier. 2013. Racing climate
change: Collaboration and conflict in California’s global climate change policy arena. Global Environmental
Change 23: 791–99. [CrossRef]

http://dx.doi.org/10.1080/02723638.2015.1010791
http://csas.ei.columbia.edu/2016/10/28/carbon-pricing-a-useful-cautionary-tale/
http://csas.ei.columbia.edu/2016/10/28/carbon-pricing-a-useful-cautionary-tale/
http://dx.doi.org/10.1371/journal.pone.0081648
http://www.ncbi.nlm.nih.gov/pubmed/24312568
http://dx.doi.org/10.1093/cje/bet048
http://dx.doi.org/10.1177/0309132515617394
https://www.theguardian.com/global-development-professionals-network/2016/jul/15/clean-energy-wont-save-us-economic-system-can
https://www.theguardian.com/global-development-professionals-network/2016/jul/15/clean-energy-wont-save-us-economic-system-can
http://dx.doi.org/10.1111/aman.12044
http://dx.doi.org/10.1177/0263276409361497
https://twitter.com/JesseJenkins/status/956689247733460993
https://twitter.com/JesseJenkins/status/956689247733460993
http://dx.doi.org/10.1016/j.geoforum.2014.01.009
http://billmoyers.com/story/naomi-klein-climate-change-not-just-about-things-getting-hotter-its-about-things-getting-meaner/
http://billmoyers.com/story/naomi-klein-climate-change-not-just-about-things-getting-hotter-its-about-things-getting-meaner/
http://dx.doi.org/10.1080/1600910X.2015.1022565
http://dx.doi.org/10.1177/0306312705053049
https://www.theolympian.com/opinion/opn-columns-blogs/article28031986.html
https://www.theolympian.com/opinion/opn-columns-blogs/article28031986.html
http://dx.doi.org/10.1016/j.gloenvcha.2013.03.001


Soc. Sci. 2018, 7, 192 22 of 25

Luke, Timothy W. 2009. A green new deal: Why green, how new, and what is the deal? Critical Policy Studies 3:
14–28. [CrossRef]

Massey, Doreen. 1991. A global sense of place. Marxism Today 6: 24–29.
Massey, Doreen, and Michael Rustin. 2014. Whose economy? Reframing the debate. Soundings 57: 170–91.

[CrossRef]
McCarthy, James. 2013. We have never been ‘post-political’. Capitalism Nature Socialism 24: 19–25. [CrossRef]
McKinnon, Catriona. 2015. Climate justice in a carbon budget. Climatic Change 133: 75–384. [CrossRef]
Mirpuri, Anoop, Keith P. Feldman, and Georgia M. Roberts. 2009. Antiracism and environmental justice in an age

of neoliberalism: An interview with Van Jones. Antipode 41: 401–15. [CrossRef]
Moore, Donald S., Anand Pandian, and Jake Kosek. 2003. Introduction: The cultural politics of race and nature:

Terrains of power and practice. In Race, Nature and the Politics of Difference. Edited by Jake Kosek Donald
S. Moore and Pandian Anand. Durham: Duke University Press, pp. 1–70.

Movement Generation. n.d. From Banks and Tanks to Cooperation and Caring: A Strategic Framework for a Just
Transition. Oakland: Movement Generation Justice and Ecology Project.

Müller, Tadzio. 2012. The People’s Climate Summit in Cochabamba: A tragedy in three acts. Ephemera: Theory and
Politics in Organization 12: 70–80.

Nayak, Anoop. 2003. Race, Place and Globalization: Youth Cultures in a Changing World. Oxford: Berg.
North, Peter. 2011. The politics of climate activism in the UK: A social movement analysis. Environment and

Planning A 43: 1581–98. [CrossRef]
North, Peter, and Noel Longhurst. 2013. Grassroots localisation? The scalar potential of and limits of the

‘transition’approach to climate change and resource constraint. Urban Studies 50: 1423–38. [CrossRef]
Nugent, James Patrick. 2011. Changing the climate: Ecoliberalism, green new dealism, and the struggle over

green jobs in Canada. Labor Studies Journal 36: 58–82. [CrossRef]
OPAL. n.d. Oregon Just Transition Alliance. Portland: OPAL. Available online: http://www.opalpdx.org/oregon-

just-transition-alliance/ (accessed on 3 May 2018).
Pacala, Stephen. 2008. Adaptation to Climate Change. Minneapolis: Institute of the Environment Roundtable,

University of Minnesota.
Peaceful Uprising. n.d. Tim’s Story. Available online: http://www.peacefuluprising.org/tim-dechristopher/tims-story

(accessed on 13 June 2018).
Pearse, Rebecca. 2014. Climate capitalism and its discontents. Global Environmental Politics 14: 130–35. [CrossRef]
Pellow, David N. 2016. Toward a critical environmental justice studies: Black Lives Matter as an environmental

justice challenge. Du Bois Review: Social Science Research on Race 13: 221–36. [CrossRef]
Petrova, Saska. 2018. Encountering energy precarity: Geographies of fuel poverty among young adults in the UK.

Transactions of the Institute of British Geographers 43: 17–30. [CrossRef] [PubMed]
Phillips, Dawn. 2016. Why climate justice means racial justice. Hot and Bothered Podcast. Host, Daniel Aldana

Cohen. New York: Dissent. December 12. Available online: https://www.dissentmagazine.org/tag/hot-
bothered (accessed on 23 January 2017).

Pinkus, Karen. 2017. Intermittent grids. South Atlantic Quarterly 116: 327–43. [CrossRef]
Popke, Jeff, Scott Curtis, and Douglas W. Gamble. 2016. A social justice framing of climate change discourse and

policy: Adaptation, resilience and vulnerability in a Jamaican agricultural landscape. Geoforum 73: 70–80.
[CrossRef]

Portland Housing Bureau. 2017. State of Housing in Portland; Portland: Portland Housing Bureau.
Povinelli, Elizabeth A. 2017. The ends of humans: Anthropocene, autonomism, antagonism, and the illusions of

our epoch. South Atlantic Quarterly 116: 293–310. [CrossRef]
Povinelli, Elizabeth, and Kim Turcot DiFruscia. 2012. A conversation with Elizabeth A. Povinelli. Trans-Scripts 2:

76–90.
Pulido, Laura. 2000. Rethinking environmental racism: White privilege and urban development in Southern

California. Annals of the Association of American Geographers 90: 12–40. [CrossRef]
Pulido, Laura. 2016. Flint, environmental racism, and racial capitalism. Capitalism Nature Socialism 27: 1–16.

[CrossRef]
Ranganathan, Malini, and Eve Bratman. 2018. The trouble with resilience: Racial capitalism and the meaning

of climate justice in Washington, DC. Paper presented at American Association of Geographers Annual
Meeting, New Orleans, LA, USA, April 13.

http://dx.doi.org/10.1080/19460170903158065
http://dx.doi.org/10.3898/136266214813474507
http://dx.doi.org/10.1080/10455752.2012.759251
http://dx.doi.org/10.1007/s10584-015-1382-6
http://dx.doi.org/10.1111/j.1467-8330.2009.00680.x
http://dx.doi.org/10.1068/a43534
http://dx.doi.org/10.1177/0042098013480966
http://dx.doi.org/10.1177/0160449X10392528
http://www.opalpdx.org/oregon-just-transition-alliance/
http://www.opalpdx.org/oregon-just-transition-alliance/
http://www.peacefuluprising.org/tim-dechristopher/tims-story
http://dx.doi.org/10.1162/GLEP_r_00217
http://dx.doi.org/10.1017/S1742058X1600014X
http://dx.doi.org/10.1111/tran.12196
http://www.ncbi.nlm.nih.gov/pubmed/29576655
https://www.dissentmagazine.org/tag/hot-bothered
https://www.dissentmagazine.org/tag/hot-bothered
http://dx.doi.org/10.1215/00382876-3829434
http://dx.doi.org/10.1016/j.geoforum.2014.11.003
http://dx.doi.org/10.1215/00382876-3829412
http://dx.doi.org/10.1111/0004-5608.00182
http://dx.doi.org/10.1080/10455752.2016.1213013


Soc. Sci. 2018, 7, 192 23 of 25

Raworth, Kate. 2017. Doughnut Economics: Seven Ways to Think Like a 21st Century Economist. White River Junction:
Chelsea Green Publishing.

Roberts, David. 2018. Reckoning with Climate Change Will Demand Ugly Tradeoffs from Environmentalists—And
Everyone Else. Vox. Available online: https://www.vox.com/energy-and-environment/2018/1/27/
16935382/climate-change-ugly-tradeoffs (accessed on 4 February 2018).

Roberts, J. Timmons, and Bradley C. Parks. 2009. Ecologically unequal exchange, ecological debt, and climate
justice: The history and implications of three related ideas for a new social movement. International Journal of
Comparative Sociology 50: 385–409. [CrossRef]

Robinson, Cedric. 2000. Black Marxism: The Making of the Black Radical Tradition. Chapel Hill: University of
North Carolina.

Rockström, Johan, Hans Joachim Schellnhuber, Brian Hoskins, Veerabhadran Ramanathan, Peter Schlosser, Guy
Pierre Brasseur, Owen Gaffney, Carlos Nobre, Malte Meinshausen, Joeri Rogelj, and et al. 2016. The world’s
biggest gamble. Earth’s Future 4: 465–70. [CrossRef]

Rodriguez-Flores, Felipe. 2016. Washington can do better on climate than I-732. Crosscut, November 5.
Rogelj, Joeri, Gunnar Luderer, Robert C. Pietzcker, Elmar Kriegler, Michiel Schaeffer, Volker Krey, and

Keywan Riahi. 2015. Energy system transformations for limiting end-of-century warming to below 1.5 ◦C.
Nature Climate Change 5: 519. [CrossRef]

Saldanha, Arun. 2006. Re-ontologizing race: The machinic geography of phenotype. Environment and Planning D
Society and Space 24: 9–24. [CrossRef]

Saldanha, Arun. 2011. Race. In Companion to Human Geography. Edited by John Agnew and James Duncan.
London: Sage, pp. 453–64.

Saldanha, Arun. forthcoming. The implications of dating the Anthropocene for the critical study of race.
Environment and Planning D: Society & Space.

Sarkar, Ash, and James Butler. 2018. Utopia Now? #NovaraFM Podcast. Host, James Butler. London: Novara Media,
May 11. Available online: https://novaramedia.com/2018/05/11/utopia-now/ (accessed on 12 May 2018).

Schlembach, Raphael, Ben Lear, and Andrew Bowman. 2012. Science and ethics in the post-political era: Strategies
within the Camp for Climate Action. Environmental Politics 21: 811–28. [CrossRef]

Schmalensee, Richard, and Robert Stavins. 2017. Lessons learned from three decades of experience with cap and
trade. Review of Environmental Economics and Policy 11: 59–79. [CrossRef]

Schulman, Sarah. 2016. Conflict Is Not Abuse: Overstating Harm, Community and the Duty of Repair. Vancouver:
Arsenal Pulp Press.

Schwartzman, David. 2015. From Climate Crisis to Solar Communism: An Interview with David Schwartzman.
Jacobin. December 1. Available online: https://www.jacobinmag.com/2015/12/cop-21-paris-climate-
change-global-warming-fossil-fuels (accessed on 24 March 2018).

Shove, Elizabeth. 2010. Beyond the abc: Climate change policy and theories of social change. Environment and Planning A
42: 1273–85. [CrossRef]

Shove, Elizabeth, and Gordon Walker. 2014. What is energy for? Social practice and energy demand. Theory,
Culture & Society 31: 41–58. [CrossRef]

Shove, Elizabeth, Loren Lutzenhiser, Simon Guy, Hackett Bruce, and White Harold. 1998. Energy and social
systems. In Human Choice and Climate Change Volume 2: Resources and Technology. Edited by Elizabeth Malone
and Steve Rayner. Seattle: Batelle Press, pp. 291–325.

Silva, Jennifer M. 2013. Coming Up Short: Working-Class Adulthood in an Age of Uncertainty. New York: Oxford
University Press.

Spence, Lester. 2018. Why Baltimore doesn’t heat its schools. Jacobin. January 12. Available online: https://www.
jacobinmag.com/2018/01/baltimore-freezing-schools-children-racism-austerity (accessed on 29 April 2018).

Speth, James Gustave, and J. Phillip Thompson III. 2016. A radical alliance of black and green could save the
world. The Nation. May 9–16. Available online: https://www.thenation.com/article/a-radical-alliance-of-
black-and-green-could-save-the-world/?print=1 (accessed on 5 March 2017).

Stanton, Elizabeth A. 2017. Climate change, imperialism and democracy. Triple Crisis, Dollars and Sense. June
28. Available online: http://triplecrisis.com/climate-change-imperialism-and-democracy/ (accessed on
4 January 2018).

Stein, Michael Isaac. 2018. Energy efficiency is leaving low-income Americans behind. Grist, February 21.

https://www.vox.com/energy-and-environment/2018/1/27/16935382/climate-change-ugly-tradeoffs
https://www.vox.com/energy-and-environment/2018/1/27/16935382/climate-change-ugly-tradeoffs
http://dx.doi.org/10.1177/0020715209105147
http://dx.doi.org/10.1002/2016EF000392
http://dx.doi.org/10.1038/nclimate2572
http://dx.doi.org/10.1068/d61j
https://novaramedia.com/2018/05/11/utopia-now/
http://dx.doi.org/10.1080/09644016.2012.692938
http://dx.doi.org/10.1093/reep/rew017
https://www.jacobinmag.com/2015/12/cop-21-paris-climate-change-global-warming-fossil-fuels
https://www.jacobinmag.com/2015/12/cop-21-paris-climate-change-global-warming-fossil-fuels
http://dx.doi.org/10.1068/a42282
http://dx.doi.org/10.1177/0263276414536746
https://www.jacobinmag.com/2018/01/baltimore-freezing-schools-children-racism-austerity
https://www.jacobinmag.com/2018/01/baltimore-freezing-schools-children-racism-austerity
https://www.thenation.com/article/a-radical-alliance-of-black-and-green-could-save-the-world/?print=1
https://www.thenation.com/article/a-radical-alliance-of-black-and-green-could-save-the-world/?print=1
http://triplecrisis.com/climate-change-imperialism-and-democracy/


Soc. Sci. 2018, 7, 192 24 of 25

Stengers, Isabelle. 2015. In Catastrophic Times: Resisting the Coming Barbarism. Translated by Andrew Goffey.
Lüneburg: Open Humanities Press and Meson Press.

Stephenson, Wen. 2014. From Occupy to climate justice. The Nation. February 6. Available online: https://www.
thenation.com/article/occupy-climate-justice/ (accessed on 13 November 2017).

Stephenson, Wen. 2015. What We Are Fighting for Now Is Each Other: Dispatches from the Front Lines of Climate
Justice. Boston: Beacon Press.

Stratford, Beth, and Joe Beswick. 2018. Can We Bring Down House Prices without Crashing the Economy? Weekly
Economics Podcast. Host, Ayeisha Thomas-Smith. London: New Economics Foundation, March 19.
Available online: https://neweconomics.org/2018/03/can-we-bring-down-house-prices (accessed on
23 June 2018).

Stuart, Diana, Ryan Gunderson, and Brian Petersen. 2017. Climate change and the Polanyian counter-movement:
Carbon markets or degrowth? New Political Economy, 1–14. [CrossRef]

Swyngedouw, Erik. 2007. Impossible sustainability and the post-political condition. In The Sustainable Development
Paradox: Urban Political Economy in the United States and Europe. Edited by Rob Krueger and David Gibbs.
New York: Guilford, pp. 13–40.

Swyngedouw, Erik. 2010. Apocalypse forever?: Post-political populism and the spectre of climate change.
Theory Culture Society 27: 213–32. [CrossRef]

Sze, Julie, Gerardo Gambirazzio, Alex Karner, Dana Rowan, Jonathan London, and Deb Niemeier. 2009. Best in
show? Climate and environmental justice policy in California. Environmental Justice 2: 179–84. [CrossRef]

Taylor, Peter J. 1997. How do we know we have global environmental problems? Undifferentiated science-politics
and its potential reconstruction. In Changing Life: Genomes, Ecologies, Bodies, Commodities. Edited by Peter
J. Taylor. Minneapolis: University of Minnesota Press, pp. 149–74.

Taylor, Keeanga-Yamahtta. 2017. Recovering Identity Politics from Neoliberalism. The Dig Podcast. Host, Daniel
Denvir. Providence: Jacobin Radio. December 19. Available online: https://www.patreon.com/thedig
(accessed on 28 December 2017).

Terry, Brandon. 2015. After Ferguson. The Point 10. Available online: https://thepointmag.com/2015/politics/
after-ferguson (accessed on 28 March 2017).

Terry, Brandon. 2018a. Reviving the King. Open Source Radio Podcast. Host, Christopher Lydon. Cambridge:
Open Source Radio, March 15. Available online: http://radioopensource.org/reviving-the-king/ (accessed on
17 March 2018).

Terry, Brandon. 2018b. Requiem for a dream: The problem space of black power. In To Shape a New World: Essays on
the Political Philsophy of Martin Luther King, Jr. Edited by Tommie Shelby and Brandon M. Terry. Cambridge:
Belknap Press, pp. 290–324.

Thurman, Fronsy. 2018. Rising Tides: Mapping Movement-Building and Policy of Climate Justice in the United
States. Master’s thesis, School for International Training Graduate Institute, Brattleboro, VT, USA.

Tienhaara, Kyla. 2014. Varieties of green capitalism: Economy and environment in the wake of the global financial
crisis. Environmental Politics 23: 187–204. [CrossRef]

Tokar, Brian. 2014a. Movements for climate justice in the US and worldwide. In Handbook of the Climate Movement.
Edited by Matthias Dietz and Heiko Garrelts. New York: Routledge, pp. 131–46.

Tokar, Brian. 2014b. Toward Climate Justice: Perspectives on the Climate Crisis and Social Change. Porsgrunn:
New Compass Press.

Tsing, Anna Lowenhaupt. 2004. Friction: An Ethnography of Global Connection. Princeton: Princeton University Press.
Tsing, Anna Lowenhaupt. 2009. Supply chains and the human condition. Rethinking Marxism: A Journal of

Economics, Culture & Society 21: 148–76. [CrossRef]
Tsing, Anna Lowenhaupt. 2015. The Mushroom at the End of the World: On the Possibility of Life in Capitalist Ruins.

Princeton: Princeton University Press.
Umoja, Akinyele K. 2017. “Tell no lies, claim no easy victories”: Response to ultra-left attacks on the

Lumumba administration in Jackson, Mississippi. BAMN Grassroots News Service. December 1. Available
online: https://blogbamnbyanymeansnecessary.tumblr.com/post/168082522840/tell-no-lies-claim-no-
easy-victories-response (accessed on 12 May 2018).

University of East Anglia. 2017. Record high CO2 Emissions Delay Global Peak. Norwich: University of East Anglia.
Available online: http://www.tyndall.ac.uk/ideas-and-insights/carbon-budgets (accessed on 17 April 2018).

https://www.thenation.com/article/occupy-climate-justice/
https://www.thenation.com/article/occupy-climate-justice/
https://neweconomics.org/2018/03/can-we-bring-down-house-prices
http://dx.doi.org/10.1080/13563467.2017.1417364
http://dx.doi.org/10.1177/0263276409358728
http://dx.doi.org/10.1089/env.2009.0028
https://www.patreon.com/thedig
https://thepointmag.com/2015/politics/after-ferguson
https://thepointmag.com/2015/politics/after-ferguson
http://radioopensource.org/reviving-the-king/
http://dx.doi.org/10.1080/09644016.2013.821828
http://dx.doi.org/10.1080/08935690902743088
https://blogbamnbyanymeansnecessary.tumblr.com/post/168082522840/tell-no-lies-claim-no-easy-victories-response
https://blogbamnbyanymeansnecessary.tumblr.com/post/168082522840/tell-no-lies-claim-no-easy-victories-response
http://www.tyndall.ac.uk/ideas-and-insights/carbon-budgets


Soc. Sci. 2018, 7, 192 25 of 25

Vanderheiden, Steve. 2016. Climate justice beyond international burden sharing. Midwest Studies In Philosophy 40:
27–42. [CrossRef]

Vergès, Françoise. 2017. Racial capitalocene. In Futures of Black Radicalism. Edited by Gaye Theresa Johnson and
Alex Lubin. London: Verso, pp. 72–82.

Wainwright, Joel, and Geoff Mann. 2013. Climate leviathan. Antipode 45: 1–22. [CrossRef]
Wakefield, Stephanie, and Bruce Braun. 2014. Governing the resilient city. Environment and Planning D: Society and

Space 32: 4–11. [CrossRef]
Weeks, Kathi. 2012. The Problem with Work. Durham: Duke University Press.
West, Cornel. 1993. Prophetic Reflections: Notes on Race and Power in America. Monroe: Common Courage Press.
West, Cornel. 2018. Hope and despair: Past and present. In To Shape a New World: Essays on the Political Philosophy

of Martin Luther King, Jr. Edited by Tommie Shelby and Brandon M. Terry. Cambridge: The Belknap Press of
Harvard University Press, pp. 325–38.

White-Hammond, Mariama. 2017. Climate Change, Economic Inequality, Toxic Masculinity and More with Reverend Mariama
White-Hammond. The Climate Workshop Podcast. Host, Tim DeChristopher and Peter Bowden. Providence: Tim
DeChristopher and Peter Bowden, December 18. Available online: https://climateworkshop.org/ (accessed on
16 February 2018).

Williams, Stewart, and Kate Booth. 2013. Time and the spatial post-politics of climate change: Insights from
Australia. Political Geography 36: 21–30. [CrossRef]

Williams-Rajee, Desiree, and Taren Evans. 2016. Climate Action through Equity; Portland: Bureau of Planning
and Sustainability. Available online: https://www.portlandoregon.gov/bps/article/583501 (accessed on
5 November 2017).

Winders, Jamie. 2003. White in all the wrong places: White rural poverty in the postbellum south. Cultural Geographies
10: 45–63. [CrossRef]

Wright, Beverley, Tom Goldtooth, Ansje Miller, and Craig Cheslog. 2001. First Kyoto, Now Durban. Diverse
Groups Release a Consensus Statement Exposing Climate Injustice and Environmental Racism. Durban: Redefining
Progress. Available online: https://web.archive.org/web/20020205060146/http://ejcc.org/ (accessed on
16 December 2017).

Wright, Christopher, Daniel Nyberg, Christian De Cock, and Gail Whiteman. 2013. Future imaginings: Organizing
in response to climate change. Organization 20: 647–58. [CrossRef]

Yes on 1631. 2018. 1631 Training with Ahmed. Seattle, WA: Yes on 1631. Available online: https://www.youtube.
com/watch?v=TLLcopCbiLc&feature=youtu.be (accessed on 30 May 2018).

Young, Iris Marion. 1990. Justice and the Politics of Difference. Princeton: Princeton University Press.
Young, Iris Marion. 2003. From guilt to solidarity sweatshops and political responsibility. Dissent 50: 39–44.
Yusoff, Kathryn. 2013. Geologic life: Prehistory, climate, futures in the Anthropocene. Environment and Planning D:

Society and Space 31: 779–95. [CrossRef]
Yusoff, Kathryn, and Jennifer Gabrys. 2011. Climate change and the imagination. Wiley Interdisciplinary Reviews:

Climate Change 2: 516–34. [CrossRef]

© 2018 by the author. Licensee MDPI, Basel, Switzerland. This article is an open access
article distributed under the terms and conditions of the Creative Commons Attribution
(CC BY) license (http://creativecommons.org/licenses/by/4.0/).

http://dx.doi.org/10.1111/misp.12045
http://dx.doi.org/10.1111/j.1467-8330.2012.01018.x
http://dx.doi.org/10.1068/d3201int
https://climateworkshop.org/
http://dx.doi.org/10.1016/j.polgeo.2013.07.001
https://www.portlandoregon.gov/bps/article/583501
http://dx.doi.org/10.1191/1474474003eu266oa
https://web.archive.org/web/20020205060146/http://ejcc.org/
http://dx.doi.org/10.1177/1350508413489821
https://www.youtube.com/watch?v=TLLcopCbiLc&feature=youtu.be
https://www.youtube.com/watch?v=TLLcopCbiLc&feature=youtu.be
http://dx.doi.org/10.1068/d11512
http://dx.doi.org/10.1002/wcc.117
http://creativecommons.org/
http://creativecommons.org/licenses/by/4.0/.

	Introduction 
	‘@汥瑀瑯步渠 @汥瑀瑯步渠  @汥瑀瑯步渠  [T]he Problem Is Bigger than Parts per Million @汥瑀瑯步渠 @汥瑀瑯步渠  @汥瑀瑯步渠  and Will Not Be Solved If We Are Willing to Let Some Communities Continue to Be Thrown under the Bus’4]Mariama B183-socsci-343546 ([np]B183-socsci-343546), cited and discussed on page 5.: The Political in US Climate Justice 
	The Racial Politics of Climate Justice 
	Investing in the People We Are Becoming? 
	A Demand for Public Social Consumption and De-Growth against Racial Capitalism 
	Conclusions: Toward Abolition Climate Politics 
	References

